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1 Introduction

The colonization of new territories in the nineteenth century stimulated both public as well as
academic interest in exotic cultures and Japan was no exception. After the Meiji Restoration in
1868 Japan became more hospitable to foreigners and information about Japan became more
accessible. Japan’s culture and social customs became the subject for the new academic
discipline, which we now call Japanology, or Japanese Studies. Religion and mythology were
perceived as some of the most important traits of one's cultural tradition. The western world was
able to gain a first impression of Japanese mythology through the works of the English and

German-speaking Japanologists residing in Japan. Chief among these are

e Ernest Satow (1843-1929) and his studies of Engi shiki norito, the Japanese ritual
prayers’, published 1879-1881 (Satow 1879a, 1879b, 1881):

e Basil Hall Chamberlain (1850-1935) and his annotated translation of Kojiki published
1883 (Chamberlain 1883b);

e George Aston (1841-1911) and his annotated translation of Nihon shoki published 1896
(Aston 1896a, 1896b);

e Karl Florenz (1865-1939) and his translation of Kogo shii as well as partial translations
of Kojiki, Nihon shoki, Sendai kuji hongi, Fudoki and Oharai norito? (Florenz 1892, 1901,
1903, 1919)

[hereinafter collectively referred to as “pioneers™].

These works became the medium through which the new European theories and methodology
reached Japan and thus helped to shape the modern mythological research. It is therefore the
primary goal of this thesis to elucidate the general attitude of these pioneers towards mythology

as well as their modes of interpretation. | intend to find out possible underlying concepts inherent

! The Engi shiki ZE22 (927) is a collection of rules and procedures for implementing penal codes, administrative
codes, and supplementary laws. The first 10 volumes of Engishiki deal with the Jingikan #ifE, the Department of
Shrine Deities, including ceremonial laws and norito L5, the prescribed ritual prayers. Norito contained in Engi
shiki's 8th volume are the oldest surviving norito and are usually referred to as Engi shiki norito #E& = i, For
more information on this text see Bock 1970, Philippi 1990 and N. Naumann 1997.

2 The respective Japanese sources will be properly introduced in chapter 1.
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in their work and to identify the most important differences in their approaches. | further

emphasize how the Japanese and Western academic traditions intersect in their works.

The interest in religion and mythology was not shared exclusively by the above mentioned
pioneers. There were a number of other Japanologists, who published on mythology in the same
time period. The main French Japanologists, whom | exclude, are Leon de Rosny (1837-1914),
George Bousquet (1846-1937), Michel Revon (1867-1943) and Jean-Marie Martin (1886—
1975)%. Some of the reasons of my exclusion of French-speaking scholars was the indifferent
reception of their works in Europe and Japan, and the fact that Japanese studies in France
reached a scientific level comparable to English and German studies on Japan only in the 1920s,
when German and English schools had already investigated religious materials from ancient or
non-Western cultures and begun to discuss problems of methodology (Inoue 2005). I also
exclude the Austrian linguist August Pfizmaier (1808-1887), who translated parts of Kojiki and
Nihon shoki in 1865-1867 (Pfizmaier 1865a, 1865b, 1867) and published his translations in the
Proceedings and Memoirs of Austrian Academy of Sciences. Pfizmaier never visited Japan and

his works were mostly unknown in Europe as well as Japan.

The main forces behind the research of Japanese mythology in the late 19th and early 20th
century were the introduced English and German-speaking pioneers. It is therefore reasonable to
ask if we can speak of an Anglo-Germanic school of Japanese mythology studies.

1.1 State of research

Interest in the beginnings of Japanology has been growing from the early 1990s. This is best
illustrated by the recent publication of collected works of the pioneers of this discipline. In 1997
Ganesha published, under the Synapse Edition, a complete collection of William George Aston’s
works (Aston 1997). As a part of the same series, 12 volumes of Ernest Satow's major works
were reprinted in 1998 (Satow 1998) and his collected papers followed in 2001 (Satow 2001). In
2000 an 8 volume reprint of the major works of Basil Hall Chamberlain was published in the

¥ De Rosny's career as a Japanologist was not unlike August Pfizmaier's, who also never visited Japan and whose
works were not well received. Bosquet never dealt with the primary sources of Japanese myths and based his studies
of Shinto (which were in the 19th century synonymous with Japanese mythology) on secondary sources and his own
ethnographical data. Revon and Martin both started to publish their first works on Japanese religion only in 20th
century.



same series (Chamberlain 2000). In 1998 the Asiatic Society of Japan celebrated its 125th
anniversary with a reprint of the papers of its great pioneers Aston, Satow and Chamberlain
(Aston et al. 1998). In 2002 Satow’s articles and Florenz’s article on norito, initially published in
the Transactions of the Asiatic Society of Japan (TASJ), were reprinted in a separate publication
by Paul Kegan (Satow and Florenz 2002). Satow’s diaries, correspondence and other writings
continue to be edited and published by lan Ruxton from the Kyushu Institute of Technology
(Satow 2008, 2010, 2014, 2016). The Pitt Rivers Museum at the University of Oxford made
available the correspondence of the prominent British anthropologist Edward Burnett Tylor
(1832-1917) with Aston and Chamberlain as a part of its Virtual Collections (Tylor 2012).

My thesis deals with the works of these pioneers who wrote on Japanese myths. The main
sources for my study are their annotated translations of Japanese myths and their writings on
Shinto religion, since Shinto studies and mythological research were inseparable at that time. My
secondary publications on Satow, Chamberlain and Aston, relevant for my thesis are Ruxton's
biographical articles (Ruxton 1996, 1997) and Ota Yuzo’s work Basil Hall Chamberlain:
Portrait of a Japanologist published in 1998 (Ota 1998). In contrast, | was able to find a
significantly higher number of publications on Karl Florenz.

Interest of German Japanologists in origin of the academic discipline began to emerge in the
1980s and aspired to answer questions of how Japanology started, how it was institutionalized,
and under what premises the first Japanologists worked. This stimulated renewed interest in the
work of Florenz, who is considered to be the father of German Japanology. In 1985 a symposium
on Florenz and the beginnings of Japanology was held at the University of Hamburg, resulting in
eight papers from eight different scholars on various aspects of Florenz’s work®. In 1995 Sato
Masako wrote her doctoral dissertation dealing with Florenz’s influence on the development of
modern academic disciplines in Japan, including mythological research (Saté 1995). In 2001
Michal Wachutka published his work Historical Reality or Metaphoric Expression? Culturally
formed contrasts in Karl Florenz' and lida Takesato's interpretations of Japanese mythology
(Wachutka 2001). Wachutka’s interests overlap with mine, as he traces approaches, popular in

* Printed in Nachrichten der Gesellschaft fiir Natur- und Vélkerkunde Ostasiens (NOAG) 137 in 1985. | only used
the following 4 articles: Dettmer 1985, Lewin 1985, N. Naumann 1985 and W. Naumann 1985.
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nineteenth century Europe, applied to Florenz’s studies of Japanese myths as well as the

intersection between European and Japanese scholarship in Florenz’s work.
1.2 Outline of this thesis

Within the scope of this thesis | put special emphasis on the question: “Which Japanese sources
did these pioneers choose to study?” As an introduction to this question, | will present the
primary sources of Japanese mythology including information on compilation, authorship,

language, contents and the historical reception of these texts (chapter 1).

In chapter 3 | briefly approach the topic of pre-modern Japanese mythological scholarship as
well as the most important modes of thought and academic paradigms of nineteenth century
Europe. The description of research in Japan is necessary in order to appreciate the Japanese
secondary sources these pioneers worked with. The description of European academic
background will help to elucidate the underlying questions of why these pioneers took up the
topic of Japanese myths, with what agenda they approached Japanese mythology and what
methodology they employed. Finally, giving background to both academic worlds helps to
comprehend how these different scholarly traditions intersect in their work.

Chapter 4 includes my main research and contains 5 subchapters. The first subchapter is a short
summary of the relevant biographical information of the pioneers and is followed by my analysis
of the influences in the works of these pioneers and their treatment of secondary sources. My
analysis consists of four additional subchapters, each dealing with one of the pioneers. I intend to
position the pioneers in relation to the contemporary European and Japanese scholarly traditions
as well as to each other.

1.3 Note on names and transliteration

| transcribed the Japanese words according to the modified Hepburn romanization system, with
the exception of the direct quotes. Japanese (and other non-English) words not naturalized in
English are set in italics. Japanese names are initially given with the last name first, later on with
the last name only. Japanese pre-modern authors will be addressed only by first name after the

initial entry.



1 Primary sources of Japanese mythology
The oldest remaining Japanese mythological sources can be divided as follows:

e imperials chronicles: Kojiki, Nihon shoki and Sendai kuji hongi
e clan transmissions: Kogo shiii

e 0ld local chronicles: Kofudoki

The two works that are today often perceived as the orthodox sources for Japanese mythological
canon are Nihon shoki and Kojiki (collectively referred to as kiki z2fc). Both of these two oldest

chronicles from 8th century AD were sanctioned by the Imperial Court.
2.1 Imperial chronicles
2.1.1 Kojiki

Kojiki 7 5+5C, considered the earliest surviving written record of Japans history, was presented
to the court in 712 AD and is signed by O no Yasumaro X% 51 (?-723)°. Kojiki includes a
preface® written in literary Chinese by Yasumaro, which includes valuable information on the
formation of the text. According to the preface, Tenmu Tenno K K & (?-686) was concerned
with the state of the historical records, i.e. imperial records teiki 7% and fundamental dicta
honji <" and ordered a certain Hieda no Are ##[TI[4L (dates unknown) to memorize these
texts®. However, what Hieda no Are learned was not written down until Tenmu‘s niece, Empress

Genmei JCH K & (661-721), finally commanded O no Yasumaro with this task.

Yasumaro in his preface justifies the usage of a distinct logographic style which considerably
departs from literary Chinese. The prosaic part of Kojiki’s main text employs a modified and

systemized logographic style based on Classical Chinese. This style, called hentai kanbun % {4

> For more on O no Yasumaro see Lurie 2011.

® Before the discovery of Yasumaro’s grave in 1979, the authenticity of Kojiki‘s preface was considered rather
skeptical due to the lack of any reference in the allegedly only eight years older Nihon Shoki (Antoni 2012a:12;
Lurie 2011:225, 247).

” For more on teiki and honji see Sakamoto 1991:43-45.

8 For more on Hieda no Are's role in the compilation of Kojiki see Seeley 1991:43 and Antoni 2012a:12-13.
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#32° using Chinese characters for meaning, usually follows Chinese grammatical rules and
uses both Chinese and Japanese syntactic structure. Poems contained in Kojiki are transcribed
phonographically.

Kojiki’s main text is loosely organized into sections for successive sovereigns and divided into
three volumes. The 1% volume, usually referred to as the Age of gods #R{X, starts with the
narration of the creation of heaven and earth, the creation of the Japanese islands and gods and
ends with the heavenly descent of Amaterasu’s K& grandson Ninigi ;#5#iZ< as well as the
deeds of his children and grandchildren. The 2" volume follows the reigns of the legendary and
semi-historical sovereigns from Jinmu Tenno K& (711-585 BC) to Ojin Tennd Jirfi K &£
(200-310 AD) ™. The 3" volume narrates the events during the reigns of Japanese sovereigns
starting with Nintoku Tennd {8 K & (257-399) and ending with Suiko Tennd 5 K & (554-
628).

Kojiki was generally neglected during Heian (784-1185) and medieval periods (1185-1603) and
it is believed to have been quite unreadable, even shortly after its compilation (Isomae 2010:20-
21). The oldest surviving manuscript is the Shinpukuji manuscript E.£5<F4, copied in years
1371-1372, and the first printed three-volume edition, usually referred to as the Kan ‘eiban Kojiki
B K RUETE#ED, is from the year 1644,

2.1.2 Nihon shoki

Nihon shoki H A2z, also titled Nihongi H A<#:42,' was presented to the court in 720 AD.

Nihon shoki does not include a preface describing the circumstances of its compilation. Theories
on Nihon shoki's origins therefore inevitably differ among scholars'®. The prominent Japanese

% For more information on hentai kanbun see Lurie 2011:228-231.

0 All the dates of reigns as well as dates of birth and death prior to Kinmei Tennd #FBi K & (509-571 AD) are
considered as historically unreliable. | use Kamigraphie as the source for the dates of Tennd reigns ("Tennd" n.d.).

1 For more detailed information on the different surviving manuscripts and editions of Kojiki see Antoni 2012a:20-
21, Burns 2003:40-70 and Wachutka 2001:46.

12 Both translations of Nihon shoki by Aston and Florenz are titled Nihongi. However the discourse on Nihongi
encompassed in the medieval period a broad variety of text on Nihon shoki, not just the original text, which is why |
avoid this term. For more on this issue see Isomae 2010:24-30 and Sakamoto 1991:30-33.

13 One theory later adopted by Aston suggests that Nihon shoki's compilation began in 714 AD with the command
issued by Empress Genmei. According to Sakamoto Tard this theory is implausible, because Nihon shoki's internal
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historiographer Sakamoto Tard Y AES (1901 -1987) proposed the theory that after Tenmu
appointed Hieda no Are to the task of putting the teiki and honji into order the task proved to be
simply too complex for one person and therefore Tenmu turned it into a full-scale government

project, which resulted into the compilation of Nihon shoki. (Sakamoto 1991:34-38)

Nihon shoki’s written style can be, with the exception of proper nouns and phonographically
transcribed songs, described as literary Chinese. Each chapter has a relatively independent style

and wording which suggests that the text was apportioned to a number of compilers',

Nihon shoki consisted of 31 volumes, of which 30 volumes are preserved to the present-day. The
first two volumes of Nihon shoki contain the Age of gods and end with the birth of Jinmu Tenno
(711-585 BC). The Age of gods volumes differ from the remaining volumes of Nihon shoki by
not using the annalistic style and adding many different versions of one episode recorded under
the heading “a certain book says” —2% H ™. The following 28 volumes start with the reign of
Jinmu Tennd and end with an account of Jitd Tennd (654-703) strictly following the annalistic
method for the recording of historical events modeled upon Chinese sources giving the day,
month and year for every entry. The last volume of Nihon Shoki, which seems to have contained

the genealogy tables, is now lost™®.

Nihon shoki has been traditionally counted as the first of the 6 national histories of Japan
rikkokushi /S[E 52, that served as the authoritative source for the Japanese past. Its status as the
first official Japanese dynastic history explains the existence of a high number of manuscripts.
The oldest surviving copy of Nihon shoki's first volume is the Shitenndji manuscript Pt K £ <54,

which dates from the end of the 8" to the beginning of the 9" century AD. The first printed
edition of the whole 30 volumes dates back to 1610.

evidence suggest that a number of compilers worked with a lot of different written sources over longer period of
time than six years. For more see Sakamoto 1991:36-42.

% For more on this issue see Lurie 2011:233 and Sakamoto 1991:38-42.

1> Some episodes such as the section narrating the birth of the eight great Japanese islands in Nihon Shoki include as
much as ten or more variants. These variants can be attributed to discrepancies in the material sources or may have
been the Nihon shoki's manuscripts of from different stages of its compilation. For more information on this issue
see Sakamoto 1991:52.

16 For more on the contents and organization of the text see Sakamoto 1991:40-76.
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2.1.3 Sendai kuji hongi

Sendai kuji hongi e IHFAH, also referred to as Kujiki IHZF-#c, is a chronicle that narrates
the imperial history from a viewpoint of Suiko Tenno (554-628). It was allegedly compiled in
620 AD and rediscovered in 936. An entry in Nihon shoki states that in 620 AD Shotoku Taishi
UK F (574-622) and Soga no Umako %#Fk f5F (551-626) compiled an historical record.
According to its preface Sendai kuji hongi was compiled by Soga no Umako and Shotoku Taishi.
The internal evidence sets the compilation date at the end of the 9" century AD by a member of
the Mononobe family #35 EKY.

Sendai kuji hongi is written in literary Chinese. It consists of 10 volumes. The first four volumes
narrate the Age of gods with some deviations from kiki. The 5™ volume outlines the origins and
genealogies of the Mononobe and Owari families J&5& K. The following 4 volumes narrate the
imperial history until the death of Shotoku Taishi and the last volume contains a list of individual

provinces and the genealogies of their kuni no miyatsuko [E|3&, provincial governors.

From the second half of the 10" century AD until the middle of the 18™ century, Sendai kuji
hongi was considered to be Japan's oldest record. It was especially revered by the promoters of
Ise Shinto and Yoshida Shinto in the middle ages. Sendai kuji hongi, together with Kojiki and
Nihon shoki, were called the tripartite scriptures of Yoshida Shinto. In the 18th century, Japanese
scholars refuted the alleged authorship by Shotoku Taishi and the work was doomed as
fraudulent and derivative from kiki ever since’®. The oldest existing copy was made in 1521-
1522 by Urabe Kanenaga P37k (1467-1536) and is named after him the Urabe Kanenaga

copy b #BFE7k G-, The first printed edition appeared in 1644.

Y For more information on the issue of compilation and authenticity of Sendai kuji hongi see Teeuwen 2007.
'8 For more on this issue see Bentley 2006 and Teeuwen 2007.
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2.2 Clan transmissions

Clan transmissions ujibumi EG3C were records kept by the respective clans that documented their

mythology and history™. It is sufficient for the purpose of this thesis to introduce only one of the

surviving clan transmissions - Kogo shiii.
2.2.1 Kogo shiii

Kogo shiii i5ET51E was presented to Heizei Tennd 3 KB (774-824) in 807 AD. It was
written by Inbe no Hironari 7554 k% (dates unknown), a member of the Inbe family 75 #BEK.
The Inbe family, along with the Nakatomi family #1 [ 5%, was in charge of festival rites at court.

Kogo shii is based on the clan transmissions of the Inbe and Hironari wrote it to correct what
had been omitted in the imperial chronicles. At the same time he intended to repair the status of
his family and their hereditary jurisdiction over imperial rites which were, according to him,

unjustly claimed by the members of the powerful Nakatomi.?

Kogo shii is written in literary Chinese. The work consists of 1 volume divided into 5 major
segments: 1) preface; 2) ancient traditions set in the Age of gods; 3) events since the time of
Japan's first emperor Jinmu (711-585 BC); 4) 11 omissions; and 5) the ancient legend concerning

the deity Mitoshi f#14=. The oldest manuscript is from 1225 and is named after the era of its

compilation, the Karoku manuscript Z&k A<,
2.3 Old local chronicles

Local chronicles Fudoki /& 1% or old local chronicles Kofudoki i\ 13 is a general title

given to a set of governmental documents compiled in the late 8" century®® based on the imperial

9 The social function of these texts was to chronicle each clan’s service to the court and subsequently advocate the
legitimacy of its social position within the court. Isomae Jun'ichi portrays the relationship between these clan
histories and the national histories as a dual structure consisting of a confined memory of the state and the plurality
of disparate clan memories which constituted the formation of written history in antiquity (Isomae 2010:21-23). For
more on the issue how clan transmissions and imperial chronicles interconnected in the past see also Bentley
2002:39-46.

% Many scholars consider this work as nothing more than an unfounded letter of complaint against a rival family.
However there is a lot of evidence in different historical sources, that supports Hironari‘s claim. For more on this
issue see Bentley 2002:19-30 and Kato and Hoshino 1926:1-5.

2! The title Fudoki was likely modeled after Chinese works and has been attached to these local record in retrospect.
Fudoki had at the time of their presentation to the court no specific title. After 925 all official documents and records

9



edict from 713 AD?. These records were prepared by the provincial offices of the respective

provinces.

Kofudoki were written in literary Chinese and follow specific composition modeled upon
Chinese works. The chronicles are divided into subchapters for each district. As stated in the
imperial edict, which led to their creation, Kofudoki include: 1) names of districts and villages; 2)
various kinds of minerals, animals, and vegetation; 3) suitable and unsuitable areas for crop
production; 4) origins of the names of mountains, rivers, plains, and moors; and 5) old stories

and strange events as remembered by the elderly in the area.

As official reports, Kofudoki lost their importance shortly after their creation and were only used
as sources for other works or government policies. In subsequent periods Kofudoki were
generally stored away and only sought in order to solve land disputes. Until the modern period
the Kofudoki were, with small exceptions, ignored as the sources for Japanese antiquity and

mythology .

Most Kofudoki have not been preserved. Of the five surviving Kofudoki, only I1zumo fudoki is a
complete manuscript. The Harima fudoki, Hitachi fudoki, Bungo fudoki, and Hizen fudoki are
either incomplete, abbreviated or disorganized. The only manuscript that dates from the Heian
period (794-1185) is the Sanjonishike manuscript =& P54 of Harima fudoki®.

3  The Japanese and European intellectual background

The works on mythology by the pioneer Japanlogists in the 19" century represent an intersection
of two distinct scholarly traditions. | will first introduce the early modern Japanese scholarship

then the religious studies in 19™ century Europe.

of local matters were called Fudoki. Thus Japanese scholars adopted the term Kofudoki for the local chronicles from
8" century (Aoki 1997:2-3).

22 All of the remaining Kofudoki are believed to be written in the first half of 8" century AD, but dates of
compilation of the individual Kofudoki differs. For more on this issue see Aoki 1997:3-4.

2% For more on the imperial edict and the compilation of Kofudoki see Aoki 1997:1-3.

2 For more on the reception of these text and their historical use see Aoki 1997:21-25.

% For more on the remaining manuscripts as well as early printed copies of Kofudoki see Aoki 1997:28-31.
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3.1 The beginnings of the kokugaku scholarly tradition and the emergence of Restoration
Shinto

The concept of mythology originated in the West and did not exist in Japan prior to the 19
century. The Japanese term for myth, shinwa #i5#, is believed to have come into use after 1900.

Prior to the modern era Japanese scholarship dealt with mythology only in context of the
historical scholarship (Isomae 2010:33; Wachutka 2001:92).

The early-modern period (1550-1850) gave birth to comparative kiki studies by both the
rationalist school and the kokugaku [E|“¥: school. The rationalist school, represented by the works
of Arai Hakuseki #7H:H 4 (1657-1725), developed methods of historical criticism such as 1)
the comparison of Kojiki and Nihon shoki; 2) the referencing of Chinese textual sources, and 3)
the utilization of new archeological material. The kokugakusha [E“#3 scholars approached the
kiki texts with emphasis on language, which they believed could elucidate the ancient mind.

Their philological approach was in many ways comparable to their European counterparts in 19"
century. (Isomae 2010:91; Wachutka 2001:43,47)

The philological research of the kokugaku school represented by Kamo no Mabuchi 2 /% &3k
(1697-1769) and Kada no Azumamaro frf FH % (1706-1751), intended to prove the supremacy
of the native Japanese tradition which has been, since antiquity, overshadowed by Chinese
culture. In contrast to the rationalists the kokugakusha did not explain the Age of Gods in a
euhemeristic way. For them, myths represented expressions of the idealized ancient Japan before
it became corrupted by foreign Chinese influence. Motoori Norinaga A& & K (1730—1801)
made philogical enquiries into the ancient Japanese sources in order to glean from those texts a
native Japanese tradition called kods 7 3& [literally "the way of the antiquity”]®®. His
masterwork is the 44-volume philological commentary of Kojiki titled Kojikiden iy Fit/s
(1798%"). Hirata Atsutane *F-H il (1776 — 1843) did not focus on the old written sources, as

the kokugakusha before him had, but focused more on the philosophical research of kodo.

%% For more on Norinaga's kods and his work see Isomae 2010, ch. 4 and ch. 5.
2" More than half of the 44 volumes of Kojikiden was published posthumously. For more information see Mori
2007c.
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According to Atsutane the way to reconstruct kodo was to purify the Shinto doctrine from the

Buddhist, Confucian and Chinese elements.

The kokugaku scholarship of the early-modern period marks the break from the earlier syncretic
Shinto and the advent of Fukko Shinto 78 &/ ##3&. According to Atsutane, Fukko Shinto [also
Restoration Shinto]?® is an idealized form of Shinto, which as a part of koda existed in Japan
before the arrival of Buddhism in 8th century AD. Fukko Shinto was very popular in academic
and political circles in the late 19" and early 20™ century Japan and became one of the
ideological foundations of what has later been called State Shinto® (Mori 2007a). It is therefore
no surprise that Fukko Shinto and its ideas by leading kokugaku scholars also had an impact on

the first religious and mythological studies of the pioneer Japanologists.
3.2 The European intellectual background and the inception of modern religious studies

The European colonization of new territories in the 19th century sparked new interest in the
previously unknown social customs and religions of these regions. This interest was not limited
to the academic world but was shared by the general public, which consequently led to large
quantities of ethnological data on the contemporary primitive cultures produced by travelers,
missionaries and civil servants. The newly discovered countries and people were often identified
on the basis of their religious beliefs and practices. New data led to new theories and approaches
as these had to be philosophically and theologically explained. New material that further
stimulated the emergence of modern religious studies were the archeological finds revealing the
existence of pre-historic civilizations in and outside of Europe. (Wachutka 2001:13-15)

The import of newly discovered ancient texts and scriptures worked as a catalyst for the religio-
historical studies. The emerging Romanticist movement tended to interpret these in terms of
emotion, spirituality and myth. Their investigations of the ancient texts and scriptures further
gave the basis for comparative research on Indo-European linguistics and mythologies. It were
the prominent German romanticists, such as Johann Gottfried Herder (1744-1803), Johann
Gottlieb Fichte (1762-1814) and Friedrich Wilhelm von Schelling (1762-1854), who set the

%8 The other denominations include Pure Shinto, Kodd Shinto and Kokugaku Shinto.
 For more information on the politization of Fukko Shinto see Antoni 1998 and Scheid 2013.
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philosophical basis for the study of mythology. They interpreted myths as a form of expression

of the 'Absolute’ in a particular stage of human development. (Wachutka 2001:15-17)

Building on the romantic tradition, Karl Otfried Miiller (1797-1840), who studied the origins of
Greek mythology, envisioned myths as emotional expressions of historical reality. The purpose
of his inquiries into mythology was not an intuitive study of the basic ideas behind myth but a
careful historical study of the development of different mythological traditions. Miiller used
etymology to study local differences in cult and mythological traditions. Building on the same
romantic tradition as Miiller, brothers Jakob (1785-1863) and Wilhelm Grimm (1786-1859)
regarded myths as popular expressions of reality of a distant pagan past. They collected the
current oral traditions of Indo-European people, where common ancestry could be assumed, and
studied the parallels and overlaps in their motives. Their inquiries initiated the historical-

comparative research of both linguistics and mythology. (Wachutka 2001:18-20)

The Sanskrit scholars Adalbert Kuhn (1812-1881) and Wilhelm Schwartz (1821-1899) tried to
explain myths as human attempts to express impressive natural phenomena through language.
With the use of contemporary comparative linguistics they tried to distinguish certain natural
phenomena in the names of the Indo-European gods and deities. Their attempts to find coherence
of the various mythologies and linguistic materials were important for the study of mythology as
well as of the emerging linguistic anthropology at a time when language-families had just been
discovered. The German-born British scholar Friedrich Max Miiller (1823-1900) also studied
Indo-European myths using comparative philology and is often seen as the representative scholar
of the comparative religious studies in mid-nineteen century. He saw heroes and gods as a result
of a misunderstanding of epithets and metaphors whose meaning were simply lost in the course
of time. Although his attempts to explain the origin of myths through degeneration of language
have been strongly criticized in his time, his work strongly influenced later comparative
philological studies on religious texts. (Wachutka 2001:20-21, 27-28)

As the previous paragraphs show, there was not just one unified European tradition in the study
of mythology. The 19" century is marked by the emergence of a new anthropological approach
which was influenced by the theory of evolution. This approach can be generally seen in
opposition to the preceding approaches by the romanticists. The grounds for the religio-historical
studies of this time have been laid down by the British evolutionist David Hume (1711-1767),
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who is called the forefather of British anthropology. Hume’s theories were further developed by
the upcoming generation of prominent British anthropologists Herbert Spencer (1820-1903),
Edward Burnett Tylor (1832-1907) and Sir James George Frazer (1854 - 1941). The British
contemporary anthropology worked with two basic premises: 1) linear development of time and
history [as well as religion] is expressed in clearly distinguishable stages; and 2) the psychic
uniformity of humankind [evolutionism] enables a comparative approach. (Wachutka
2001:22,28-30)

Herbert Spencer traced the origin of religion to ancestor-worship. According to Spencer, the
ghosts of ancestors were transformed into gods. To explain fetishism [the worship of animals,
plants, and inanimate objects], Spencer used Miiller’s theory of degeneration of language. He
believed that the primitive man distinguished individuals by personal traits expressed with some
well-known objects [fetishes]. After a few generations the metaphorical nature of the name was
forgotten and the progeny started to venerate the fetish as their ancestor. This theory has been
referred to as the solar-myth-theory, because Spencer used the popular solar deities to illustrate it.
(Spencer 1870)

Edward Burnett Tylor is often mentioned together with Herbert Spencer, but there are significant
differences in their approach. Most importantly, Tylor’s work was grounded in the ethnology.
The ethnologists studied the primitive tribes [both ancient and contemporary] as groups at an
earlier stage of development. The two seemingly opposing theories within ethnological discourse
about the character of social development are: 1) the psychological unity [evolutionism] of
humankind, and 2) the diffusion of culture [diffusionism]. While evolutionism explains the
cultural parallels through the underlying psychological uniformity, diffusionsm worked with the
assumptions that all cultures originated from one culture center [heliocentric diffusion theory] or
from a limited number of culture centers [culture circles theory]. The diffusionists further
believed that each society is influenced by others and that the process of diffusion is both
contingent and arbitrary (Winthrop 1991:83-84).

The theory of diffusionism was often seen in opposition to evolutionism. Most of the early
ethnologists uncritically searched the available sources for the proof of either the psychic unity

of mankind or diffusion. Tylor believed in the ,like working of men’s minds under like
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conditions® (Lowie 1937:76-77), while constantly producing proof of cultural borrowings
(Lowie 1937:72). Therefore he applied both principles of explanation depending on where the
researched material led him. In the case of religion, Tylor recognized animism [deification of
inanimate objects] as the first stage of development from which the higher forms evolved®. As
opposed to Miiller’s linguistic concept, Tylor explained the origin of myth to be resting upon a
psychological delusion whereby the archaic primitive cultures simply confused the objective
with the subjective because they were at a very low stage of development limited by their own
sensory and psychological perceptions. (Murphy 2006:173; Wachutka 2001:28-30)

William Robertson Smith (1846-1894) also employed the anthropological approach in his
religio-historical studies. He described the origin of myth as an explanation of the ancient
religious practice, which has been forgotten in the course of time [similar to Miiller’s concept of
the decay of language]. Smith’s theory created a heated discourse in the anthropological circles,
often referred to as the myth-ritual controversy,®! which was also voiced in the works of James
Frazer, but with the opposite conclusion. Frazer further divided all cultures into three
evolutionary stages: 1) magic; followed by 2) religion; and the final stage 3) science. Ritual was
an intermediary stage between the stage of magic and the stage of religion. (Wachutka 2001:32-
33)

The purpose of the preceding paragraphs was to summarize the most important approaches of the
religio-historical studies in the 19™ century Europe. | showed that there was not a single unified
European tradition but a number of different, sometimes overlapping, sometimes opposing
theories and approaches. However, according to Michael Wachutka there are some common
underlying concepts which stood in clear contrast to the Japanese scholarship of this time:
European scholars of religion 1) considered the mythological narrative as fictitious description of
something else that needed to be explained and 2) based their theories on the premise of

universality of evolution and human mind. (Wachutka 2001:34)

% According to Tylor’s theory, the primitive man tried to explain his experiences with life, death, unconsciousness
and arrived at the conclusion that there has to be another spiritual side to one’s existence outside of the physical
world which he came to worship. This worship [animism] was supposed to be the first primitive stage of religion
which was succeeded by fetishism, polytheism until reaching its final stage of monotheism (Murphy 2006:173).

31 The concern in the so-called myth-ritual controversy was not the connection between mythology and religious
practice, but the question of what came first (Wachutka 2001:32).

15



4 The studies of mythology by the English and German-speaking pioneers of
Japanology

4.1 Introduction of the pioneers and their arrival to Japan
4.1.1 Opening of Japan

By the second half of the 19™ century, Western powers pressed the opening of Japan to trade.
After the forceful opening of Japan (1853-1854) by the fleet of the United States, the Japanese
Shogunate felt obliged to sign the Treaty of Kanagawa with the United States and the Friendship
Treaty with the United Kingdom, which were later augmented by similar treaties with France,
the Netherlands and Russia®. The unequal treaties followed China-derived colonial policies®,
granting Western powers open ports with extra-territorial rights and consular representation and
jurisdiction. The following years were therefore marked by the influx of European and American
diplomats, merchants, globetrotters and Christian missionaries who were previously banned in

Japan.

Many of the newly arrived foreigners developed an interest in Japanese studies. In 1872, the
Asiatic Society of Japan (ASJ) was founded by the resident English-speaking foreigners in Japan.
A year later, Deutsche Gesellschaft fiir Natur- und Vélkerkunde Ostasiens (OAG), a German
East Asiatic Society like ASJ, was founded by the German-speaking residents. The printed
transactions [Mitteilungen in case of OAG] of these societies became the main platform for
resident foreigners in Japan, who engaged in Japanese studies. The first list of members of ASJ
is an accurate representation of the early Japanologists (anon. 1874:vii-viii). These can be

divided into four groups [listed in descending order from the largest to smallest group®']:

e British consuls and diplomats such as Ernest Satow (1843-1929), William George Aston
(1841-1911) and Harry Smith Parkes (1828-1885)*

%2 _ater also with Prussia, Austro-Hungarian Empire and Spain
%3 Although all European countries and the United States forced unequal treaties upon China, British diplomacy
glayed the major role.

* The members of ASJ in 1872 included mostly diplomats and oyatoi gaikokujin. Merchants and missionaries were
in minority unlike societies elsewhere in Asia. (Otness 1995:240)
% parkes was one of two vice-presidents of ASJ and Satow was one of five of the Society's Council members,
whose purpose was to elect candidates for membership of ASJ.
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e Foreign professionals (oyatoi gaikokujin ¥3J&V #+[E N), represented amongst others by
British linguist Basil Hall Chamberlain (1850-1935) and American lecturer William
Elliot Griffis (1843-1928)*

e Merchants such as Alan Owston (1853-1915) from United Kingdom and Colgate Baker
(dates unknown) from the United States

e Christian missionaries, represented amongst others by Americans such as James Curtis
Hepburn (1815-1911) and Samuel Robbins Brown (1810-1880)*’

The Japanologists | am introducing in my thesis as pioneers in the study of Japanese myths

belong to the two largest groups of resident foreigners - British diplomats and oyatoi gaikokujin.
4.1.2 British diplomacy and Meiji Japan

The standard-bearers of early Japanese Studies were the British employed in the diplomatic and
consular services in Japan such as Satow, Aston and Parkes (Ota 1998:38-39). Ernest Satow was
appointed as a student interpreter in the British Consular Service and joined the British Legation
in Edo (now Tokyo) in 1862 at the age of 19. The 23-year old fresh graduate William George
Aston joined Satow at the British mission in Edo in 1864 and began working in the same
position as the two years younger Satow. Satow's and Aston's similiar age and education in
linguistics caused them to quickly become friends. In 1865 Sir Harry Smith Parkes became
Consul General to Japan. Parkes, who served before as an interpreter to the British Legation in
China during the turbulent years 1843-1854, and who resurrected the North China Branch of the
Royal Asiatic Society in 1864, understood the importance of acquiring Japanese language and

other information by British diplomats.

When Parkes arrived in Japan in 1865, he found it on the brink of a civil war between the
Tokugawa Shogunate and imperial loyalists seeking to restore political power of the Imperial
family. Parkes enforced the official British policy of neutrality towards both parties until the
outcome of the conflict was clear. By the end of 1868 the United Kingdom, United States and
France had given up their neutrality in support of the incipient Imperial government.

Interestingly, Ernest Satow wrote a series of 3 articles for the Japan Times already in 1866

% Although Griffis is known primarily as an orientalist, in Japan he taught chemistry and physics.
%" Hepburn was the first president of ASJ and Brown was one of two vice-presidents.
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dealing with the question of unequal treaties, their fraudulent signing by Shogun and the need for
their ratification by the Japanese Emperor and other feudal lords. These articles indirectly dealt
with sovereignty in Japan, which lay not in the hands of Shogun, but confederation of feudal
lords and the Emperor. Satow published the articles anonymously, because the service rules of
the British Legation forbade him to write comments on the immediate political situation in Japan.
However, he had the articles translated into Japanese and published them in the form of a
pamphlet titled Eikoku sakuron #%[E %74, which came out under his name®. Most of the
contemporary Japanese believed that it represented the views of the British Legation [despite the
official policy of neutrality]. Thus, some of Parkes’ subordinates, such as Satow, were able to
predict the outcome of the civil war much sooner and aided the restoration of imperial power
before 1868.

Satow and Aston were advancing in their careers in the British Consular Service. Satow became
Japanese Secretary in 1867 and in 1876 was promoted to Second Secretary to the British
Legation in Edo. He became personally acquainted with a number of prominent Japanese
statesman such as Iwakura Tomomi & & E A1 (1825-1883), Itd Hirobumi {JFj# %3¢ (1841-
1909), Okubo Toshimichi R/Af#F/i# (1830-1878), Kido Takayoshi A7 277 (1833-1877)
and Inoue Kaoru - F2& (1836-1915), who became Satow’s close friend. Aston was promoted to
Assistant Japanese Secretary of the British Legation at Edo in 1875, and from 1880 to 1883

worked as consul at Hyogo.

Satow and Aston were compelled by Parkes to inquire into many different Japan-related topics.
Their inquiries into Ainu, Ryukyu and Korea and their respective languages had also been
dictated by the current political situation. Russian interests in Korea, Sakhalin and the Kuril
Islands prompted Parkes to strengthen the British presence in Korea and support the Japanese
claim to Sakhalin and the Kuril Islands. Aston's and Satow's task was to supply Parkes with
information about these territories. They began studying Korean from the late 1870s, because
Parkes felt the need for an intervention in Korea®®, which was at the time controlled by Russia
(Hoare 2013:130-131)*. In 1883 Parkes sent Aston to Korea to negotiate a treaty. From 1884 to

%8 For more information on Eikoku sakuron and its possible role as catalyst in the Meiji Restoration see Ruxton 2017.
% For more information on the British intervention in Korea, referred to as Port Hamilton Affair, see Royle 2017.
“ For more information see Hoare 2013.
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1886 Aston resided in Seoul as First British Consul General for Korea. He returned to consular
duties in Edo as Secretary of the British Legation in 1885, but retired after 4 years due to health
problems. From 1888 until his retirement in 1889 Aston was president of ASJ. (Kornicki n.d;
Longford 1911)

In comparison to Aston, Satow's career only began to take off at this time. After a period of
home leave in 1883, Satow was appointed Consul-General in Bangkok in 1884. The following
year he was promoted to the British Diplomatic Service as a Minister Resident. In 1888 Satow
was appointed Minister to Uruguay. In 1893 he became Envoy Extraordinary and Minister
Plenipotentiary to Morocco, where he was involved in a succession dispute when the Sultan died.
From 1895 until 1900 Satow returned to Japan as Minister Plenipotentiary and presided over
ASJ. In 1900 Satow departed for Peking, which was amidst the Boxer Rebellion, and was made
Minister Plenipotentiary in 1902. He returned to England in 1906 and retired from Diplomatic
Service the following year. (Todd 2007:2-3)

Parkes remained in his position during the crucial years of both Aston's and Satow's careers in
Japan from 1865 until 1883. Chamberlain summarizes Parkes contribution as follows:

Sir Harry's practical wisdom was shown, among other things, in the training of his officers; [...] he
developed the intelligence of each in its special line, and thus, if 1 may use such an expression,
founded a school. His stimulating influence raised the members of the consular service to the
position of chief authorities on all subjects connected with Japan. It was probably with that object
in view that he, from the first, took a leading part in the labours of the Asiatic Society of Japan. [...]
Never were Japanese studies in a more active and fruitful state than when under the supervision of
this great man. [...] (Dickins/Lane-Poole 1894:358)

From 1876 to 1878 Parkes was president of ASJ. During this time he encouraged the ASJ
members to pursue different Japan-related topics, including ancient Japanese literature.
The President [Parkes] remarked on the philological value of Mr. Chamberlain’s paper ["The
Maiden of Unai" (Chamberlain 1878)], and also on the ethnological importance of the study of the
early literature of the Japanese, not only of the medieval time but also that of a more ancient date.
He alluded to the previous contributions of Mr. Chamberlain and Mr. Aston in this comparatively

unexplored field of research, and hoped that it would continue to receive their attention and that of
other competent members of the Society. [...] (anon. 1878:400)

The time of Parkes as a Head of the British Legation in Edo coincides with Satow's publications

on Shinto and Japanese mythology.
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4.1.3 Oyatoi gaikokujin and Japan’s modernization

With the Meiji Restoration in 1868, Japan abandoned its previous anti-foreign policy. The newly
created Meiji government agreed that Japan, in order to gain equal status with the Western
powers and achieve revision of the unequal treaties, required programmatic learning of Western
knowledge. The fifth article of the Charter Oath, promulgated at the enthronement of Emperor
Meiji, proclaimed that "knowledge shall be sought throughout the world so as to strengthen the
foundations of imperial rule”. This article was put into practice by sending Japanese students
abroad as well as by employing foreign experts oyatoi gaikokujin to aid in Japan's modernization.
The overwhelming majority of the hired foreigners were British, followed by French, Americans
and some Germans. The number of government-employed oyatoi rose from the beginning of the
1870s and reached its peak of 524 persons between the years 1874 and 1875 with. After 1875
this number slowly declined, although a considerable number of foreign experts remained in
Japan until the 1890s. (Umetani 1971:71-72)

In 1872 the 22 year old Basil Hall Chamberlain embarked on a long voyage to recover his health.
In 1873, after visiting Australia and China, Chamberlain arrived to Japan. Ota Y{izo suggests that
Chamberlain probably brought letters of introduction from influential people to Japan, because
of the warm treatment he received upon his arrival from Harry S. Parkes and his wife*". Through
Parkes' mediation Chamberlain became acquainted with Satow and Aston and they became good
friends. From 1874 until 1886 Chamberlain worked as an English teacher at the Imperial Naval
Academy. In 1886 he became a professor of linguistics at the Department of Japanese language
and at the newly created Philology Department of the Imperial University*®. He left his position
at the Imperial University in 1890 due to health problems. From 1890 onwards, Chamberlain
continued to travel between Japan and Europe until 1911, when he finally settled in Geneva. (Ota
1998: 42, 202-205)

* Shortly after his arrival to Japan, Chamberlain fell ill and was invited to stay with the Parkeses to recuperate. (Ota
1998:42)
*2 Now University of Tokyo
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4.1.4 The “German phase” of Meiji-modernization

In the 1880s relations between Japan and Germany were on the rise*’. Although, the numbers of
government-employed oyatoi from other countries were gradually declining after 1875, the
number of German oyatoi rose in the early 1880s (Umetani 1971:82). Many Japanese students
travelled to Germany to acquire both a formal education and practical knowledge. In 1886, at the
age of 21, Karl Florenz finished his studies of linguistics and philology at the University of
Leipzig. During his studies Florenz met the Japanese student Inoue Tetsujiro H 7 7 B
(1854-1944). He continued his studies at the newly opened course of oriental languages in
Berlin, where Inoue taught Japanese language. In Berlin Florenz became acquainted with many
Japanese students, including Mori Ogai 2% FE4} (1862-1922) and Ariga Nagao A & £ /7 (1860
1921). In 1888 Florenz accompanied Ariga on his way home to Japan. In the same year Florenz
became a member of OAG. Thanks to Ariga's help, Florenz was hired as a lecturer of German
language and literature at the Imperial University the next year. In 1891 Florenz was appointed
professor for German language and literature. In 1893 he was appointed professor for linguistics
at the Philology Department, a position previously held by Chamberlain with whom he had an
amicable relationship. Florenz continued to teach at the Imperial University until 1914. In 1914
Florenz briefly presided over OAG, but returned the same year to Germany, where he became
the first professor of Japanese Studies. (Lewin 1985:31; Satd 1995:133-177)

4.2 Ernest Mason Satow (1843-1929)
4.2.1 Academic work

Throughout his life Satow published 15 books, including 1 dictionary and 2 travel guide books
as well as 78 articles®. His academic work can be divided into three periods. The first, and

Satow's most productive period, coincides with his first stay in Japan from 1862 until 1883.

* The phase of increased cultural and intellectual exchange between Japan and Germany began in the early 1880s.
In 1881 the German Studies Society, Doitsu Gaku Kyokai #1221, a society complementary to OAG, was
founded by some of the most prolific pro-German Japanese scholars and politicians, among them Aoki Shiizd & A
JEIR (1844-1914) and Katsura Tard £ KRR (1848-1913). The School of German Studies Society, Doitsu Gaku
Kyokai Gakko #1651 %% #%, opened in 1883 and offered German language and legal studies classes. The
participation of Germany on the Triple-Intervention in 1895 and acquisition of colonies in China and South-Pacific
in 1898 and 1899 caused the bilateral relationship between Japan and Germany to cool off. For more see Spang
2015.

* For the complete list of Satow’s works see appendix A.
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Satow's focus during this creative phase lay in Japanese language and politics. During his second
creative period, from 1884 until his retirement, Satow's diplomatic career required extensive
travel. He published significantly less and mostly on Japan and Siam*. During his third creative
phase, which lasted from 1906 until his death in 1929, Satow published mainly on international

law and politics.
4.2.1.1 1864-1883: Satow's first stay in Japan

During his first stay in Japan, which lasted 19 years, Satow published 51 journal articles,
including 4 reviews of publications on Japanese language*®, and 1 encyclopedia article. He also
published 6 books including 2 travel guides, 1 dictionary and 1 exercise book for students of

Japanese language. Prior to the foundation of the ASJ*

Satow published in a number of East
Asiatic journals, most notably in The Japan Weekly Mail, The Chinese and Japanese Repository,
The Japan Herald and The Japan Times. After its foundation in 1872 this Society, and its TASJ,

became the main platform for Satow's work*.

In 1864 Satow published his first article "A Correspondent at Yokohama" in The North China
Herald*, in which he describes the circumstances of the execution of two Japanese men
suspected of murdering two English military officials. All of Satow's articles from the 1860s
were motivated by his work for the British Consular Office, i.e. they dealt with either Japanese
language or Japan's political situation. Also, Satow's inquiries into Ryukyu, Ainu and Korea and
their respective languages were dictated by the political interests of the British Legation as |
previously described.

From the early 1870s Satow started to explore other Japan related topics in his work such as
history, geography, literature, religion, mythology and cultural traditions. Satow was also an
enthusiastic traveler and published the accounts of his travels in the Japanese interior in a series
of articles between 1872 and 1873 in The Japan Weekly Mail. In 1873 he published a translation
of Kinse shiriaku, a history of modern Japan after its opening in 1853 (Satow 1873). In the

> Formerly used exonym for Thailand, especially Central, Eastern, Western, and Southern Thailand.

*® Includes reviews of 2 grammars of Japanese language by Aston.

*"The first volume of TASJ appeared in 1874 and collected papers read in front of the Society in 1872 and 1873.

*® For the overview of all journals, in which Satow published see appendix B.

* First published in 1850, The North China Herald was considered the most influential Chinese journal printed by
foreigners during treaty period 1842-1943.
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following year Satow published Japanese chronological tables, which begin in 660 BC with the
mythological accession of the first Japanese emperor (Satow 1874a). In the same year he
published an article "The Shifi-tau Temples of Ise" (Satow 1874c), which introduces the shrine in
Ise, its architecture, rituals as well as the worshipped deities. He was the first foreigner to visit
the Ise Shrine in 1872. Satow also published an article on Japanese language and literature in The
American Cyclopeedia (Satow 1874b) by George Ripley (1802-1880) and Charles Anderson
Dana (1819-1897).

In 1875 Satow published “The Revival of Pure Shin-tau” in the TASJ (Satow 1875b). In this
article Satow introduces the Japanese authorities on Shinto, namely Kamo no Mabuchi (1697-
1796), Motoori Norinaga (1730-1801) and Hirata Atsutane (1776-1843) whom | have already
introduced. In the article Satow summarizes their educational background and main works. In the

same year he published a guide book to Nikko (Satow 1875a).

In 1878 Satow published in the TASJ a number of articles on Japanese customs and their origin,
more specifically an article on the use of fire-drill ( Satow 1878e) and articles on the introduction
of tobacco and Korean pottery to Japan (Satow 1878b, 1878c). In the same year Satow published,
together with Frederick Victor Dickins (1838-1915), an article titled “Notes of a visit to Hachijo
in 1878 (Satow 1878a), which is both a geographical account of the island as well as a detailed
ethnographical report of its inhabitants, including their distinct customs. In 1878 Satow also
published an article titled “The Mythology and Religious Worship of the Ancient Japanese” in
The Westminster Review®® (Satow 1878d). In the following year he published the first two
articles from his series of translations of norito #i.57 - the Japanese ritual prayers™ - with

detailed annotation titled “Ancient Japanese Rituals” (Satow 1879a, 1879b).

In 1880 Satow published an article in the TASJ titled “Ancient Sepulchral Mounds in Kaudzuke”,
which describes, besides the archeological finds, the ancient burial customs in Japan (Satow
1880). In 1881 Satow co-published with Albert George Sidney Hawes (1842-1897) A Handbook

for Travelers in Central & Northern Japan, which also includes descriptions of a large number

*0 During the mid-1850’s this journal came to represent the views of elite radical British intellectuals and
evolutionists including Harriet Martineau (1802-1876), Herbert Spencer (1820-1903), John Stuart Mill (1806-1873),
William Benjamin Carpenter (1813-1885), Robert Chambers (1802-1871) and Thomas Henry Huxley (1825-1895).
Huxley later proclaimed himself “Darwin’s bulldog”, paving the way for Charles Darwin's (1809-1882) publication
of On the Origin of Species (1859). (Nelson 2010)

5! For my introduction of norito see footnote * on page 4.
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of shrines (Satow and Haves 1881). In the same year Satow published his last translations of
norito titled “Ancient Japanese Rituals, Part III” (Satow 1881). In the following year, Satow
published in the TASJ his last two articles before he left Japan. These articles deal with the
history of printing in Japan and Korea (Satow 1882a, 1882b).

All of Satow's articles, which either directly or indirectly deal with Japanese mythology, were

published in this phase of his academic career.
4.2.1.2 1884-1906: Satow in East Asia and elsewhere

As | mentioned earlier, between 1884 and 1906 Satow significantly advanced in his diplomatic
career, which required him to travel to different parts of the world. Although he continued to
write, the amount of his publications significantly decreased. In the 21 years following his initial
departure from Japan Satow published 8 articles and 5 books. In the 1880s Satow started to
publish on Siam, where he served from 1884 until 1887. However, most of his academic works

still focused on Japan®? and the majority of his articles appeared in the TASJ.

The topics of Satow’s published books and articles were manifold, most dominantly Japan’s
modern history. His only religion-related articles in this phase were two articles on Japanese
Buddhism, published in 1894 (Satow 1894a, 1894b).

4.2.1.3 1906-1929: Retirement

During his 23 year long retirement Satow published 18 articles and 4 books. In the 1900s Satow
published 1 preface and 1 article in collective volumes on Chinese modern history (Satow 1907;
Satow 1909), but most of his academic work focused on international politics and law. He ceased
to publish in the TASJ and most of his articles appeared in renowned British journals, most

notably The Quarterly Review and the prominent Cambridge Historical Journal.

In 1917 Satow published his acclaimed A Guide to Diplomatic Practice (Satow 1917). His last
and best known publication on Japan was his memoir titled A Diplomat in Japan from 1921
(Satow 1921).

525 of 8 journal articles and 3 of 5 books published in this time period were Japan-related. 3 article and 1 book were
related to Siam. 1 book was on Korean geography.
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4.2.2 Satow and the kokugaku scholarship
4.2.2.1 Satow's Japanese sources

Satow's first article related to Japanese mythology, titled "The Shin-tau Temples of Ise" (Satow
1874c), was published in 1874. It introduces the Ise Shrine, its worshipped deities Toyouke -5
and Amaterasu K& as well as the mythological narratives in which these deities appear. The

myths are literal translations from Hirata Atsutane's Koshi seibun 525 3C (1811-1818). Koshi
seibun is the Japanese history starting with the Age of gods and compiled by Atsutane with great
editorial liberty. An analysis of its text has shown that Atsutane wove together a narration by
combinating and mixing a number of different sources, sometimes within the same sentence
(Bowring 2017: 278). In the same article Satow describes Koshi seibun as “Hirata Atsutane’s
compilation of myths from most reliable sources” (Satow 1874c¢:109). In an article on Japanese
literature from the same year he refers to Koshi seibun as "the whole of the mythological books

worked up into a continuous and consistent form™ (Satow 1874b:562).

In a encyclopedia article on "Japanese Language and Literature™ (Satow 1874b) Satow groups
the commentaries on Japanese mythology under a separate category titled "Literature of the
Shinto religion", where he enumerates other Shintoist sources and commentaries by scholars of
different Shintoist sects. It is apparent that he considered Kamo no Mabuchi (1697-1796),
Motoori Norinaga (1730-1801) and Hirata Atsutane (1776-1843) as authorities in this field
(Satow 1874b: 562-563, 1878d:28). Satow drew the information for his studies on Shinto mostly
from the works of these three Japanese scholars.

In his article “The Revival of Pure Shini-tau” from the following year Satow introduces the main
works of Mabuchi, Norinaga and Atsutane. He introduces his earlier source Koshi seibun as

follows:

[... Koshi seibun] is a compilation founded on the texts of the Ko-zhi-ki [Kojiki], Ni-hofi-gi
[Nihon shoki], Ko-go-zhifu-wi [Kogo shiii], Fu-do-ki, Ku-zhi-ki [Sendai kuji hongi], Norito and
several other of the ancient books, with some slight conjectural additions of his own, and is
written in the style of the Ko-zhi-ki. Many native scholars are of opinion that he has gone too far
in altering the ancient texts, and prefer the originals, inconsistent and contradictory as they
sometimes are, but this is a matter on which | have not had time to form an opinion. (Satow
1875h:49)
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Under the influence of the Japanese scholarship Satow started to differentiate various sources of
Japanese mythology. In his article from 1878 "The Mythology and Religious Worship of the
Ancient Japanese"” Satow recognizes two sources of Shinto: 1) the mythological parts of kiki; and
2) Shinto rituals described in Engi shiki (Satow 1878d:30).

In his future studies of Shinto Satow chose to investigate the prayers of Shinto rituals instead of

Shinto mythology. As the main Japanese sources Satow mentions:

e Oharae kotoba sanjoben Kk —f4HE (1874) by Nemoto Manae fRAE | (dates
unknown)

e Norito seikun #.71E /Il (1858) by Atsutane™

e Oharae kotoba gogoshaku KiifEal & BROK kG # 4 F# (1817) by Fujii Takanao -
¥ (1764-1840)

e Amatsu noritoko RIFHLFAZ (1815) by Atsutane

e Oharae no kotoba goshaku KiifiF % R (1796) by Norinaga

e Noritoko ¥L57% (1768) by Mabuchi (Satow 1878d:27, 1879a:101)

Satow's notes to his translations of norito (Satow 1879a, 1879b, 1881) often include
mythological episodes correlating to the translated rituals and their differences in primary
sources. While quoting from Kaojiki he refers to Norinaga's Kojikiden and when he quotes Nihon

shoki he refers to Nihongi shiichii™*

(Satow 1879h:417). Satow's most quoted secondary Japanese
sources are Norinaga and Mabuchi. He does not mention any contemporary writers, with the
exception of one mention of Hori Hidenari J% 75 f% (1819-1887), a prominent linguist and

kokugakusha, whom he calls friend and teacher (Satow 1879a:114).

Koyama Noboru researches Satow's book collection in the Cambridge University Library. He
mentions as Satow's main kokugaku teacher Wada Shigeo Fn [  /f (dates unknown).
According to Koyama Satow employed Shigeo in 1874 to help him with his studies of Shinto
and kokugaku. Koyama thinks that Satow's handwritten notes suggest that Satow started his

studies by reading the works of Atsutane. Satow's use of Atsutane's Koshi seibun as his source

>3 Written by Atsutane and published posthumously by Hirata Kanetane V- [114# &l (1799-1880).
5 Satow transcribes it as Nihongi shifuchiyuu. Unfortunately | was not able to determine, which work he meant.
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for Japanese mythology in his first article related to Shinto suggests the same (Satow 1874c).
(Koyama 2016:21)

In his works Satow relied exclusively on the works of the kokugaku scholars. His brief reference
to Iwagaki Toen F3H KA1 (1774-1849)> is Satow's sole mention of rationalist scholarship. He

introduces lwagaki's explanation of Amaterasu hiding in the cave during a solar eclipse, which

aligns with his own interpretation (Satow 1874c: 112).
4.2.2.2 Satow's employment of Japanese sources

In the last paragraph of "The Revival of Pure Shifi-tau” Satow proposes how to employ Japanese

sources in the study of Shinto:

The object of this paper being merely to give some account of the views entertained by a school
of modern writers on Shifi-tau [Shinto], no attempt has been made to determine which of their
opinions are in accordance, and which at variance, with the real nature of this religion. It is,
however, manifest that such of their conclusions as are founded on the alleged infallibility of the
ancient records or on any premises, which involve the miraculous or supernatural must for those
many reasons be discredited; and the real nature and origin of Shifi-tau must be decided by the
usual canon of historical criticism. The most effectual means of conducting the investigation
would be a comparison of the legends in the Ko-zhi-ki [Kojiki] and Ni-ho7i-gi [Nihon shoki], and
the rites and ceremonies concerning which the Norito and other parts of Yesi-gi Shiki [Engi shiki]
afford so much information, with what is known of other ancient religions. A correct
interpretation of the extant texts is the first requisite, and in arriving at this the philological labors
of Kamo, Motowori and Hirata, imperfect as their results must naturally be, will be of immense
assistance. At the same time, in order to estimate the exact value of these results, the safest
method would be to follow the order proposed by Motowori for studying the old literature, and to
begin by a careful analysis of the language of the Gesi —zhi [Genji monogatari JF #7738 (1004-
1012)] and other Monogatari, which form the key to the Mar7i-yefu-shifu [Man yoshii /75542
(759)]; for without an accurate knowledge of the latter, the proper reading of the Chinese
characters in which Ko-zhi-ki, Ni-ho7i-gi and Norito have been written down cannot be known
with any degree of certainty. By carrying out this programme, and following in the footsteps of
the native scholars, it would be alone possible to check their work and at the same time arrive at
correct conclusions, for it is very clear that the last word has yet to be said on the subject of Shifi-
tau. (Satow 1875b:87)

This passage illustrates how Satow combined both Japanese and Western approaches. Satow
proposes to use the philological interpretations by the kokugakusha and to compare both Shinto
mythology and Shinto rituals with other ancient religions. In his article from 1879 Satow
distinguishes the study of kiki myths and norito as two distinct methods to investigate ancient

Shinto (Satow 1879a:96). Satow advocates his choice for norito based on Mabuchi’s philological

> Satow quotes Iwagaki's Kokushi ryaku [ 52l (1826).
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investigations®. Satow further adopted from the works of the kokugakusha the general notion of
an ancient, purely Japanese religious tradition, which is based on their perception of Fukko
Shinto®".

Despite his use of their works, Satow was critical of the kokugaku scholarship. His harshest
criticism is to be found in the article “The Mythology and Religious Worship of the Ancient
Japanese”:
[...] The necessity incumbent upon an orthodox adherent of the ancient creed, of accepting every
myth as a statement of indisputable fact, renders it impossible for him [kokugakusha] to adopt
modes of interpretation which to the student of comparative mythology appear both obvious and
necessary. [...] It is their constant predisposition thus to confuse cause and effect, together with
their habit of seeing a mysterious signification in every inconsistent fable which they are unable

to interpret, that renders the native expositors of the ancient religious books such untrustworthy
guides in the search after a clue to their true meaning and import. (Satow 1878d:55)

Satow's criticism was directed at their deliberate refusal of the rationalization of the myths,

which stood in opposition to his own comparative approach.
4.2.3 Satow's interpretation of Japanese mythology
4.2.3.1 The relationship between myth and ritual

As | already mentioned, Satow perceived Shinto mythology and Shinto ritualistic practice as two
equal parts of Shinto religion. He chose to study Shinto ritual prayers, because 1) the study of
mythology would require a translation of kiki which was at that time not yet at hand (Satow
1878d:31); 2) he considered norito to be the oldest Shintoist texts'®; and 3) he was convinced that
religious practice precedes the creation of myth. He illustrated his theory of rite as an origin of

myth in his article dealing with origins of cleansing-myth misogi i and ritualistic lustration

titled “The Mythology and Religious Worship of the Ancient Japanese”:

[...] Far from feeling bound to interpret the account of Izanagi's [t 3RIE] washing which is
given in the "Notices of Ancient Things" [Kojiki] as the origin of the rite of lustration, we can
only see in it a poetical myth intended as a means of giving additional sanctity to a long-
established practice. (Satow 1878d:55)

% According to Mabuchi norito are the oldest remaining literary materials of the indigenous Japanese people with
the exception of the poems contained in kiki. He thinks it “likely that norito had been transmitted orally, without any
alternation, for generations before they came to be written down” due to the purely phonographical transcription of
the liturgies in question. (Satow 1878d:56-57, 1879a:98-99)

%" An introduction of Fukko Shinto is to be found in chapter 3.1.
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Satow's conception of the relationship between mythology and ritualistic practice reflects the
popular myth-ritual discourse and the theories of prominent Scottish anthropologist William

Robertson Smith®.
4.2.3.2 Ancestor-worship, Nature-worship and the origin of Shinto

Satow's proposed theory of development of Shinto is in unison with his considerations of myth
as an explanation for previously existing religious practice. Satow, in his inquiries as to the
origin of Shinto which he presented in the article “The Mythology and Religious Worship of the
Ancient Japanese”, comes to the conclusion that origins of the ancient Shinto lie in ancestor-
worship and veneration of the dead as follows:
[...] we have seen reason to suggest that out of the practice of burying with dead chieftains objects
of value or utility, there arose a belief in the existence of invisible beings of superior power and
goodness, who presided over various departments of natural phenomena, and that these spirits, by
a process not traceable in every case, were for the most part identified with the ancestors of living
persons. It was a matter of course to make the same offerings to these deified abstractions as had
hitherto been made to real ancestors, and the rule once established was applied in the worship of
all the gods, whatever their origin. These rites and ceremonies formed the practical manifestations
of objective religion, which everywhere comes earlier in the order of development, while

subjective religion, the notions of good and evil, and the consciousness of sin against the
supernatural beings who rule man’s fate, attain a definite form much later. (Satow 1878d:48)

Satow considered nature-worship having its origins in ancestor-worship as a later stage of
religious development as follows:
[...] deified powers of Nature, which in one or two cases have been identified with the ancestors
of certain chiefs, but are unusually not connected by fancied pedigrees with the human race. The
most obvious explanation of this is that the deification of the powers of Nature sprang up much
later than the worship of deceased human beings, and that the ceremonies which had been

imagined in honour of ancestors were adapted to the service of the new objects of veneration.
(Satow 1878d:33)

According to Satow's theory, by the time of creation of the first Japanese myths [Age of gods],
Japanese religion has passed its primordial stage and ascended to its second stage, which can be
described as nature-worship. In accordance with this theory, Satow interprets some myths/deities

as natural occurences/powers of nature, as for instance:

e Amaterasu K as a deification of sun (Satow 1874c:112, 1878d:44-45, 1879a:121-122)

and the episode of her hiding in the cave during a solar eclipse (Satow 1874c:112)

%8 William Robertson Smith was introduced in chapter 3.2.
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e etymology of the names of the wind-deities Amenomihashira X f#l £ and
Kuninomihashira [E 4% as "the thing that bridged over the distance from heaven"
(Satow 1879b:417-419)

The popular European scholar who had the most impact on Satow was Herbert Spencer, who
also perceived ancestor-worship as the first stage of religious development. Spencer's works
were widely known and read during the 1870s at the beggining of Satow’s career as
a Japanologist. Although Satow does not mention Spencer in any of his writings on Japanese
mythology, Spencer’s ideas are clearly inherent in Satow‘s work, especially in the article from
1878, which appeared in the same journal as Spencer’s writing (Satow 1878d). The similiarity of
their theories of religious development are best illustrated by their explanation of the deification

of sun.

Satow's theory as to how the sun came to be identified with ancestors of Japanese Emperor is as

follows:

[...] The question how the sun came to be identified with the mikado’s [Japanese emperor]
ancestors is probably to be answered in the same manner as the question of the origin of
pedigrees beginning with animals. Used as epithets denoting strength, fierceness, swiftness, and
other personal qualities, valued by men whose life was spent in the chase, they lost their
symbolical meaning in the mouths of descendants of the first bearers of such names, who ended
by believing that their original ancestors were the animals themselves. A similar metaphorical use
of the word hi, sun, has been followed by similar consequence in Japan. [...] Hiko and hime
evidently signified sun male and sun female: they were applied at first as titles of honour, and as
such are constantly found forming part of the names of legendary as well as historical mikado of
the two sexes. It is not hazardous supposition that the practice of calling the monarch a sun-male
[hiko] led in time to the belief that he was really of the same race as the luminary, especially as
the title kami®®, which started by meaning chief, was, as we have already pointed out, applied to
both with very little distinction of signification. (Satow 1878d:45)

Spencer, with his solar-theory, arrives at the same conclusion. Even his argumentation is almost

the same as Satow’s:

%9 Satow introduces the etymology of the word kami which originally meant ,,head and hence ,,chief* and considers
it as proof that deified chieftains were the first Japanese deities (Satow 1875b:34). This etymology dominated the
field of Japanese interpretation since the 14th century and was accepted by both rationalists such as Arai Hakuseki
and the kokugakusha (Satow 1875h:34). This etymology was accepted and used by both Chamberlain and Aston
(Aston 1896a:7-8; Chamberlain 1883b:xix-xx; Satow 1875b:42). More recent scholarship doubts this proposed
etymology and there is not enough evidence for any alternative etymological explanation. For more on this issue see
Holtom 1940 and Vance 1983.
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[...] When we remember how the arrival of a triumphant warrior must affect the feelings of his
tribe, dissipating clouds of anxiety and brightening all faces with joy, we shall see that the
comparison of him to the sun is quite natural; and in early speech this comparison can be made
only by calling him the sun. As before, then, it will happen that, through a confounding of the
metaphorical name with the actual name, his progeny, after a few generations, will be regarded
by themselves and others as descendants of the sun. And, as a consequence, partly of actual
inheritance of the ancestral character, and partly of maintenance of the traditions respecting the
ancestor's achievements, it will also naturally happen that the solar race will be considered a
superior race, as we find it habitually is. (Spencer 1870:542)

In his work Spencer often refers to Friedrich Max Miiller who interprets the origins of myths as a
result of a misunderstanding of epithets and metaphors. While attempting to explain the origins
of fetishism and ancestor-worship, Spencer often combines his anthropological and Miiller’s
philological approach. Although Satow does not give any credit to either Spencer or Miiller® and
only mentions his Japanese secondary sources, Spencer’s as well as Miiller’s approach and

argumentation are clearly visible in his work.
4.2.3.3 The ethnological interpretation

Beside the anthropological influences, Satow's studies of norito show a strong influence of
contemporary ethnography and ethnology. Most of the contemporary ethnographers studied the
cultures for common culture traits [customs], while the the ethnologists attempted to explain
origins of the common culture traits. The two popular theories within etymological discourse that
explained cultural parallels were: 1) the psychological unity [evolutionism] of humankind; and

2) the diffusion of culture [diffusionism].

Satow often highlights the independent origins of Japanese religion prior to the import of

Buddhism as a strong evidence for the theory of evolutionism:

[...] unquestionably the most interesting to students of comparative religion is the Shifitau
[Shinto] of the primitive Japanese, because if we can separate it from the spurious counterfeits
and adulterations which are presented to us as Shiftau, we shall probably arrive at a natural
religion in a very early stage of development, which perhaps originated quite independently of
any other natural religion known to us, and that would certainly be of value, as showing one way
in which a natural religion may spring up.” (Satow 1879a:96)

Also, in the case of lustration as a ritualistic practice of the ancient Japanese, Satow considers it

more likely to have developed independently than been imported from the continental cultures:

% Satow definitely knew Miiller's work on philology and mentions him and his theories on numerous occasions in
his article "Transliteration of the Japanese syllabary" (Satow 1879c: 242,244,254). Satow’s correspondence further
suggest that he, Chamberlain, Aston and Miiller knew each other (Satow 2008:37,46; Satow 2016:35,60,94,106).
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[...] But we think that the mere fact of similar conceptions having existed in another country
among another race of people than the Japanese is not sufficient to establish the theory that they
could only have originated in a single centre, from which they spread in various directions
wherever the circumstances were favourable, or facilities for their transmission might be
supposed to have existed. (Satow 1878d:56)

Satow, through the religious customs and mythology, reflected the political and social reality of
the archaic Japanese. In his studies of norito Satow tried to work out mythological motifs and

religious customs that would allow comparison with other cultures:

e shoulder-blade divination and its comparison with Kyrgyz (Satow 1878d:35-36,
1879h:429-432)

o ritualistic use of fire-drill (Satow 1878d: 36-37, 1878e)

e phallic worship (Satow 1878d:42)

e pollution and its ritualistic purification by water and its comparison with Peruvian Incas
(Satow 1878d:48-56)

Satow's most interesting interpretational attempt from the list above is his explanation of origin
of tsumi J& [offence] in the religious context®!, which invokes ritual purification. According to
Satow, the ambiguous term tsumi and understanding of pollution in ancient Japan carries seeds,
which could have developed into a moral code, but its development was prevented by the

introduction of Buddhism and the Chinese penal code in the 8" century AD.

To explain how the division between the 'earthly’ and 'heavenly offences’ may have arisen, Satow
speculates that the ‘heavenly offences' correspond with offences in the community of
agriculturists living in the midst of a population of hunters and fishermen. Satow works with the
theory that immigrants, who originally settled in Izumo®, were agriculturists. The immigrants
and original inhabitants of the Japanese archipelago pursued their hereditary occupations for

a long time separately, instead of amalgamating. According to Satow, the word 'heavenly' could

%1 Satow describes the etymological origins of the Japanese word for offence, tsumi, as “a word starting with a
general, undefined, obscure signification, fully corresponding to the vague notion of the men who use it, gradually
becomes restricted in its application, to one of the ideas which emerge out of the chaos, thus obtains a distinct and
unequivocal meaning, while other new terms are adopted to express the remaining products of the medley” (Satow
1878d:51). His approach to the possible etymology of tsumi derives from Miiller’s theory on the degeneration of
language.

%2 1zumo HZE[E is a historical province of Japan (located in the eastern part of todays Shimane prefecture in
Chiigoku region) and one of the ancient geo-political centers of Japan. For more on the historical geopolitical
centers and ethnogenesis of Japan see Hudson 1999.
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be adopted to express whatever was characteristic for the mode of life of the superior group —
agriculturists who came via the sea. The word ‘earthly’ is, in this context, attributed to the general

population of the Japanese archipelago®. (Satow 1878d:49-52)

The only non-Japanese sources Satow mentions are called in for comparison of the above listed
customs with other cultures. Satow refers to works [unspecified] by Voltaire (1694-1778), Reise
durch verschiedene Provinzen des russischen Reichs (Pallas 1771) by Peter Simon Pallas (1741-
1811), Primitive Culture (Tylor 1871a, 1871b) by Edward Burnett Tylor (1832-1917) and
Researches into the early history of mankind and the development of civilization (Tylor 1865)

also by Tylor.
4.2.4 Satow and the future studies of Japanese mythology

Satow was the first Japanologist to apply the comparative approach to the study of Shinto
depending heavily on the works of Japanese kokugakusha. In his conscious choice of norito as
the main subject of his studies, we can also trace the myth-ritual debate which dominated the
European religious studies at this time. Satow's studies greatly influenced all following pioneer

Japanologists who inquired into this topic.

William George Aston described him as “the founder of our knowledge of Shinto” (Aston
1907: 341) and stated that “the serious student may safely neglect all that precedes these
[Satow’s] epoch-making articles” (Aston 1907:82). Florenz held Satow in high regard and
published a translation of norito as the last part of Satow’s series “Ancient Japanese rituals”
(Florenz 1899). Aston, Chamberlain and Florenz frequently refer in their work to Satows's
articles on the kokugaku scholarship, Shinto shrines and norito. Lafcadio Hearn (1850-1904), in
his “Japan: An attempt at interpretation”, like Satow tried to interpret Shinto by means of
Spencer’s laws of religious development. He relied, in his investigation of Shinto, almost

exclusively on Satow as his primary source (Hearn 1904:487).

Satow was personally acquainted with all oth