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1. Preface

The idea for this thesis came to me after a
teaching excavation in Jordan. During my
stay, many visits to various archaeological
sites throughout the country triggered my
interest in the aspects related to church
donations and the personal agency of
various members of local communities in
Late Antiquity. The importance of the
churches discovered in Southern Levant! is
indicated by several inscriptions written in
Greek attesting the building date and
providing valuable information on the
social fabric of local society.

The specific focus on women and
benefactresses mentioned in these spaces
was motivated not only by my interest in the
role played by females in building and
endowment, but also because the theme has
been relatively neglected in scientific
research until recently.

Limited studies, such as Baumann, who
acknowledge that there are some
benefactresses and women mentioned in the
inscriptions, some even with an important
role. Nevertheless, Baumann considers the

aspect of donorship mainly linked to male

! The area of the Late Roman provinces of the three
Palestines, Phoenicia and Arabia now lying in the
territory of Syria, Lebanon, Israel, Palestine and
Jordan.

2 Baumann 1999: 299-300. ,,Die groRe Mehrheit der

Stifter war mannlichen Geschlechts. Dieser Befund

figures: “The vast majority of founders
were male. This finding highlights their
superior position as head of families in a
strictly patriarchal society ...”.2

In this statement, Baumann reflects much of
what has set female donorship in a
secondary  position, subordinated to
complex gender balances, the attitude of the
church, and a general attempt to
marginalize female efforts.

In her article “The contribution of Women
to the Construction and Decoration of
Churches in the Holy Land”, Habas® sheds
more light on the few preserved sources on
female activity within the community of the
Early Church. A broader attempt to give
visibility to those inscribed benefactresses
has yet to be undertaken.

Not only female aspects of donations and
founding in early Christianity but also the
confrontation with facets of ancient female
history brings hindrances that must be
confronted. Women and their role and life
in ancient societies have, if only marginally,
been part of modern ancient studies since

the 19" century. One of the most discussed

macht  ihre  (bergeordnete  Stellung  als
Familienoberhaupter in einer streng
patriarchalischen Gesellschaft deutlich...

3 Habas 2016: 881-293.



and controversial publications on ancient
studies about women is “Mother Right” by
Johann Jakob Bachofen. Even if Bachofen’s
perception of ancient “gynocratic” systems
could never withstand,* it still managed to
shed a spotlight, a new focus, and many
unasked questions on the topic of women in
antiquity — concerning life, rights, duties,
and privileges in previous societies. Social
changes during the 20™ century again
influenced the questions and perceptions of
ancient societies and thus the role and
history of women: women and gender
history gained a foothold in the field of
ancient studies and opened new research
areas®. Since then, ongoing research on
these topics has provided new insights into
social, cultural, religious, and family
structures and the role that women fulfilled
in all these aspects of their life.

The long-lasting tendency to marginalize
women, the fact that almost all literary
evidence on ancient women comes from the
hands and minds of men® as well as the
many contributions of the 19" century that
shaped and influenced understanding of
ancient female worlds, are only some of the
obstacles encountered when engaged with
this topic.

Most ancient texts on marriage and divorce

rights, financial matters and allowances,

4 Wagner-Hasel 1992: 1-12.
5 Hartmann 2007: 207-207.
6 Hartmann 2007: 7. Constantinou 2014: 43-44.

and roles within the household, together
with public functions and activities, are
found within law texts and additional
imperial  legislation, as well as
philosophical and theological writings.’
Throughout Late Antiquity, written sources
specifically target a privileged group of
socially high ranking women, such as
empresses who had their own biographers
or members of “high society” (e.g., Egeria,
Paola and Eustochium) who had the
necessary education and means to write of
their own experiences whilst on
pilgrimage.® Although there are references
to the lives of women from other social
backgrounds in different literary sources,
these secular or religious texts can only
provide general information on how women
should have lived or behaved according to
these guidelines — they do not give insight
into female realities of the time.®

Conversely, because of their broad agenda
and audience, as well as inscriptions and
their place in public spaces, hagiographic
texts open a small window for a glimpse of
the lives of women of lower social
backgrounds, their duties, economic
possibilities, and  motivations.  The
information provided through dedication
inscriptions gives some insight into the

women of the Early Christian communities

7 Clark 1993: 3; Hartmann 2007: 7-8.
8 Hartmann 2007. Egeria - Itinerarium Egeriae.
® Clark 1993: 13.



in the sample area, their relation to the
community and the church, their relation to
other donors and members of their parish,
and to their financial capacities. Combined,
all these perspectives render the research on
female realities through archaeological
evidence and literal sources highly

fascinating.

1.1. General questions and objective of
this thesis

This thesis analytically addresses the
subject of female donorship in mosaic
floors to increase understanding of the role
of women in church building and
endowment from a quantitative, qualitative,
and social point of view. To approach this,
the initial step towards organization of the
rich epigraphic material involved collecting
all donation mosaic inscriptions as these
represent the main source for the
investigation. The selected texts are those
that include female names.

The chronological frame was limited to the
wider period of Late Antiquity. The earliest
collected inscriptions date to the 3'/4™"
century when the imperial shift towards the
East and towards Christianity began. The
latest mosaics considered in this thesis date
to the 8" century when the region was under
Arab rule. All mosaics within these

geographical and chronological perimeters

10 Avi-Yonah 1958: 39-51.

were fitted into a catalogue. These include
site name, church name, dating, place of the
inscribed text, pictures or drawings, as well
as transcriptions, translations, and
bibliography.

Due to a longstanding history of research
into the mosaics of the Southern Levant,
and especially the Holy Land, as well as
into inscriptions and donation inscriptions
from this region specifically, the amount of
information on this topic is imposing.
Within this surplus of information, two
studies marked the direction of the first
analytical part of this paper. The first is Avi-
Yonah’s (1958) “The Economics of
Byzantine Palestine”'® and the second is a
more recent study from Di Segni (2017),1*
“Late Antique Inscriptions in the Provinces
of Palaestina and Arabia: Realities and
Changes”.

On the basis of these two studies, as well as
other studies on development and change,
this thesis presents a chronological analysis
of the gathered inscriptions to discover
whether general stated developments and
changes in epigraphical culture linked to
economy, geographical distribution, and
society can also be demonstrated
concerning the marginalized group of
inscriptions within ecclesiastical spaces

specifically mentioning women.

11 Di Segni 2017: 287-322.



The period under consideration is not only
one of great changes and developments in
different aspects of society, but also a
timeline in which imperial and aristocratic
families’ donations to the church, especially
in the Holy Land, under Constantin and his
successors, along with the visibility and
influence of the women of the Theodosian
dynasty, such as Eudoxia, are at their
peak.'?

It is possible that most women of late
antique  Southern Levant  neither
experienced such liberty nor had the same
social and economic advantages as those
inherited by imperial women. Nevertheless,
these women who left their visible impact
in donation inscriptions throughout the
Holy Land offer adequate evidence to
understand development and changes in
epigraphical  culture concerning the
marginalized party of female donors.

From examples of foundresses/abbesses in
the Holy Land and Constantinople in Late
Antiquity, it is known that even highly
ranking, wealthy women did not gain social,
personal, and economic independence
easily.”® In fear of economic damage for
members of wealthy families, legislation in
390 AD prohibited high scale donations for
religious purposes that potentially harmed

families’ fortunes.*

12 Bagumann 1999: 19-27. Griinbart 2012; 23-25.
13 Constantinou 2014: 43-62.

To gain insight into the social structure and
relations of female donors and
benefactresses, a second focus is on the
content of the inscriptions, especially on
parts mentioning titles and positions within
ecclesiastical or secular structures, along
with inscriptions stating family and social
relationships. This will clarify whether
there was a tendency for individual
donations or whether women were more
likely to donate together with their family or
as part of a greater community. Another line
of investigation is whether it is possible to
find any signs that quantity of donors or
quality of donation had influence on the
visibility of the inscription.

Based on Watta’s™® analysis of “Sacred
zones in the early church building of the
Middle East”, the collected floorplans and
positions of mosaic inscriptions were
analysed to ascertain if there is a connection
between the type of dedicatory inscription
and the position and thereafter, the visibility
of the inscription.

Gaining more visibility in a male dominated
space through their donations and beneficial
activities was, even if not actively politicly
intended, a major side effect of few female
economic liberties in Late Antiquity. This is
more so in light of the religious worth for

the donors since this visibility through

14 Whiting 2014: 76-77. Britt 2008: 120-121.
15 see Watta 2018.



perpetually inscribed names could be
remembered thought time by their Christian
community and thus promote salvation for
the remembered person.®

Epigraphical sources, such as donation
inscriptions throughout the provinces of
Arabia and Palestine, demonstrate that
some women achieved a certain level of
social and economic autonomy, even in
small rural areas, that allowed them to
manifest their piety through donations and
euergetism.

Viewing  donation  inscriptions  in
combination with literary sources not only
allows for recognition of development and
change throughout the time but also offers
an outlook on the society and community
beyond those ecclesiastical spaces and
eventually provides some insight into the
social, economic, and religious realities of

the female donors and benefactresses.

16 Griinbart 2014:; 22-24.



2. Research history

To collect the necessary data and
information for this thesis, several studies,
publications, and articles considering
donation mosaics and donation inscriptions,
in addition to sources concerning female
realities in Late Antiquity were consulted.
However, the  dedication mosaic
inscriptions consulted for this work are far
from complete. According to Patrich,!’
there are over 400 churches at 335 different
sites throughout the research area.

Selection of mosaics for this thesis was
based on the material discovered and
published to date. Clearly, for time reasons,
further unpublished or new discoveries
were not included in this study.'® The 68
mosaics that were brought together are the
result of this research and are part of this

specific type of inscription.

2.1. The archaeological and epigraphical
research

The subject of donors in mosaic pavements
has attracted considerable scholarly

attention in the past decades. However,

17 patrich 2006: 351, note 2. Horn/Hunter 2012:
1098-1099.

18 Due to ongoing research activity in the region of
the south Levant there are numerous new discoveries
each season. For example, the “Church of the
Deaconesses” in Ashdod, excavated from 2017 to

2021, so far published in an articled of Haaretz

focus on female donors is only marginal in
these studies. Therefore, the attempt to
gather information on female donors was
set on a wide range of primary basic
research concerning history  and
archaeology of early church development
and settlement, research on mosaic
pavements, donations and  donors,
epigraphical culture, and social factors.

Ovadiah’s “Corpus of Byzantine Churches
in the Holy Land” (1970) provides valuable
insights into the rich ecclesiastical
landscape east and west of the Jordan river.
The corpus includes information on the
location of Byzantine churches, the
character of the structure, size and
measurements, information on connected
structures, inscriptions on dedication or
memorial purpose, builders and donors,
references, and dates. It further provides
general information and a bibliography that
leads to the full inscriptions, which must be
researched since there is no specification as
to whether the donors were men or women.
Furthermore, the corpus also provides
numerous floorplans for the discussed

churches.

Magazine,
www.haaretz.com/archaeology/MAGAZINE-
byzantine-basilica-with-female-ministers-and-
baffling-burials-found-in-israel-1.10387014. To
mention just one discovery that would have had
impact on this thesis, and that will eventually in the

future shed more light on female Minsters.



Another important corpus is Michel’s
(2001) “Byzantine and Umayyad churches
in Jordan (5th-8th century), architectural
typology and liturgical arrangements”
offers detailed insight and discussion on
early Christian churches in Jordan, their
architectural features and developments,
their liturgical function and inventory, an
analysis of several different architectural
types of churches, and also the geographical
differences between urban and rural sites.

Further insights into ancient churches
within the territories of the Holy Land are
provided by the collective volume in honour
of the Franciscan Corbo, “Christian
Archaeology in the Holy Land. New
Discoveries”, edited by Bottini, Di Segni
and Alliata in 1990; as well as the collected
essays, “Ancient Churches Revealed”,
edited by Tsafrir, published in 1993, which
provides an independent evaluation of the
rich ecclesiastical culture of the region. The
book “Christian Archaeology in the Holy
Land. New Discoveries” describes the
excavation activity throughout the Holy
Land at the beginning of the 1990s. It
includes two chapters by Di Segni about the
church complexes in Herodion and Horvath
Hesheq that provide information on

inscriptions with female names.!® Tsafrir’s

19 Di Segni 1990A: 177-190 and 1990B: 379-390.
20 see: Di Segni 1993: 66-70. Patrich/Tsafrir 1993:
265-272. Gazit/Lender 1993: 273-276. Cohen 1993:
277-282.

“Ancient Churches Revealed” gives a
compact review of the ecclesiastical
landscape of the Holy Land in Late
Antiquity. Different chapters provide
inscription  analysis  from  several
ecclesiastical ~ spaces, depictions, or
drawings of several mosaics with female
names and church plans with locations of
these mosaics.?® An article from Patrich
2006,2* provides more recent insight into
the development, distribution and social
factors concerning  Early  Christian
Churches in the Holy Land. These
publications on general church settlement
throughout the area lead to various articles
and excavation reports on specific
ecclesiastical buildings in Megiddo, Rihab,
Hippos, Horvath Hani, Horvath Hesheq,
Ozem, and many more sites.

The overview of the ecclesiastical
landscape built the underlying foundation
for further research into mosaics found
within these complexes. On the side of the
three Palestines, Rina Talgam’s corpora
“Mosaics of Faith: Floors of Pagans, Jews,
Samaritans, Christians and Muslims in the
Holy Land”?? delivers an in depth analysis
of the development and use, and differences
and similarities of mosaic floors over

several centuries.

21 patrich 2006: 351-395.
22 Talgam 2014: 77-256, 379-404.



A corpora of mosaics from the provinces
lying to the east of the Jordan Valley,
“Mosaics of Jordan”, was completed by
Piccirillo (1993).2® This provides a broad
overview of the historic development of
mosaics in Jordan, as well as plans and brief
historic introductions and research history
about the mentioned sites and structures.

Further research on Early Christian
churches, mosaic  pavements  and
epigraphical culture in Jordan was led by
Piccirillo, Gatier and Di Segni.?* This
proved to be the most profitable source for
inscriptions and mosaics for this thesis.
C.B. Welles analysed the ecclesiastical
buildings and inscriptions found throughout
the city of Jerash in 1938.% These are
classified according to secular or religious
connotation and include insights into
donation inscriptions. Together  with
excavation reports such as the “Jerash
Archaeological Project in two Volumes”,?
the secondary sources mentioned above
provide information on the inscriptions,
including graphic and photographic
documentation, transcriptions, and

translations, as well as further epigraphic

23 Picirillo 1993A.

24 Piccirillo 1981, 1989, 1993a+b, 1994. Piccirillo
and Alliata 1998. Gatier 1986. Di Segni 1990a+b,
1993, 1998, 2006, 2018. Di Segni and Ashkenazi
2020.

%5 Welles 1938: 355-497, in: Kraeling 1938, Gerasa,
City of the Decapolis.

and analytic information, position within
the complexes, size and measurements,
date, and further references. Led by these
comprehensive literary sources on the
eastern Jordan Valley and Jordan, further
literature was used to locate mosaic
inscriptions in the context of donations.?’

Complementing the research on dedication
activities, inscriptions, and donors,
Baumann’s (1999) book on late antique
donors in the Holy Land provides a general
view of the subject of donations.
“Spatantike  Stifter im Heilgen Land”
discusses selected examples or case studies
represented by church complexes and their
inscriptions, and offers an index of female
names mentioned in several mosaics
throughout the Holy Land in the appendix.?®
Baumann focuses on churches in Umm er-
Rases and provides detailed analyses of the
architecture and mosaic decoration of these
buildings in connection to donation activity.
His emphasis is mostly on the architectural
aspects of the buildings and the
iconographic analysis of depictions of
donors, and less on the epigraphic aspects.

Although some of the inscriptions analysed

26 See Gawlikowski/Musa 1986.

27 See Avi-Yonah 1947. Mittmann 1967.
Clark/Bowsher 1986. Baumann 1999. Burdajewicz
2005. Hamarneh 1998; 2014.

28 Baumann 1999: 344-345, Anhang 1.
Frauennamen.



by Baumann include female names, he
suggests that the role of female donors was
marginal and subordinated to that of the
male, who played the main social role in
society.?® Baumann’s thesis appears
relatively restrictive considering that the
appendix lists 56 women compared to 538
men mentioned in inscriptions; however, he
neglects the far greater achievement of 10%
of the donors who possibly had to overcome
several restrictions to be mentioned on a
short note.*

Additional research outlined in more recent
articles such as Britt (2008) — “Fama et
Memoria: Portraits of Female Patrons in
Mosaic Pavements of Churches in
Byzantine Palestine and Arabia”,3! Habas
(2008) - “Donations and Donors as
Reflected in the Mosaic Pavements of
Transjordan’s Churches in the Byzantine
and Umayyad Periods”,*? Hachlili (2009) —
“Ancient Mosaic Pavements — Themes,
Issues and Trends”,* and others 34 confirms
the marginalized position of women in the

context of donations.

29 Baumann 199: 299-300.

30 Baumann 1999: 344-355, Anhang 1.+2. Frauen-
Mannernamen. Baumann’s collection of names
includes donation inscriptions from churches,
private houses and synagogues. The quoted count
above includes all these categories. Miscounts
possible.

31 Britt 2008: 119-143.

32 Habas 2008: 73-90.

Britt and Habas mostly refer to the same
inscriptions on women but have far greater
emphasis on the few depictions of
benefactresses and benefactors and their
Hachlili’s

chapter on “Inscriptions”®® mainly observes

iconographical  importance.
the forms of donation inscriptions in general
and compares inscriptions found in
churches and synagogues based on
similarities and differences. While the
chapter helps with aspects of the definition
of donation inscriptions, it does not enter
the field of gender in donation inscriptions.
Since no specific collection of “women
mentioned in donation mosaics in
ecclesiastical spaces” has been compiled to
date, considerable work was required in the
research field of epigraphical culture and
mosaics. This led several publications on
mosaics as well as inscription corpora
concerning the designated research area.

Initial information on inscriptions, their
location, transcription and translation,
pictures or drawings, commentary on
epigraphic analysis and references was
found in Ovadiah and Ovadiah’s (1986)

33 See Hachlili 2009.

%4See Hamarneh 1998 “Ritratti ed immagini dei
benefattori nei mosaici della Giordania V-VIII
secolo”. Lauxtermann 2020 ,Inscribing texts in
Byzantium”, Leatherbury 2020 “Inscribing faith in
Late Antiquity”, Jacobs 2020 “Village Churches and
Donors at the End of Antiquity”.

% Hachlili 2009: 232-238.



“Mosaic Pavements in Israel”. Meimaris’
(1986) corpus, “Sacred Names, Saints,
Martyrs and Church Officials”, did not offer
any specific insights into donation activities
and covered them only if a reference to the
titles was given. Since women were limited
in their official ecclesiastical functions,
information for this thesis was not found in
Meimaris’ work.

More recent corpora on mosaics in the Holy
Land allowed for an in-depth analysis on
the subject in the most accessible manner.
“Christians and Christianity. Vol. [-IV”
(2012) offers a detailed and current
overview of the church landscape of the
Land, the
archaeological

Holy including latest
research and excavation
reports.

Madden’s (2014) “Corpus of Byzantine
Church mosaic pavements from Israel and
the Palestinian  Territories”  provides
information about the location, size and

measurements of the complexes, and the

mosaics if available, as well as
transcriptions, translations, further
commentary, and sources on the
inscriptions.

The “Corpus Inscriptionum

Iudaeae/Palaestinae” (CIIP, 2012-) by Di
Segni et al. is not yet complete but provided

% for  example: 2014.
Delougaz/Haines 1960. Tepper/Di Segni 2006. Sari
1995,

Dahari/Zelinger

10

the most detailed accounts on inscriptions
from this region. Every account includes an
elaborate introduction to the history of the
site, location of the inscription within the
complex, size and  measurements,
transcription and translation, an extended
commentary on the epigraphical research,
and further sources. It proved to be an
excellent tool for epigraphic research. In a
few cases, smaller inscriptions in less
known sites, or recently demolished sites
where the corpora and books did not
provide information on the position of the
inscription within the complex, excavation
reports and articles provided the necessary
data®®.

On the digital side, cross-referencing and
searching for further sources and
information via SEG® proved to be less
efficient than expected, since only a portion
of the names and inscriptions collected

could be found.

2.2. Gender research in history

As previously mentioned, general historic
research, and specific research into the roles
and lives of women throughout ancient
times and past centuries, has been an
important part of historic studies since the
19™ the 19"

century. In century,

37 https://inscriptions.packhum.org accessed in Dec.
2020.



controversial ancient science publications
(e.g., Bachofen’s “Das Mutterrecht”)®
focused the spotlight on a rich complex of
themes that had been neglected by scientific
researchers: the life, rights, duties and
privileges of ordinary women in previous
societies. Social and economic changes
during the 20" century influenced new
questions and brought new points of view
and perspectives in handling information
and data on female realities in ancient
societies and thus

shaped current

understanding of women’s roles and
influence on these previous societies.®® The
ongoing work on these topics has allowed
new insight into social, cultural, religious,
and familial structures and the role that
women had to fulfil in all aspects of their
life and within these societies.

Ongoing progress within the research area
of gender and female studies continues to
change our perception of female realities
and women’s lives in ancient times.
Regarding the main problems in research on
female history, Kalavrezou®® states:
“regardless of any attempt to highlight and
understand the social role of female
individuals, the fact will remain, that their
status as citizens was inferior” and thus
their opportunities and realities have been a

creation of a male dominated system.

38 Wagner-Hasel 1992: 1-12.
39 Hartmann 2007:. 207-207.
40 Kalavrezou 2003: 13.
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Nevertheless, today the idealized picture of
women who are bound to their households,
taking care of the family, mainly cooking
and weaving, living a subordinate life inside
their homes, is being replaced by diverse
realities that allow or condemn women to
live outside this idealized grid.** Even the
daily chores and household activities of
“housewives” demanded a certain range of
motion within public space, and any actual
labour had to be done by women of lower

social classes.

Figure 1, Depiction of a woman at work, carrying a fruit
basket (Chapel of the Priest John). Piccirillo 1993 A:
175, fig. 229.

Shopping for all sorts of food, including
fruit, vegetables, and bread, carrying water
home from public fountains and wells, and
visits to family members and female friends
demanded that women left their homes on a

daily basis,*> as Kalavrezou points out in

41 Fulghum-Heintz 2003: 139-151.
42 Kalavrezou 2003: 13-15.



her publication, “Byzantine Women and
Their World”.

Law texts and historic accounts reveal
possibilities of relatively free lives for
women in several social hierarchical ranks
or under certain circumstances, such as
widowhood®. In his essay, “The Merry
Widows of Late Roman Antiquity: The
Evidence of the Theodosian Code”, Kuefler
points out several changes in Roman law
that promoted women, especially widows,
and their rights dealing with financial
matters and their own inherited fortune.*
He also connects these newly gained
advantages with benefactions made to
churches, charitable causes, and to promote
certain priests, monks, and Christian
scholars. Using the example of Jerome,
Kuefler demonstrates how the view of these
scholars was split, especially on
widowhood. Although Jerome and others
needed the (financial) support of these
women, their criticism on the lifestyle of
widows and their “freedoms” without

husbands did not fall too short. *°

43 See Foxhall 1989; Wagner-Hasel 1992; Arjava
1996; Garland 1999; Clark 1993; Hartmann 2007;
Herrin 2013.

4 Kuefler 2015: 28-50.

45 Kuefler 2015: 43-44.

4 Although there have been special positions in
pagan cults for virgins, for example the Vestals at
Rome, those were extremely rare and could only be

occupied by a small number of women. Whereas in

Analysis of Christian texts and early
Christian communities highlights that the
rise of Christianity initially came with
certain new freedoms and opportunities for
women. The new Christian worship of
virgins,*® such as the mother Mary and
several early female martyrs, opened the
possibility of an unmarried life, while the
enforcement of monogamy meant fewer
widows remarried, and the office of
deaconesses enabled rising to an official
clerical position*’. In her 1993 book,
“Women in Late Antiquity. Pagan and
Christian Life-Styles”, Clark reveals how
the new Christianity interfered with older
ways of pagan living. She demonstrates
what the religious change meant for women
in different speres of public and private
lives. Clark gives insight into aspects such
as legal matters, public perception, views on
health and private life, in a chapter titled
“Being Female”.*®

Another publication that provides deeper
insight into the legal changes throughout
Late Antiquity is Arjava’s work, “Women

and Law in Late Antiquity” (1996).%°

theory Christianity opened that possibility of
chastity and “being a virgin of God” for every
woman.

47 See Clark 1993; Laiou 2003, Alexandre 2006;
Constantinou 2014; Griinbart 2014; Whiting 2014;
Leatherbury 2020.

48 See Clark 1993.

49 See Arjava 1996.



Arjava suggests that several changes in
legislation throughout Late Antiquity, some
connected to the religious change towards
Christianity within the Roman empire, seem
to create a more equal legal environment for
This

opportunities for women in their private and

men and women. opens  new
public lives, as well as financial and social
matters.>

One of the major questions of concern
regarding the historic review and research
on female realities is the “female
perception” of the historic time in question.
Although there

material

is sometimes enough
to determine how the legal
framework worked, the general religious or
cultic perception and standpoint about
women, or even how educated men wanted
readers and listeners to think about women,
one rarely gets on the other side of these
standpoints to catch a glimpse of what
women themselves thought about their lives
— about being female.®* Furthermore, due to
diverse settings of female realities, there is
no certainty as to how far official legislation
and laws concerned women of different
social backgrounds. Therefore, even if late
ancient legislation gave women certain

economic freedoms, whether women from

50 Arjava 1996: for example on the rights of mothers
and children 77-108,
wives and economic freedoms 123-153, on Christian

on rights of husbands and

asceticism, widowhood and remarriage 157-176 and
on divorce 177-187.
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the lower social levels knew about their
rights is unclear. For example, it is not
known if middle class women knew about
their  economic

divorce rights or

possibilities. This uncertainty can be
connected to information about social

backgrounds given in donation inscriptions.
2.3. The research area

The geographical area of this thesis, Arabia,

southern  Phoenicia and the three
Palaestinae, was one of constant unrest and
transformation ~ during the  Roman
occupation of the Near East. Due to its
geographical position on the eastern border
of the Roman Empire, the region was
constantly  threatened  with  outside
invasions by the neighbouring Arab tribes,
and therefore required permanent military
attention and restructuring® to allow
immediate intervention to secure the border.
Conversely, due to its religious role and its
importance for Judaism, Christianity, and
later for Islam, control over this specific
region and access to many important sites
located in this area was of great political and
religious interest. Meimaris also writes
about internal struggles concerning the
inner structure of Christian dioceses, and

the minor position of Jerusalem/Nea

51 Clark 1993: 120.
52 pj 2018:

displacements and

247-267. Outlines the

shifts of military

Segni
legions
throughout the region.



Capitolina under the jurisdiction of
Caesarea Maritima.®

The borders and limits chosen here reflect
the political and administrative situation of

the 5 century.

Figure 2, Reorganization of the 4th century, Arabia and
three Palaestinae, Sipila 2009:315, Map 7.

After the reformations of Diocletian in the

4" century,> as well as some administrative

53 Meimaris 1986: 5-13.

54 Abel 1938: 170-191; Sipila 2009: 149-150. In the
course of which dioceses formed the administrative
and military bodies. One of which — the diocese of
Oriens — included the provinces of Arabia and
Palaestina.

%5 Sipila 2009: 166-171. Di Segni 2018:; 247-267.
Meimaris 1986: 5-13. There is a lot of discussion and
controversy about the exact procedure and timeline
when it comes to the creation and split up of this
provinces, as well as with the displacement of
boarders along and within this provinces. What can
be stated is, that the province of Palaestinae was

during the course of the 4™ century split into three
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reformations under his successors,> this
final border of Arabia and the three
Palaestinae were in place from the 5%
century®® until the Persian invasion and the

Arab conquests of the 7 century.

HEDIAZ

N

Figure 3, Boarder adjustment between Arabia and B
Palaestina Tertia (5th century), Sipila 2009:316, Map 8.

different regions — Palaestina Prima, Secunda and
Salutaris, now Tertia. As stated before, the exact
date of the emergence of each region has still to be
reconstructed and is under discussion. It is clear, that
at the end of the 4™ century three Palaestinae must
have existed as they are referred to in the Notitia
Dignitatum and the later Codex of Theodosianus.

% There is a slight change of boarders during the end
of the 4" and the beginning of the 5" century
between Arabia and Palaestina Tertia. Although
scholars still reason about the exact procedure and
timeline of these shift/shifts. Sipil4 2009: 191-193;
Di Segni 2018: 247-267.



3. Women of Late Antiquity

Like many societies throughout history, the
assumption in roman society was that
marriage and motherhood was the sole
purpose of women, and this was the way in
which they would find fulfilment in life.>’.
Roman law texts regarding women and their
rights and duties mainly focused on these
elements of life. Matters such as marriage,
divorce, or widowhood were connected to
some sort of transfer of either monetary or
stationary goods, such as land, buildings, or
other riches like jewellery. This monetary
exchange also came with a certain social
and possibly political status, which had to
be carefully considered in acts of marriage
Thus,
private matters had a significant impact on

or remarriage. these seemingly

social and economic factors and were
especially important for the higher ranks of
ancient society®®.

A new set of rules regulating women’s
social life came with religious Christian
texts, including the writings of the Church
Fathers,*® and were highlighted in several
These
theological religious requirements broadly

church councils at the time.

dealt with the same topics as secular law,

57 Clark 1993: 13. Justinian, CJ 6.40.2, AD 531.

%8 Arjava 1996: 2-5. He describes that most legal
rules focused on the movement of property and by
thus where in fact more important for upper society

and often irrelevant for the poor.
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but also added new facets and possible ways
of life for women by promoting asceticism

and virginity®°.

3.1 Women in Roman law

Under Roman law, marriage, the birth of
rightful heirs, and thus a legitimate transfer
of inheritance, social status (and power),%
were important aspects in a functioning
society. The regulations and rules on
financial matters and personal financial
liberties pertaining to women are of
particular interest. Most information about
financial matters can be found in connection
to marriage law. Several social and
economic restraints made it necessary for
marriages to be well planned and mostly
arranged by the father. Betrothals could be
arranged for girls as young as seven years
old, and the age expected for marriage was
between 12 and 16.%? These aspects did not
see significant changes under the rule of
Christian emperors, but laws regarding
divorce underwent several changes from
Constantine onward.®® Most notably, it
became harder for women to find any

reason to divorce from Constantine’s reign

59 Clark 1993: xi-xiii.
80 Miller 2005: 8-14.
61 Clark 1993: 6-8; Arjava 1996: 2-5
62 Clark 1993: 13-15.
83 Clark 1993: 18-27.



onward.®* However, Justinian changed

some rules in favour of women; for
example, he reintroduced some reasons for
divorce and set the same penalties for men
and women if they did not follow the laws.%
The main reason for the interest in the
matter of marriage lies in the bride’s dowry.
Depending on the economic and social
status of the bride, the dowry could be
substantial. It was given to the shared
household after the wedding. Legally, the
dowry was the property of the woman, and
if divorced or misappropriated it had to be
repaid/given back, but the husband could
dispose of it as he pleased for the duration
of the marriage.®® In addition, women were
also allowed to inherit from their parents
under Roman law.

The liberties of women to dispose of their
own and shared properties and deal with
financial matters inside and outside of
marital structures have long been neglected.
Although

financial regulations for women, some

there are laws addressing

studies reveal that many women were well-

informed as to the financial matters of their

64 CT 3.16.1, AD 331. Clark 1993: 21.

% Nov. J. 134.11, AD 556. Clark 1993: 23-26. Also
divorce by consent, which was previously forbitten,
was reintroduced. Repudiation without grounds or a
divorce without grounds were/was punished by an
equal sentence for both parties in a Monastery or a
Covent.

8 Hartmann 2007:136-139. The dowry (dos) was an

important part of a marriage agreement, most wealth
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household (and their husband), and many

took part in daily financial business
transactions as well as in administrating

their own wealth and property.5’

3.2. Women in Christian literature

Early Christian literature dealt with the
same issues as secular law texts — they tried
to define the moral religious code for
Christian women. In addition, Christian
literature also dealt with hagiographic texts
and narratives that described heavenly
interventions to prove the values of the
Christian lifestyle. Some of these stories
even provide information concerning early
Christian benefactresses.
three miracle stories,

For example,

including that of the shrine of Abu Mina (St

in Egypt,
benefactresses on their way to donate

Menas) deal with female

money to the church.®® Two of these women
heard of the wonders that could be achieved
by St Menas and took some of their

belongings and travelled to his church and

sanctuary. While one came to seek help for

of the roman upper society, was bound in land
ownership, slaves, and other material investments.
The dowry, consisting of a large amount of cash
money, that mainly was paid in three instalments,
allowed many grooms to pay off some of their depts.
87 Hartmann 2007: 74-75; Foxhall 1989: 22-44.

88 Jaritz 1993: 164-165; 168-169; 188-189; 298-308.



a pregnancy, the second story does not
provide any specific motivation for the
donation. The important information
outlined in the texts is that both were
“chaste and virtuous” women®® who were
treacherously attacked on their way to the
church and were saved by St Menas, who
appeared in the moment of their need and
punished the assailants.

The third story concerns the wife of a lying
but rich husband who commits perjury in
the church of St Menas and is petrified for
his lies. After the death of her husband, the
woman collects most of his and her
belongings and riches and donates to them
to the church.™

Not only do the narratives depict these
women as more faithful than the men, but
they also partly mention the donated
belongings as their own. Furthermore,
Christian literature provides information
not only on women who gave up their
fortune but also women who dedicated their
lives at the same time by becoming
foundresses/abbesses of monastic
complexes. This task not only came with
renunciation but also with  great
responsibility for the convent and the nuns
living there, as well as for personal actions

in being an example for others.”

59 Jaritz 1993: 307-308.
70 Jaritz 1993: 198-202.
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1 Constantinou 2014: 46-48.



4. Donation inscriptions
mentioning women — the
catalogue

The analysis in this study is based on the
attached catalogue, see Appendix A, which
includes 68 mosaics mentioning 101 female

names as donors and benefactresses.

The women within the inscriptions appear
in different settings, along other members
of their community, within ecclesiastical
ranks or in the circle of their families. They
are represented as donors and benefactress,
in  matronymic form alongside their
children, rarely with depictions, and in
some cases only as an individual name.
There are inscriptions that state that the
offering or donation has been made by a
male together with his wife and/or children
but the name of the woman is not
Such

acknowledge the existence of a female

mentioned. inscriptions  might
within the household, but they do not give
these women the necessary degree of
visibility within ecclesiastical, and thus
male dominated, spaces, as the selected

inscriptions do.

According to Grlnbart, in Byzantine times

,»The church was a place where seeing and

2 Griinbart 2014: 27-28. “Der Kirchenraum war ein
Ort, an dem das Sehen und gesehen werden eine
nicht zu unterschétzende Rolle spielte.*

3 Di Segni 2016 A: 66.
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being seen played a role that should not be
underestimated.”’? Taking this statement as
a leading principle, the aspect of
visualization, even if only through a written
word or name, must be seen as an important
part of donation activities within early
Christian communities. Both the devotional
intent and “the advertising and enhancing of
status” were principal aims of such
donations and inscriptions. "3

The structure of the catalogue entries
follows a simple scheme. Each inscription
mentioning a female name has its own
entry’* and the entries are chronological,
beginning in the 3" century and continuing
to the 8" century. The catalogue concludes
with mosaics that have not been, or could
not be, dated. Within the chronological
frame, the entries are sorted geographically
from north to south, starting in Phoenicia,
then moving to Palaestina Secunda,
Palaestina Prima, Arabia and Palaestina

Tertia.

74 different mosaic inscriptions from the same place,
mentioning the same women are sorted with the
same entry number and an additional letter, for

example 8A-C.



No: Name: Date: Size:
1 Axenrous — Akeptous 3" century 67 x 80 cm
Site: Description and location:
Megiddo - Legio, The inscription is made with Black and white tesserae,
prayer hall — domus ecclesiac framed by a black rectangle. Each short side has two double
Palestina 1 framed semi-circuits attached.

Located in the southern mosaic panel of the prayer hall.
Transcription:

Hpoonvikey | Axertoug | i) prho Beog | v tpame- | {av OQ 1Y XQ | pvnpoyuvov

Translation:

The God loving | Akeptous has offered | this altar to the God | Jesus Christ | as Memorial

Sources:
TepperDi Segni 2006, pp. 31-42.

http://cojs.org/akeptous_inscription- 3-4th_century ce/

Figure 4, Entry No. 1 — Akeptous

As illustrated in Figure 4, all entries provide
the same information. A graphic drawing or
photograph of the mosaic inscription is at
the top of the table. The first line of text
provides the entry number in the catalogue
— in this case No. 1; the female name or
names mentioned in the mosaic — Akeptous;
the date (if the mosaic is dated); and the size
of the mosaic (if stated). The second line
offers information on the site where the
and in which
(e.9.,
ecclesia, a prayer hall, a church, or a

mosaic was found

ecclesiastical context a domus
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The

description of the mosaic and of its exact

chapel). table also provides a
position within the location.

Another visual aspect apart from the written
name of the women is the framing of the
inscription. Most inscriptions discussed
throughout this thesis are written in black
letters on a white or light ground and framed
by a tabula ansata. Some inscriptions are
positioned within a round medallion or

along the border of a round medallion, and



some do not have any framing.” In some
cases, there are leaves such as ivy, palm or
other stylized forms; crosses are also
popular, possibly for their apotropaic value,
and usually placed at the beginning, end or
even within the inscribed texts. There are
black lines dividing the rows within 11
inscriptions. These are followed by a Greek
transcription and an English translation.
The last row of the entry provides further
information on different sources for each

mosaic.
4.1 Dedication form

As numerous dedication inscriptions from
several periods were discovered in various
parts of the Roman Empire, epigraphical
research provides evidence that a few
typical forms were continuously used for
dedication purposes.” As can be seen in the
collection in the catalogue, although there
are some standard requirements concerning
donation inscriptions, their execution varies
widely. At a minimum, the standard form of

donation inscription demands inclusion of

S Leatherbury 2020: 82-91.

6 Baumann 1999: 289-301. Di Segni 2016A: 56-88.
7 Di Segni 2016A: 63-64, 66, mentioning the easiest
forms of inscribed invocation as “Lord help”, “Lord
remember” or “Lord have mercy”. Due to its
connection with a donation, she simply calls this
inscriptions prayer-cum-contract, and points to their
longstanding pagan tradition. Leatherbury 2020:
256-261.

8 The longest inscription featured in the catalogue is
no. 13. B of Kyria Maria/ Lady Mary. The
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references of a donation or offering, the
purpose of the donation — often in form of a

the
The

length of donation inscriptions can vary

short, easy invocation’’ and

name/names of the donor/donors.

from a few words in one line to elaborate
inscriptions stretching over multiple lines.”
Not only the length but also the content and
testimony of the inscriptions are diverse.
They can be as simple as the sole name of a
person through to long prayers reciting
phrases from the holy scripture.” For this

reason, the main parts of donation

inscriptions are deconstructed and analysed

in the following sections.®

inscription found in Beisan — Beth She’an, dated to
the second half of the 6™ century runs over 15 lines.
9 Di Segni 2016A: 63-64.

80 This first part of analysis, will be dealing with
chronological and geographical questions of
distributions, followed by the discussion on matters
of formula. All matters of socially important content,
relations of donors and placement will be discussed

in later chapters.



5. Development and change in
distribution of mosaic
inscriptions

The terms “donation, alms, benefaction, and
contribution” are synonyms for the act of
gifting something (e.g., money, goods,
time) to a charitable or good cause.®* This
principle has its roots in the Roman period
and was practiced by the rich elites of
society.®? The recognition of Christianity
and its affirmation, together with the
establishment of imperial capital in the East
and the rise of worship centres in the Holy
Land provided a new and important focus
for piety®® and personal agendas.

Many churches and sacred places were built
due to the attention of ecclesiastical or civil
These

foundations are reflected in many written

authorities and private donors.

inscriptions that are of high value in terms
of analysis of economic, political, social,
and religious development throughout the
region. For example, in 2017 Di Segni
postulated® that, according to her thorough

analysis of inscriptions in the region of the

8Merriam Webster Dictionary;
https://www.merriam-
webster.com/dictionary/donation#synonyms,
accessed in Nov. 2020.

82 Baumann 1999: 13-16. In ancient Roman cities for
example donations were used to fund public building
baths,
marketplaces triumphal arches. Leatherbury 2020:

8-13.

activities, such as temples, theatres,
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Holy Land, the chronological distribution of
ecclesiastical building activity is far from
homogenous throughout Late Antiquity.
This is also the case for the distribution of
building activity between cities and
villages.

Regarding inscriptions found within this
region — Arabia, south Phoenicia and the
three Palaestinae — Di Segni also noticed
that the epigraphic habit steadily expanded
in Late Antiquity, from the mid-4"" century
onward, and outranked the earlier
inscriptions of the Roman period from 50
B.C. to 350 A.D.% This fact is the reason for
the intact mosaic

large number of

inscriptions from this time and region.

Specifically ~ focusing on  donation
inscriptions, Jacobs observed that the
epigraphical material on inscriptions,

especially those recording donors and
donations, mostly appears in rural areas of
the provinces of Arabia, south Phoenicia
and the three Palaestinae.®® This leads to

another development, observed by Di

8 By definition: the quality or state of being pious,
such as dutifulness in religion and/or fidelity to
natural obligations (as to parents). Merriam Webster
Dictionary; https://www.merriam-
webster.com/dictionary/piety#note-1, accessed in
Dec. 2020.

8 Di Segni 2017: 287-319.

8 Di Segni 2017: 290-292.

8 Jacobs 2020: 35-36.



Segni,®’ that there was a general shift of
epigraphic culture from urban
environments to villages that took place
around the middle of the 6™ century,
midway through the reign of Justinian and
after the Justinian plague of 541/542. Di
Segni concludes that the displacement from
city to village can be seen in less public
building activity on the one hand, and an
increase in building activity for religious
and cultic buildings on the other hand,
which indicates “a shift of mentality,
possibly partly as a result of the great
epidemic of 541/542 and of other natural
disasters ...” .28 This suggests a mental shift
that was used by religious communities to
offer answers and a foothold for their
members. In return they gave their members
the opportunity to show their piety and
devotion through donations.

Other reasons for this significant rural
expansion in ecclesiastical buildings, with
its high peak in the 6™ century, can be seen
in a slower than assumed Christianization of

the rural areas of the southern Levante, as

assumed by Bar® and in the high
settlement activity of nomadic tribes, as
described by Hamarneh.*°

According to Bar, the need for churches in
rural areas gradually rose and reached its
highpoint in the 6™ century when the
transformation towards Christianity in
countrified areas was settled.®* A further
factor that points towards a greater need for
ecclesiastical structures in rural areas is
noted by Hamarneh in her article
“Continuity or Change?” concerning the
provinces of Arabia and Palaestina Tertia.
Hamarneh argues that the reasons for the
expansions into the countryside of the
provinces are manyfold and even supported
by imperial legislation. These factors
encouraged nomadic tribes to settle down,
revive older, abandoned structures, or build
new villages in rural areas.% This trend led
to enormous growth in rural population and
a rising need for ecclesiastical buildings.
The objects and gifts donated in favour of
such religious efforts were not only meant

to build, restore, and decorate ecclesiastical

Period West East
Cities Villages Cities Villages
Roman 962 = 59% 668 = 41% 847 = 82,8% 174 =17%
Byzantine 847 = 37,5% 1411=62,5% 829 = 56,8% 631 =43,2%

Figure 5, Di Segni 2017: 292, Table 3.

87 Di Segni 2017: 292-299.
88 Dj Segni 2017: 298-299.
8 See Bar 2003 “The Christianization of rural

Palestine during Late Antiquity”.

% See Hamarneh 2015 “Continuity or Change? Rural
Settlement in Provincia Arabia and Palaestina Tertia
in the Seventh to Ninth Centuries”.

%1 Bar 2003: 401-421.

92 Hamarneh 2015: 61-62.



spaces but also included liturgical objects,
icons and even tablecloths for the altar.®
Paradoxically,

although  theological

Christian ~ teaching  contradicts  the
possession of great richness, the early
Church did not obstruct elite circles from
entering the Christian community. In this
sense, at the end of the 2" century Clemens
of Alexandria acknowledged that the
faithful could possess money and riches as
long as they put it into service of what was
righteous®. This statement opened the
opportunity for wealthy members of the
Christian communities to show their piety
and devotion and also take precautions for
their salvation and remembrance through
different sorts of donations made to
churches, many of them combined with
inscriptions.

The two major trends that are apparent in
development of the region of the three
Palestines and Arabia in Late Antiquity are
a significant peak in building and
inscription activity in the 6™ century, and a
distributional shift of epigraphic material
from urban centres to rural villages.®® These
visible general trends can partially be
explained by an significant influx of
monetary means into the region until the 6™

century, combined with an economic boost

9 Griinbart 2014: 26-28.
9 Baumann 1999: 16-28.
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that democratically favoured rural areas as
well as urban centres®.

Focusing on only one marginalized group of
donors, the following analysis examines
whether the same economic and social
factors that shaped general trends of
epigraphic culture and distribution in the
region also impacted the group of female

donors in the same way.

% DiSegni 2017: 287-299; Hamarneh 2014: 123-
125;
% Avi-Yonah 1958: 39-51.



5.1. Development of inscriptions

mentioning women

The chronological analysis of epigraphical
sources mentioning offerings made by
women in mosaic inscriptions offers several

interesting results.

50
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Chronological development

5.cent. 6.cent. 7.cent. 8.cent. undated

Figure 6, Chronological development of mosaic

inscriptions mentioning female agency.

Figure 6 illustrates, in a small scale, how the
general evolution (Fig. 7) of epigraphical
material observed by Di Segni®’ also affects
the chronological development of material
focusing on the marginalized group of
inscriptions including female names. For
the 3 and 4" centuries, the impact of
women on the early Christian communities,
their services, and possibly their offerings
do not manifest in visualized form on
mosaic pavements, perhaps due to the
limited number of churches built at this
time. However, there are several mentions

of women’s patronage in texts and written

%" Di Segni 2017: 287-319.

sources. Although generally following Di
Segni’s table (Figure 7) on all types of
inscriptions from these centuries, there are
approximately 200 dated inscriptions from

this time.
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Figure 7, Di Segni 2017: 609, fig. 1.
Di Segni’s analysis depicts an initial high
peak in epigraphic culture in the 4™ century,
a time when not a single mosaic donation
inscription meeting the requirements of this
research was found.
A closer examination of dated inscriptions
from churches and synagogues (Figure 8)
highlights the lack of inscriptions for the 3™
and 4"

building activity has not fully been initiated

centuries, since ecclesiastical
in the region. At the end of the 5" century,
this began to turn as more building activity
occurred for ecclesiastical spaces than
public buildings®.

% Di Segni 2017: 613, fig. 6.

~
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The
displaying the donation activity of women

number of mosaic inscriptions
began to rise from the 51 century. However,
in a broader perspective the number of
inscriptions for this time falls below the
count of the preceding century. Higher
building activity still indicates there was
more money in the hands of the churches
and eventually more benefactors and
benefactresses who gave it, hence more
opportunities for women to make visible
contributions to their communities.

The highpoint of inscriptions in the three
Palestines and Arabia, particularly in terms
of female donation and benefaction activity,

can be seen in the 6™ century (Figure 9).

9 Avi-Yonah 1958: 46-48.

6th century
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Figure 9, Chronological distribution of inscriptions with

female names in the 6™ century

Figure 9 clearly indicates a continuous rise
of dated mosaic inscriptions mentioning
women, which began in the 5" century
reached its height at the end of the 6™
century. There is a minor discrepancy
compared to the overall development in
building activity and development of
epigraphic material in the mid-6" century
when numbers of mosaic inscriptions in
combination with women gradually rose
while the overall numbers showcase a small
collapse.

There is a slight fluctuation in the overall
of dated

churches and synagogues throughout the 6™

numbers inscriptions  from
century (Figure 10), which could indicate
some effects of the Justinian plague or the
economic downturns and effects of the
pressure of taxation.® Although building
activity continued until the late 7" century,
a steady decline announced the end of the

economic boom in the region of the Holy



Land.’® In this situation of declining
prosperity, the visibility of women in

mosaic inscriptions also diminished.
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Figure 10, Di Segni 2017: 613, fig. 6.

Considering geographical aspects (Figure
11), the analysis of mosaic inscriptions
regarding offerings by female members of
the community supports Di Segni’s findings
on a wider level of epigraphical sources.
The majority of late antique sites including
inscriptions mentioning female donors and
benefactresses occur in the rural areas of the
research region. While the highest number
of women mentioned in their role of
exercising piety through donation to the
church appears in urban contexts in
Jerusalem and Jerash, there is a clear
rural female

difference between

100 Avi-Yonah 1958: 50-51, Di Segni 2017: 612-614,
fig. 5, 6, 7.

801-810 ]
821830
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benefactresses who were widespread and
urban female donors who found themselves
as members of donation parties with several
other females.

This shift to rural spaces throughout the
region of the tree Palestines and Arabia, as
noted by Di Segni, can be broadly pinned to
the middle of the 6™ century® and most
likely can be correlated with the high
building activity in the ecclesiastical sector.
Public buildings, shown as blue columns in
Figure 10, are mainly needed in urban
centres, but these begin to be outnumbered
by churches, represented by the green
columns, from the mid-6" century.

The enormous and outstanding building
activity in villages throughout the region
also attests to the favourable economic
situation that allowed community members

to invest in building activity.1%2

101 Dj Segni 2017: 293-296.
102 Avi-Yonah 1958: 50-51.
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6. Changes in epigraphical
culture

The following analysis not only attends to
quantitative aspects but also to visual
aspects and forms. Although donation
forms follow a general scheme, the
appearance of women within these
inscriptions is not comparable to those of
men. Therefore, the subsequent statements
also concern the chronological visibility of
women mentioned by name and show how
they became increasingly integrated in all
forms of donation inscriptions.

6.1 3" and 4™ century inscriptions
There is only one known 3" and 4™ century
site  displaying donation inscriptions
mentioning women. This is a 3 century
domus ecclesiae, found within a building
complex at Kafar Othany (Megiddo —
Legio).1® The room identified as prayer
hall was located at the south-western part,
of the Roman army officers’ quarters. The
floor of the room displays several mosaics
with depictions of flowers, animals, and
geometric motifs, as well as three well-
preserved Greek inscriptions. All three

inscriptions provide different information

198 Tepper/DiSegni 2006: 19-26; Tepper 2007: 57-
71.

104 Tepper/DiSegni 2006: 34. The full inscription
reads:” Gaianus, also called Porphyrius, centurion,

our brother, has made the pavement at

about the Early Christian community and
the donors who prayed in this hall.

Two of the inscriptions mention Gaianus,
who donated the pavement floor “as an act
of liberality”,* and also inform the reader
about his military status as centurion, that
he for paid the work from his own money,

and that a certain Brutius has carried out the

work.

Figure 12, Aerial picture of the domus ecclesia. Tepper/Di
Segni 2006: 25.

his own expense as an act of liberality. Brutius has

carried out the work.”



The second donation was made by
Akeptous (No. 1) and reads:
[Tpoonvikev Akertovg 1 pro Beog

v tpanelav OQ IY XQ pvnuoyvvov

(The God loving Akeptous has offered

this altar to the God Jesus Christ as a

memorial)!%

A comparison of these two donation
inscriptions shows different approaches to
epigraphical documents. For instance,
Gaianus attaches importance to his profane
military status and that he donated “éx t@v
idiwv” (at his own expense) to show how
generous he is'®. Conversely, Akeptous
gives humbly, as God-loving member, she
offers a memorial to Jesus, a table where the
community can break bread and feast
together.
Although the forms of donations repeat
themselves,  inscriptions  mentioning
specific quantities of a donation or gift are
rare throughout the research area.
The third inscription found within this
domus ecclesia is the first example of a
category of inscriptions mentioning
personal names that can be seen in the
context of donations but do not necessarily
have to be in the context of a personal

donation made by the inscribed individuals.

105 Tepper/DiSegni 2006: 36, for further information
see Appendix A: Catalogue — No. 1.
106 Tepper/DiSegni 2006: 34, Gaianus Inscription,

image, transcription and translation.
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Inscription No. 2 in the catalogue from the
3" century domus ecclesiae in Megiddo
reads:

Mvnpovevcate [pyuiding Kow Kvuprokng
Kot Awpobeag et1oe Kot Xpnomyv
(Remember Primilla and Kyriaka and
Dorothea and moreover Chreste)'%’
Scholars have pointed out that the term
“uvnuovevcate” — a call for the community
or general reader, not specifically for God —
to remember the mentioned women is an
unusual request.'® As for the women
themselves, it is difficult to distinguish if
they were named because of an unspecific
donation they offered to the community or
if they had a familiar relationship to either
Gaianus or Akeptous. In the chapter
“Inscriptions” in Tepper and DiSegni’s “A
Christian Prayer Hall of the Third Century
CE at Kefar Othnay (Megiddo — Legio)” the
authors mention the possibility of the four
women eventually being martyrs,'® again
pointing to the fact that these sorts of
unspecific inscriptions mentioning
individuals could have different reasons.
Seeing them in light of some sort of
donation for the ecclesiastical space they
were found in would arguably be the most

reasonable explanation since eventually the

107 Tepper/DiSegni 2006: 41, see Catalogue — No. 2.
108 Tepper/DiSegni 2006: 41-42.
109 Tepper/DiSegni 2006: 41-42.



inscription and the mosaic had to be paid

for.

6.2 Inscriptions of the 5™ century

There

mentioning women in the context of a

are 11 mosaic inscriptions
donation that can be attested for the 5%
century (Nos. 3-11). Several different
expressions, phrasings, and information on
the woman are provided to the reader of
these inscriptions.

Regarding forms, inscription No. 6, from
the Church complex of St. Peter in
Gallicantu, Jerusalem, is an example of the
most frequently used short, direct, and

single sentence phrase common in donation

inscriptions  throughout the region.t%
Inscription No. 6 reads:
Ynép cot[npiag Ma]ploc. —

(For the salvation of Maria)!*
Together, this group of inscriptions only
consisting of one short, simply phrased
sentence in combination with the name of
one or more donors, represents almost one
third of the mosaic inscriptions collected in
the catalogue.

The most common form, as seen in No. 6,

to exhibit the dedicatory intention in an

10 Baumann 1999: 273-276, 292-294. In his
reference 115 he refers to several examples of
inscriptions of Amman, Dhiban, Jerash and other
sites were the phrase “Ynép cotmpiog...” is used in
context of a donation. Di Segni 2016 A: 63-65.

111 Dj Segni, CIIP 1.2, 2012: No. 803.
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inscription is usually the phrase “vmép
owtpiag ...” (for the salvation of ...).
Other short, simple, and less common
inscriptions from the the 5™ century include
“Kopie uvpornler ...” (Lord remember ...)
(Nos. 3, 4, 8A) and “Xpi[o]té, ponbr ...”
(Christ help ...) (Nos. 5, 10).

These

individually or as part of more elaborate

simple phrases either stand
inscriptions, seen for example in No. 8A!2
from the northern Church at Herodion,
where the bidding for remembrance is
combined with a psalm,**3 which reads:
+ At 1 TOAN T00 K(Opio)v eicelevcovte
&v anTn dlaxotol +
K(Wpve Y (oi)o X(p1otd)o pvinodntt
TOV S0VAOV 6OV AVanA Kol Xampika
(+ This is the gate of the Lord; the
righteous shall enter it. +
O Lord the son Christ, remember
your servants Anael, and Saprica)!
This combination defines the status of the
righteous, integrated with the pious gesture
of donation. The chosen psalm also acts in

an apotropaic manner to protect the sacred

112 Dj Segni 1990: 177-184. Di Segni 2016 A: 66-67.
Madden 2014: 74-76. Magen/Kagan 2012: 136-140.
Ameling, CIIP V.2, no. 3325 and no. 3327, fig.
3327.

113 Bible, Psalm 117:20. Di Segni 2016A: 66-67.

114 CIIP 1V.2, Ameling 2018: No. 3325.



space.!® Although this church offers a rare
example of a private church built by an
extended family, as illustrated by further
inscriptions (No. 8 B+C), in this case, not
only the factors of devotion but also the
display of status and wealth might have
influenced the rather explicit form.1
Another example, as seen in No. 3, found at
Horvath Karkara and dated 478 A.D., was
published by Di Segni and Ashkenazi,
reads:

[K(Op)ie pv]iotnBet g d00ANG Gov

Xoobdvv(a)
([Oh Lord], remember your servant
Sosann[a])*Y’

Consideration of these short forms of
donation inscriptions showcases that the
phrases need to be seen in their context,
since phrases like “for the memory of”, “for
the rest of” and “for the salvation of” can
also occur within different contexts (e.g., in
funerary inscriptions).!8
For example, Di Segni and Ashkenazi
argue, that for Sosanna’s inscription (No.
3), “...it is reasonable to assume that the
inscription was set up to commemorate a
donation to the church by the woman named

onit.. . n1°

115 Dj Segni 2016 A: 69-82.

116 Dj Segni 2016 A: 66.

117 Di Segni/Ashkenazi 2020: 306.

118 Baumann 1999: 287-288, 292-295.
119 Di Segni/Ashkenazi 2020: 306.
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Although the possibilities of interpretation
for such short and simple phrases are
diverse, as already discussed for inscription
No. 2, the plain and pragmatic argument for
such inscriptions to be reasonably classified
as donation inscriptions, or at least in the
context of a donation, is the assumption that
at some point someone contributed
something for this inscription to be set up.
The category of arguable inscriptions must
also include examples like Alexandra and
Paula (No. 7), and Anastasia and Sabina
(No. 11), where the inscriptions only state
individual names. The first mentioned
inscription, No. 7, from the Byzantine
remains of a possible monastery at Tell
Shocho, lists four names (one deacon, one
monk and two nuns), Anastasios, Paulos,
Paula and Alexandr(a), set in tabula
ansata'?,

+ ANAZTAZIX AIAK +

+ITAYAOX MONAZ +

+ IIAYAH MONAZ +

+ AAEEANAP MONAZ +'2

No. 11, from the Monastery of Kaianos in
the

Ayun lists

“ANAXTAXIA XABINA”

Musa, only names

(Anastasia

120 Meimaris 1986: nr. 882/1167. Magen/Kagan
2012: 121-122. Ameling, CIIP IV.1, no. 3312, fig.
3312.

121 CIIP IV.1, Ameling 2018: No. 3312.



Sabina)'?? with no further indication of their
role within the community. This form of
inscription follows the pagan tradition of
the

proskynesis/proskynemata,  where

names themselves represent the person and
their prayers.'?

The inscriptions of the 5™ century not only
display a wider range of forms, but also a
more selective, seemingly uniform set of
phrases and wording that was standardized
to emphasize the spiritual and religious
character of the act of the donations. For
example, the inscriptions listed as Nos. 8B
and 8C from the northern church at
Herodion are donation inscriptions
mentioning an offering made by several
people. The inscriptions 8A—8C show that
while the families of Saprica/Saphrica and

her brother or husband?* Anael were the

122 piccirillo 1989: 205-210; and 1993A: 190-191,
fig. 278. Gatier 1986: nr. 96. Di Segni 1998: 455, nr.
66.

123 Dj Segni 2016 A: 64. Proskynesis as defined in
pagan tradition by the Oxford Companion to
Classical Literature, Howatson 2011 - https://www-
oxfordreference-
com.uaccess.univie.ac.at/view/10.1093/acref/97801
99548545.001.0001/acref-9780199548545-¢-
25377?rskey=cGxPJu&result=2484

124 Dj Segni 2016 A: 66-67, argues that even if Anel
is addresses as “brother” in inscription No. 8 C, the
formula of inscription No. 8 B “his household”
followed by Saphrica and Mamas, shows that they
were husband and wife, with Mamas being their son.

Although, in my opinion, counting in the broad use
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main benefactors of this church, a larger
group of several families of the community,
including a family mentioned by three
generations of woman, made offerings (No.
8C). Compared to the first inscriptions from
the 3" century mentioning Akeptous and
Gaianus, several changes and developments
are evident. The inscriptions from Herodion
read as follows:
+Ayie Myomh mpdodete v Kapmopopiov
700 doVAOL Gov Avanh +
k(i) T(dV) dapepOVI®MV aTOD
Xanpkav kol Mapov aunv
(+Saint Michael, receive the offerings of
your servant Anael+
and his household Saprica and Mamas,
Amen.) (No. 8B) 1%

and

of the terms “brothers and sisters” within the
Christian community would allow to not take the
term too literal, it would also mean that all examples
where these phrases occur needed to be reexamined.
In our case there are other examples as No. 28 A and
56, were the inscriptions mention donors to be
siblings and | find it hard to argue against these
terms, since it is not possible to be for certain that all
the “sisters” in discussion could be seen as wives. As
for the accounts of Saphrica and Anel, since more
than one inscription mentions them in the type a
“husband and wife” would appear, I tend to follow
Di Segni’s argumentation in this case.

125 Di Segni 1990: 177-184. Madden 2014: 74-76.
Magen/Kagan 2012: 136-140. CIIP 1V.2, Ameling

2018: No. 3327.



KWp)e'Y(16)o X(protd)o k(ai) dye
MnyonA pdcdeie TV KopToQmpiay TO
dovAov cov 10 Tékvov TovAéoa Zappika
Kot Avond adeloav k(ai) 1(0)0¢ avtmv

k(i) Zaroagov k(at) 16 Tékvov avTov K(at)
ABpadp k(ai) 6 Tékvov avtov k(al) Zavog
K(ai) Novag k(at) Zava Buyamp Novag
(O Lord, the son holy Christ and holy
Michael; receive the offering of your
servant, the child of loulesas, Saphrica and
Anael (her) brother and their household,
and of Salaeos and his child; and of
Abraham and his child, and of Zana and
Nonna, and Nonna’s daughter Zana) (No.
8C).126
In comparison to the offering inscriptions of
the 3" century domus ecclesiae in Megiddo,
these inscriptions from Herodion highlight
the recipient of the offerings in the first
position, God, and Saint Michael. In
addition, the specific mention of a concrete
offering such as the pavement or the altar,
do not occur in No. 8B or 8C. The multiple
donors in those two inscriptions, as well as
in four others from the 5™ century (Nos. 3,
5, 8A, 10), address themselves as “servants
of God/Christ”, leaving out most profane
information on status or having offered
from their own money. Comparing the first

inscriptions connected to women from the

126 SEG 37:1489. Di Segni 1990: 177-184. Madden
2014: 74-76. Ovidah 1987: 69-70, pl. LXXXII.
Magen/Kagan 2012: 136-140. CIIP 1V.2, Ameling
2018: No. 3326.
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3" century with those of the 5" century, it
appears that the emphasis of the later
inscriptions is directed more towards
spiritual and religious spheres, mainly
showing the humbleness and piety of the

donors.

6.3 6% century inscriptions

Di Segnit?’

suggests that most dated
inscriptions within the region of this
research belong to the 6" century. This peak
of dated epigraphic material is also reflected
in a significantly high number (47 — Nos.
12-52) of female donation inscriptions
from this period. Not only is the quantity of
inscriptions featuring women at its highest
attestation but also a variety of phrasings
and combinations of different standard
forms, as well as an increase in length and
complexity, is apparent. Nevertheless, there
are several one- to two-lined, short donation
inscriptions as seen earlier, such as
Matrona’s inscription from the Basilica
Church at the monastery of Kaianus in
Ayoun Musa (No. 46), which reads:
Yrep comprog [Kat] Tpocpopag

Moatpwvac

(For the salvation and the offering of

Matrona)'?8

127 Di Segni 2017: 287-319.
128 SEG 34:1511/IGLSyr 21,2 96. Piccirillo 1989:
205-210 and 1993A: 190-191. Di Segni 1998: 456,



As discussed 8A from

Herodion, there also are further inscriptions

in example

with more unique phrasings, including
various psalms. An example for the 6™
century is No. 43, found in the Church of
Sts Lot and Procopius at Kh. el-Mukhayyat,
referencing bible psalm 51:19:

Tdtn dvoisovsty N7l T BuclactypLdv
ocov pocyovs. Ko[pie] nAnecov Empavia
el Tamv[n]

(Then they shall offer bulls on thy altar.
Lord, have mercy upon the humble
Epiphania)!?

The reference to this specific psalm could
be seen as an indication that Epiphania
offered an altar to the church. It is notable
that instead of “tpanelav” (table), as used
in inscription No. 1 from 3 century
Megiddo, the 6™ century inscription uses
the word “Bvclactnprov” (altar), which is

more frequently used in bible texts.3
The first inscription in connection with a

woman (No. 1) discusses an offering, that of

nr. 68. Gatier 1986: nr. 96. Buschhausen 1986: 224,
Katalog nr. 11.

129 SEG 8:338/IGLSyr 21,2 99. Piccirillo 1989: 187-
188; and 1993A: 164-165. Gatier 1986: 103-104. Di
Segni 1998: 143-144, nr. 43.

130 for example: Bible, 1. Mose 33:20; 2. Mose
29:16; 2. Mose 40:26; Psalm 26:6.

181 SEG 35:1539. Madden 2014: 26-27.
Patrich/Tsafrir 1985: 106-111. Patrich/Tsafrif 1993:
265-272. CIIP 1V.2, Ameling 2018: No. 3748, fig.
3748.
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a table/altar, and there are several other
inscriptions that mention specific offerings,
such as parts of mosaic pavement that have
been given — like No. 27:

‘Enavayia 0nép dvamadcemg Kol pviung
Agtiov v ynewotv aveédnka
(Epanagia, dedicated the mosaic
for the repose and memory of Aethios)*®
However, most inscriptions are vague and

only mention general offerings.

In  comparison to these imprecise
formulations in the region of research, new
findings from other locations (e.g., from
Syria at the Church of Ugerbat) reveal a
specific and detailed form of donation
inscriptions. The inscriptions found at the
Syrian Church of Ugerbat complex give an
accurate definition of the parts of the church
that were paved by mosaics and/or the
amount given to the church by a group of
wealthy local benefactors, with one female

benefactress recorded.13?

132 Jaghnoon 2019: 8-15. The other published
inscriptions from Ugerbat, mention men as the main
benefactors together with their wife’s, children, and
sometimes the household. One inscription mentions
two different families, of which one gives money
three times and the other gives money to the church
five times. All other inscriptions mention parts and
areas of mosaic that have been donated.
Fabian/Ustinova 2020: 231-233.



H ebyevéotatn Aopvidda 1 koi
KLUPOYOUETN TOV paKopiov ®e0d0ToL
Axtovapiov (?)

[e0yov]uévn eynowaoey Tov [Bp]dvov kai
16 elcodwv peta Kai g k6vyng tov OMYE

TOVG,.

([1t was] the most noble Domnilla who is
also the lord’s [esteemed] wife of the most
blessed Theodotos the account bookkeeper
who laid the mosaic of the throne and the
entrance behind the niche in the year 749.
[437 AD])%

N

»»»»

Figure 13, Inscription from Ugerbat, central Syria,
Jaghnoon 2019%3

Compared to the already known wordings,
which make up most of the inscriptions
dated to the 6™ century, there are some
contexts in which women are named and
visualized for the first time. A donation in
fulfilment of a vow is first mentioned in the
6™ century. One discovered in Jerusalem, at
a church ruin at the Mount of Olives (No.
24), reads:

133 Jaghnoon 2019: 8-9.

134 The picture of the mosaic was published on the
Facebook page of “Saving Syria’s cultural heritage”
on 5" July 2019.
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[Yrép evyng kol dvamavgews ®godo]-clag
™G évdo | Eotdt(n)o KovPukovia- | plagv
(For the fulfilment of the vow and the
repose of Theodosia, the most illustrious
cubicularia)*®®
This example is of great interest for several
First, it how

reasons. demonstrates

efficiently  epigraphical scholars can
reconstruct inscriptions if the original lost
space can be calculated, which is possible in
this case. The inscription shown here was
set in a round medallion, so by
reconstructing the lost part of the circle the
number of missing letters can be calculated.
The space indicates a certain number of
missing letters and this information,
combined with the comparison of different
inscription forms, allows for reconstruction
of lost content.

the showcases

Secondly, inscription

another  development or difference
compared to the earlier inscriptions of the
395" centuries as more details about the
social status of the benefactress are
available. Inscriptions in connection with
women from earlier centuries provide little
information on social status and most
donors simply title themselves as “servants

of God”. However, the group of inscriptions

135 SEG 8:175. Avi-Yonah 1932: 167, nr. 116.

Schultze 1881: 9-17, fig. 2. ClIP 1.2, Di Segni 2012;
No. 836.



from the 6" century provide information on
social, political, and/or ecclesiastical status.
In the case of example No. 24, there is not
only information on the purpose of the
donation but also on the high social rank of
the benefactress, identified as “illustrious
cubicularia”, an honorary title closely
connected to the imperial court.’*® Other
examples the
Theodosia (No. 26), Eulampia (No. 35 A-
B), and the Lady of Sylto (No. 30), as well
as the deaconesses Antonia (No. 14) and
Zoe (No. 33 A-B).

Most social, political, and ecclesiastical

include noblewoman

information can be found in connection
with men and is provided in both dedication
and founding inscriptions. Within this
group of inscriptions, women are mainly
mentioned as “wives” or are included as
household”.*®" The first

founding inscriptions in which women

part of “the

become visualized by their names and
attached titles emerged during the 6"
century.

Although these inscriptions do not follow
any strict rules and there are a number of
variations, Baumann constructed an “ideal
form” containing seven elements:

1. construction permit via officiating

bishop/metropolitan

136 Definition by Brill online, Encyclopedia of Early
Christianity (2018) — Cubicularius. The definition

refers to the male pendant but can be transmitted to
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construction and patronage

construction oversight

date

remembrance of deceased

2.

3.

4. names of benefactors and prayers
5.

6.

7. 138

mosaicists
Some of these components can be seen in
inscription No. 32B, from the St Basileos
Church in Rihab, which reads:

npovoig 0(€0)D £0eu[elm]0M k(o)
£reMmOn 0 vaog tod évoo&(otdtov)
naptup[(og) to]d ay(iov) Bacid[iov éx]i
100 aytt(drov) k(ai) 6c1wT(dTov)
[ToAvevkt[ov d]pyemiokd(mov) [€€
gmp]er(gloc) Zong dwoko(vioong) kol
Ytepdvov k(ai) 'ewpyiov k(ai) Bdoo[ov

K(al)] ®eoddpov k(ai) Bad[ayiov vmep]
avaravo(emc) Ipokoniov k(ai) y(o)vémv.

gypaop(n) tod &t(ovg) vd” ypd(voig) 1p’

V(OIKTIBOVOQ)

(By the providence of God was laid the
foundation and was completed the church
of the most glorious martyr, Saint Basilius
in the time of the most holy and most pious
Polyeuktos, archbishop, from the offering

of Zoe the deaconess and Stephanos and

Georgios and Bassos and Theodoros and
Badagios as a vow for the repose of

Prokopios and parents. [This] was written

the female counterpart and the development and role
of “cubicularia” for the Empresses.

137 for example, see inscription No. 35

138 Baumann 1999: 277.



in the year 489, in the times of the 12
indiction.®
The inscription mentions the patron of the
church, St Basileos (2), the officiating
archbishop, Polyeuktos (1), a group of
donors (4), a vow for deceased members of
the community (6) and a date of the
foundation (5). The sequence and quantity
of elements can easily be changed and
arranged to fit each requirement.
Inscriptions like this, which are complete in
their entire length and detail, are considered
treasure troves for social and religious
research on early Christian hierarchic
structures. There are 10 such detailed
dedication and founding inscriptions
naming women for the 6™ century. As a step
towards broader recognition of the
contribution of women for ecclesiastical
spaces, female donors also began to appear

in mosaic depictions.

6.3.1 Depictions of benefactresses

As discussed above, most female donors are
referred to in texts with no additional visual
element. However, a few cases from the 6%
century and one dating to the early 7"
century demonstrate that a visual
representation was added. Some of these

depictions are prominently positioned and

139 piccirillo 1981: 70-73, fig. 6, 7; and 1993A: 311,
fig. 626. Avi-Yonah 1947: 69-70. Oxford Dictonary.

The cult of Saints in late Antiquity, online catalogue.
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detailed, even if the textual part belonging
to the depictions is quite short, in some
cases only mentioning the name with no
further information or context.

One example of only a short description is
located in the central nave mosaic of Sts
Cosmas and Damian Church in Jerash, near
the step leading to the bema. The main
inscription, set in tabula ansata, mentions
the founders, Bishop Paul and Theodoros,
who supervised the works but not the names
of other possible benefactors.!®® Two
rectangular spaces on the sides of the tabula
ansata include the standing figures of
Theodoros “the paramonarious” (left), and
his wife Georgia (right. No. 34). The
prominent position of the two depictions
and the inclusion of their names suggests
that not only Theodoros but also his wife
Georgia were the main benefactors of this
church.
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Figure 14, The main mosaic of Sts Cosmas and Damian
in Jerash. Piccirillo 1993A: 286-287, fig. 535.

The depiction of Georgia displays different

sets of attributes, including her modesty and

http://csla.history.ox.ac.uk/record.php?recid=E0204
5

140 Piccirillo 1981: 40-41; and 1993A: 288-289.
Habas 2008: 77-79.



piety, given by her standing in the orans
posture with opened arms between two

141 35 well

stylized trees, possibly cypresses,
as being dressed in an unbelted, narrow-
sleeved, white tunica.}*? Conversely, her
seemingly modest dress also displays a
certain wealth through its decoration. There
are two coloured woven bands on the edges
of each sleeve, dark on the right arm and
light on the left arm. In addition, there are
some decorative elements in the form of
light-coloured bands along the edges of the
lower part of the tunic, as well as two
patches of geometric patterns. Georgia is
wearing a long red cloak over her tunic that
is fixed in the middle of her chest with a
large oval brooch.'* In this case, it was not
necessary to mention Georgia within the
dedication inscription as her depictions as
benefactress speak for her involvement,
while the prominent position allows the two
images to be seen by all church attendees.'**
Another example is the depiction of
Theodosia and Georgia (No. 25), found in a
funerary chapel in Jerusalem. The two
women are seen in frontal pose, standing
beside a column. They are both wearing
narrow-sleeved,

long, and colourfully

decorated tunics with geometric patterns

141 Habas 2008: 77.

142 Morgan 2018: 16-17. On several forms of dress
in late Antiquity in general.

143 Morgan 2018: 14-17.

144 Hamarneh 1998: 411-422.
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along the lower edges, and some decorated
vertical stripes or bands, possibly broad
clavi, again with geometric patterns in case
of Theodosia, and possibly some other form
of decorative elements in the case of
Georgia. They are both wearing long
mantles, which seem to be wrapped around
their shoulders, over their colourful, rich
tunics.!*® In addition to their costly dresses,
they are both wearing jewellery, including
earrings and possibly some sort of pearls or
tiara in their hair. There are halos depicted
around their heads and offerings held in
front of them. A close similarity within the
depiction suggests familial ties.

The depiction of Theodosia and Georgia is
part of a larger program of decoration on the
floor of the chapel, the main topic of which
is a scene with Orpheus, Charon and Pan.
Although this is a pagan motif, it also
appears in early Christian art.1*® Based on
the limited information, it is possible that
the funerary chapel was built for these
women, but whether it was commissioned
by them in their lifetime or afterwards by

their families is unclear.*’

145 Morgan 2018: 15-17.

146 Friedmann 1969: 1-36.

147 Olszewski 2011: 655-664, fig. 7. Vincent 1901:
436-444 and 1902: 100-103.



Figure 15, Theodosia and Georgia — funerary chapel at
Jerusalem (No. 25)

The depiction presented in No. 30 (Figure
16) also leaves some aspects open to
interpretation and discussion. The writing
above and around the two women, depicted
in frontal pose, reads:

KAAHQPA — HKYPIA YIAGOYZX
(Beautiful hour — the Lady of
Silthous/Sylto)!4®
There are several possibilities regarding
what the women represent and their role:
connected to

whether they can be

personifications, = whether they are
depictions of benefactresses, or whether it is
a combination.*® Compared to previously
discussed depictions, it is clear that these

two are depicted in simpler clothing,

148 Madden 2014: 99. Cohen 1993: 277-282. CIIP
I11, Ameling 2014: No. 2544, fig. 2544.
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although still with rich ornaments and
jewellery. They are not crowned by a halo;
rather, their heads are covered by veils.
Overall, these depictions seem more
realistic or natural, and are elegant in their

presentation.

Figure 16, Beautiful hour and Lady of Silthous/Sylto,
Kissufim (No. 30)

A further controversial case on depictions
that possibly show benefactors can be found
in the 6™ century Chapel of Priest John at
Wadi Afrit. The chapel has a richly
decorated mosaic pavement and includes a
dedication inscription mentioning the
benefactors Stephan, Procopius,
Mary, and the monk Julian (No. 45). The

mosaic has geometric and floral patterns

Rome,

and different depictions of animals and
humans during their daily labour. The
external frame consists of a geometric motif
of meandering interlacing bands forming
small squares.

The squares are mostly filled by birds; only
the middle panel of the east side and the

third on the north side'® depict human

149 Jacobs 2020: 36-38, Ashkenazi 2018: 716-719.
150 The third one on the north side, counted down

from the east side of the mosaic.



portraits — the east is a woman and the north
is @ man. The counterpart of the mosaic on
the west and south sides are lost.
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Figure 17, Portraits of the dbnors from the Chapel of St.
John. Piccirillo 1993, pp. 166-167, fig. 216, 217.

Due to the missing sections, there is
speculation about the identity of these two
donors. Some scholars suggest® that the
depicted man can be identified as the monk
in the

Julian named inscription and

151 Piccirillo 1981: 190-192; and 1993A: 174-175.
Habas 2008: 79-81. Britt 2008: 122-123.

152 other than Habas 2008: 80, | would suggest that it
can either be one of those women, excluding
Porphyria — although she is mentioned as
benefactress in another mosaic in the Church of St.
Lot and Procopius (No. 44), here she only occurs in
a matronymic form to her son Procopius.

153 Britt 2008: 123.
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therefore the woman is either Mary or
Rome, ™2 one of the benefactresses.

I suggest another possible interpretation,
which follows Britt’s argument that “a
symmetrical arrangement of this sort would
with  the

be  consistent prevailing

compositional  principles  followed by

The

complete mosaic must have included four

mosaicists in the sixth century”?®,

portraits, one on each side. In this case, |
propose that these depict, in symmetrical
order, the four “secular” donors. It is
possible that the monk Julian, as member of
the monastic community, was not included
to avoid bias or superbia. In this case, the
missing parts of the mosaic would have
shown another man and woman in the south
and west. In this interpretation, all “secular”
donors would have had the same status and
representation, and the Priest John*>* would
have been left out.

A final

benefactresses with only a name inscription

example of the depiction of

is dated to the 7" century and located in the
chapel of Elias, Maria and Soreg, also in

Jerash (No. 55). The two women and one

154 Neither one of the sources mentioning the mosaic
depictions and identifying the male figure as Priest
John gives any solid argumentation for their
suggestion. The figure is clearly missing clerical or
ecclesiastical attributes, and a halo alone can also be
connected to donors, as seen with the female
depiction in the exact same mosaic.

Piccirillo 1981: 190-192; and 1993A: 174-175.
Habas 2008: 79-81. Britt 2008: 122-123.



man are depicted in medallions. Each is in
full body frontal view, but in different
poses, and surrounded by stylized fruits and
trees. Both women are wearing long,
narrow-sleeved tunics, this time with less
elaborate decorations than seen in the
previous examples. They only seem to have
some slightly coloured vertical clavi
attached to their tunics, with Soreg also
having some round patches added at the
lower end of her clavi. Maria is wearing a
long red mantle, which is wrapped around
her shoulders and veils her head. Soreg is
wearing a long red cloak fixed with a small
brooch at the middle of her chest.!®® Her
curly hair is worn open, and she is also
wearing large earrings. Both women are
depicted holding religious attributes in their
hands, Maria with a cross in her left hand in
front of her chest, and Soreg with a stylized
branch, possibly of a palm tree, in her left
hand. Soreg is also opening up her right
hand underneath the mantle in a type of
orans gesture. No other inscriptions were
found in the chapel, except the names of
those three figures. The possible
explanation here is that the three persons
were depicted as benefactors of this

chapel 1%

155 Morgan 2018: 15-16. Description and differences

of cloaks and mantles.

Figure 18, Maria and Soreg, Chapel of Priest John (No.
55)

6.4 7" century inscriptions

The 7" century marks a great decline n
epigraphical culture. Following a large
number of preserved mosaic inscriptions
from the previous century, only three
donation inscriptions mentioning women
can be dated to this century. As seen in the
example of Maria and Soreg, these
inscriptions  align ~ with  previously
mentioned material.

The two remaining donation inscriptions
contribute to family offerings, one of them
a founding inscription (No. 54) for the
building of the St Menas Church in Rihab,
which reads:

Xaprri ' Inco? [X]piotod 60b Kot cmTHPOg
Nuov éktictv k(ai) eyneodn kai EteMmOv
0 vaog tob dyiov Mnvd, éni ®g0d0-
POV TOV AYUOTATOV KO VEOTLUNTOL
untpomnoAiitov, ek tpocpopdg IIpokomiov
paptupiov kot Kounticong sopfiov kot
TEKVOV Q0TOV, DTEP APNGEMS ALOPTIOV

Kot avamavoeog y[ov]éov. [Elypaen év

156 piccirillo 1993A: 296-297. Habas 2008: 75-77.



unvt Maptid xpdvov 6yd0vg tv(d1KTIdVOQ)
(¢)tov(o) ekb’

(By the grace of Jesus Christ, our God and
saviour, this church of Saint Menas has
been built, plastered with mosaic
[pavement] and completed, under
Theodosius, the holiest metropolitan
honoured by God; with the donation of
Prokopios [son] of Martyrius and [his
wife] Kometissa and their children; for the
redemption of their sins and peace for the
ancestors.

Written in the month of March, in the time
of the eighth indiction, in the year of 635
[529])157
The inscription again follows the main
elements of Baumann’s ideal form,*® but in
an irregular order. It begins with an

invocation to Jesus and then gives
information about the patronage and the
means of construction (2), followed by the
city official’s name (1) and the names of the
donors (4), Prokopios and Kometissa,
before mentioning the redemption of the
deceased (6) and the date (5).

The third inscription dated to the 7™ century
provides insight into a pious and dedicated
family. It was found in the Valley Church of

Nessana (No. 56):

157 Mittmann 1967: 42-45. Piccirillo 1981: 76-77,
fig. 11; and 1993A: 313, fig. 632.

158 Baumann 1999: 277.
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[Y]nép conplog TV KApToQopngovImV
Yepyi(ov) dmd copmov(ov) k(ai)
povopy(0b) k(ai) [Taii(ov)tog/

aoerp(ng) k(ai) [Mov(ov) drax(dvov) adthg
v(1ov) Tpwtéovt(0g) UNTPOom(OAEWC)

"Eppig(mg) é(tovg) voig iva(iktimvog)

€' un(voc) lNopr(taiov)

(For the salvation of the benefactors
Sergius, assessor and monk, and Pallous/
his sister, and Pianos the deacon, her son,

Primicerius of the metropolis of Emesa,
the 20th of the month Gorpaeus in the year
[496] 601, indiction 5)*°
As seen in the previous examples, the
inscription offers more information on the
mentioned men and their social and clerical
positions than on Pallous. Nevertheless, she
is mentioned by name, and it is clear that
both her brother and her son held high
ranking public offices as well as positions
within the religious system. Therefore, it is
in  her

likely that was well known

community and at Nessana at the time.

6.5 8 century inscriptions

Like the 7™ century, there are only three 8"
century mosaics with female names
documented for the area of research. One

was found in the church of a possible

159 Meimaris 1992: 278, Insc. 440. Madden 2014:
172. Avi-Yonah 1932: 137-142, nr. 11. Wells 1962:
173-174, pl. XXXIL.I.



nunnery at Horvath Hani (No. 58), in
Palaestina prima, while the other two come
from the church of St Stephanous in
Kastron Mefa’a — Umm er-Rasas (Nos. 59,
60).
The first inscription from Horvath Hani, is
quite short and laid in the mosaic without
borders. It is a simple inscription in two
lines, stating:

uvi(o)mon, kH|pne, Avaciog

ev(oefeotatn)a OF Ey(ovuévn)o
(Remember, Lord, the most pious Anasia;

or mother superior Anasia)*®
There are two possible interpretations of
result from the rather bad preservation of
the inscription, which is located in the nave
of the church. Such an unpretentious
inscription would possibly underline the
piety of a mother superior of the nunnery.
The second inscriptions, from St Stephanus
Church at Kastron Mefa’a — Umm er-Rasas,
No. 60, is also a remembrance inscription.

Mvictnti, K('0pt)e T00¢ dovlovg
6oL Oewodpov viov [N'ovpera
Kol Zopovn Aov viov
(Remember, Lord, your servants
Theodoros, son of Goumela
and Samoue(le) (his son)

As already discussed regarding the first
inscriptions mentioning women, these

inscriptions simply praying or asking for

160 ClIP IV.1, Ameling 2018: No. 2656, fig. 2656.
Dahari/Zelinger 2014: 179-203.
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remembrance, also needed to be paid for or
commissioned by someone. In cases where
only one or two names are mentioned, it is
possible that the individuals took
precautions to ensure they were perpetuated
in mosaic and thus remembered. In its

context, this inscription lies together,
connected in a meandering pattern, with
floral and geometric designs, surrounding a
medallion with a destroyed bust. All four
inscriptions follow the same scheme, but
only No. 60 mentions the mother instead of
the father of the donor.

The same church also holds a dedication
inscription that is set on three sides around
the altar (No. 59). Facing the altar from the
nave, looking east, the first part of the
inscription  about the  construction,
patronage, and officiating clerics is on the
left (northern) side of the altar. The second
part about the benefactors and
benefactresses, as well as the mosaicists, is
on the right (southern) side of the alter. The
last part, only reading “aua Mapioa” (with
Maria) is behind the altar on the eastern
side. Next to Maria, the inscription also
mentions Zada, as the mother of Ezbontino,
one of two mosaicists. The individually
positioned Maria, right in front of the altar,
is the only benefactress mentioned in the

church. The fact that two other women, in

161 piccirillo 1989: 290-291; 1993A: 238-239, fig.
383 and 1994: 241-258.



their position as mothers, were also part of
the epigraphic program of the church, again
shows their degree of perception throughout

the community.
6.6 Undated inscriptions

Two inscriptions from the church at Khirbet
el-Wahadnah — near Khirbet Mar Liyas —
could not be dated. The first, No. 61, tells of
an offering made by Amama, his wife
Matrona, and her daughter. It reads:
[Tpocpopd ‘Apapo vVTodtoKOVoL Kol
otlkovépov apa Moatpava cuv[pi]ot kol
Mawv - - 6ivng Buy[a-]tpdc avtd[Vv]
(Offering by Amama, subdeacon and
oikomen, and by Matrona his wife, and

Man(ea)thine, her daughter)!62
The second inscription (No. 62) found at the
same site, is more damaged and only parts
can be read. The last line reads:

---0 Kol Xnonvvn--- -

(... and Sesenna/Sesenne ...)'%
Before that the words “Christ loving
people” and “econom” are preserved, in
what seems to be the rest of a donation
inscription. Piccirillo'®* mentions that there
was a small excavation on the site of
Khirbat al-Wahadneh in 1970, but there was
no further information available.

The preserved inscription clearly seems to
follow forms already shown from the 3rd to

the 8" centuries. There is a possible

162 pjccirillo 1981: 18-20 and 1993: 339.
163 pjccirillo 1981: 18-20 and 1993: 339.
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indication for a dating to the 6™ century or
later due to the phrasing and the information
provided in the inscription. Both the man
and the women in No. 61 do not describe
themselves as humble servants “t6v do0Aov
cov* but rather focus on their worldly and
clerical status instead, a tendency seen in

inscriptions from the 6™ century onward.

164 piccirillo 1993: 339.



6.7 Epigraphical development of female
donors’ inscriptions
With

epigraphic forms, the analysis reveals that

regard to the development of
even if universal donation, dedication, and
foundation forms did not fundamentally
change from Roman building inscriptions to
Christian  church inscriptions,'®®  the
visibility of women within these different
kinds of inscriptions clearly does change.
Dating to the 3'/4™ century, a number of
inscriptions  mentioning  benefactresses
comprise quite short and simple one-lined
phrases mostly only declaring individual
women as donors and identifying them as
humble servants to be remembered, while
leaving out any further social information.
Towards the end of the 5" century, as seen
in inscriptions No. 8A-C, from Herodion,
more female names appear in connection
with their families or with other members of
their Christian community. Within the
segment of inscriptions from the 6" century,
only nine of 47 solely state the name of an
individual woman as donor. All other
female benefactresses can be found as part
of family or religious congregations.
Although the forms of inscriptions did not
change overall, the manner of reference
regarding women did change. In most

earlier formulations, and also partially

165 Baumann 1999: 269-288. Leatherbury 2020: 8-
11.
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throughout the 6™ century, women largely
tended to be addressed as “wife” or part of
the “household”. However, from the end of
the 5™ century, more foundation and
dedication inscriptions of larger donation
parties where specific individual woman are
addressed by their names can be found.

Such habitual changes can be seen in close
correlation to a significant increase in the
number of ecclesiastical buildings, and with
this, an increase in mosaic inscriptions
within these buildings. This interesting
progress can be related to an ever-growing
number of Christians throughout the rural
areas of the tree Palestines and Arabia. As
Bar notes in “The Christianization of Rural
Palestine During Late Antiquity”, the
inscriptions found at local churches
themselves lead to the conclusion that, in
these areas, contrary to urban areas or holy
sites, church constructions were initiated by
the communities.*6®

the

local Christian

Archaeological evidence suggests
construction of a church not only included
the architectural planning and building of
the structure but also required provision of
all necessary religious utensils as well as
decorative equipment. Such elaborate

undertakings, if undertaken privately,
needed significant financial resources and,

in many cases, the inclusion of as many

166 Bar 2003: 208-211.



members of the local community as
possible. These aspects were perhaps an
equalizing factor that opened more
opportunities for women within the early
Christian communities to highlight their
role and monetary influence.

Based on these developments, it seems that
women in the 6™ century had more
possibilities of finding their way into the
mainly  male-dominated  sphere  of
ecclesiastical places and to visually
perpetuate their contributions, efforts, and
religious attachment.
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7. Aspects of social status

provided within the inscriptions

The value of dedication inscriptions not
only lies in qualitative and quantitative
measures of development, distribution, and
change but, as noted by Habas, they “have
proven to be a treasure trove for
understanding the life and organization of
the community, providing the donors’
names, their civil and church status, the
collaboration between the citizens and the

»167 and much more

religious leaders
information.

Insights that are provided by inscriptions
focusing on women are closely analysed in
the following sections. As previously
mentioned, in the case of forms and

phrasings, inscriptions  can  offer
information on the public and clerical status
of the donors, data on family structures and
relationships, as well as insight into the
connected activities of multiple community
members regarding donations or founding
activities. A closer examination of these
data can help in the understanding of the
social and possibly economic status of the
women mentioned in these mosaic
inscriptions.

The data collected from the inscriptions was
combined with information on women in

Late Antiquity provided by written sources

167 Habas 2015: 881.
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of the time. Therefore, secular law texts as
well as Christian texts regarding women
were consulted.

A further question that is examined in this
chapter concerns the positioning of
dedication and foundation mosaics within
ecclesiastical spaces. It circles around the
thought of a connection between the
positioning of donation inscriptions and the
civic or clerical status of the donors. This
consideration arose after a lecture delivered
by Watta, “Sacred Zones in Early Church
Construction in the Middle East”,®® in
which he discussed the possible means of
communication through mosaic pavements
and their placement in sacral spaces.
However, Watta did not find any conclusive
concepts regarding the placement of
dedication inscriptions during his study.
Nevertheless, a study on smaller scale with
a certain group of specific mosaic
inscriptions could reach a different
conclusion and eventually reveal some

fixed, accepted patterns of placement.

168 \Watta 2018.



7.1 Secular and ecclesiastical status

displayed in mosaic inscriptions

The catalogue contains several inscriptions
that display social status and position, as
well as the relationships of the donors. The
simplest way to draw conclusions as to the
status of donating women is via their
directly attached titles and positions within
the secular or ecclesiastical system. The
catalogue  includes 13  inscriptions
mentioning women with attached offices or
titles, most of them from the 6™ century;
only one is from the 5™ century and another

is from the 8™ century.

7.1.1 Ecclesiastical offices and positions

The first inscription from Tell Shocho,
belonging to a 5™ century Byzantine
building complex, mentions the two nuns
“novalovoa” Paula and Alexandra (No. 7).
This represents one of the few offices (or
positions) within the clerical structures of
the early Christian church that could be held
by women. A second position, which is
attested three times, once in the north-
western church of Hippos-Sussita and twice
in St Basileos Church at Rihab, is that of a
“dakovicons”  — held by
Anton(i)a (No. 10) and Zoe (No. 33 A-B).

deaconess,

This is an office that is “indigenous only to
the eastern parts of the early Christian

169 Miller 2005: 62.
170 Miller 2005: 62-68.
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world”*%,  Already attested in the 3™

century, the office was significantly
regulated at the Council of Chalcedon in the
5 century, and became a functional
position to take care of female needs and
modesty within certain situations (e.g.,
during baptism) when women had to be
naked.'® Another

religious system, connected to monasteries

position within the

and nunneries, is that of mother superior

“Eyovuévne”, as attested for
Anasia/Anastasia (No. 58) at the nunnery at
Horvath Hani, dating to the 8™ century. To
a certain degree, the role, functions, and
tasks of an abbess or mother superior of a
nunnery are known since several accounts
of foundress—abbesses, such as Macrina,
Olympias, and Melania the Younger, as
well as later ones from the empress Irene
Doukaina Komnene, were recorded in
written form.}"* As with any source, these
accounts must be read with care due to the
writers being male and the tendency to
characterize these women in a favourable
religious light. Even though only a few
ecclesiastical offices and positions were
held by the

communities mentioned in inscriptions,

female members of

most appear in churches in rural sites.

Jacobs states that the development of the

size of village churches that can be seen

171 Constantinou 2012: 43-46.



especially in the 6™ century, can be viewed
in relation to the increased importance of
within  the

ecclesiastical ~ positions

villages.'"?

7.1.2 Secular positions
The secular captions to which names were
attached are all found within inscriptions
from the 6" century and are either titles,
positions, or honorific forms of address.
Benefactresses using such titles to refer to
their social status can possibly be seen as
part of the “elite” of wealthy landowners
that participated in activities of patronage
throughout the region of the three
Palaestines and Arabia.l”

Within inscriptions No. 17 A—B and No. 30,
the donating women are addressed as
“kupia‘ — Lady, an honorary title, possibly
The first,

possibly achieved her title through the

aristocratic.1™. Lady Mary,
founding of the church within a monastic
complex in Beisan, where two inscriptions

13

mention her and her action “...t6v vaov
kt({)oaca...” (No. 17 B) — as founding the
church. This gave her a special status within

the community and therefore the right to be

172 Jacobs 2020: 39-40.
173 Jacobs 2020: 40-41.
174 Lampe 1961 : 785, Jacob 2020: 40. Ashkenaiz
2018 : 217-219.

175 Ameling 2014 : 248-248

176 Lampe 1961 : 772.

177 Definition by Brill online, Encyclopedia of Early
(2018) -

Christianity Cubicularius.
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buried within the complex along with her
family members.

The second mention of a “kvpia” is found
at the church at Kissufim (No. 30). This
equivocal inscription has been interpreted
in several ways. The most convincing
translation of “H KYP(I)A ZIAGOYX” is
“the Lady (of) Sylthus” being identified as
one of the donors of (parts of) the mosaic.1”®
A previously mentioned title or position can
be seen in inscription No. 26, where
Theodosia IS referred to as
“kovfikoviapia”, the position of a female
chamberlain'® at the imperial court.
However, the title lost its direct link to the
bedchambers of the imperial court and
became more of an honorary title over
time.}’’

Other honorific forms of address can be
seen in inscriptions No. 26, 28 A and 35 A—
B. Here, the donors are either described as
“giAovotpiov” or “Aapmpotdrng”, which
indicates they are well known or, as
described nowadays, “famous”, within their
No. 28 A

communities.  Inscription

addresses Maria and Paul as ‘“tov

https://referenceworks-brillonline-
com.uaccess.univie.ac.at/entries/brill-encyclopedia-
of-early-christianity-online/cubicularius-
SIM_000008107?s.num=0&s.f.s2_parent=s.f.book.b
rill-encyclopedia-of-early-christianity-

online&s.q=cubicularius



mpocewikotov” — the donors!’® of several
offerings.

Most of the relevant secular addresses of
female donors do not represent an official
social status or rank; they are more likely to
underline the fact that those individuals had
a high standing and a certain degree of

notoriety within their communities.

7.2 Relationships

While the inscriptions only provide limited
information concerning the social status of
the benefactresses and female donors by
mentioning relevant titles, they do provide
evidence and insight into family structures
and relationships.

There are only 16 inscriptions that state one
individual name of a female donor.r” All
other inscriptions mention at least one other

person from their family or community.

178 A phrase that might also be found in inscription
No. 22. But due to the state of destruction, it is not
for certain, that Mary and John where both donors,
respectively if Mary was a donor at all in this case.

179 Within these group of inscriptions, | gather a
number of  fifteen  obviously individual
benefactresses and one inscription under discussion.
Inscriptions from individual benefactresses are No.
1, 3, 5, 6, 10, 14, 15, 23, 24, 43, 46, 48 and 58.
Inscription No. 53 only mentions Megale as
benefactress but devotes one line to the mosaicist
who did the work, so technically she is not
mentioned alone, but since the mosaicist only did

what he was paid for and it can be assumed that there
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As illustrated in multiple examples, female

benefactresses can be mentioned in
connection to their husbands (e.g., No. 18 —
Nonia and Silvanus, and No. 21 — Maria and
Cyricus). Likewise, they are linked to their
children (e.g., No. 9 — laia and her son
Nestabos, or No. 17 A — Lady Mary and her
son Maximos). Other inscriptions also
mention female donors together with other
family members (e.g., No. 28 A — Mariaand
her brother Paul). Benefactresses coupled
with their husbands can be found in 21% of
the cases examined for this thesis. Female
donors in combination with their broader
family are mentioned in 28% of the
This

references to various family members, (e.g.,

inscriptions. category includes

a husband and a child), comparable to

where no further ties between them, and he possibly
wasn’t even part of her community since mosaicists
traveled far distances, I also counted this inscription
in the category of “individual benefactresses”. The
inscription to be discussed is No. 30 of “Kaliora and
the Lady of Silthous”. Since there are several
arguments on the identification of “Kaliora” as
personification, symbolic figure, or actual person, as
well as on the phrase and its reading itself, a clear
statement on whether or not “The Lady of Silthous”
donated alone or together with “Kaiora” cannot be
made. As for the following analysis I will count “the
Lady of Silthous” as individual benefactress, since

this seems to be most reasonable so far.



inscriptions No. 54 and 61;'% as well as a
reference to one or more children; or a
reference to any other family members,'8!
such as parents or in-laws of the donors'®?
and siblings, as in No. 9 and No. 13

respectively.18

Relations

8%

43%

= with spouse
= with family
with lay community members

with officials or undefined others

Figure 19 — Relationships of female donors to other
donors mentioned in the inscriptions
Almost half the inscriptions (43%) indicate
that most donations from females were
given together with other community

members of their parish. In these cases of

180 No. 54 mentions Matrona and Prokopius, together
with their “children”. No. 61 speaks of Matrona and
Amama together with their daughter Man(ea)thine.
181 Inscription No 28 A refers to Maria and her
brother Paul, while No. 56 states Pallous with her
brother Sergius and her son Pianos.

182 I inscription No. 19 Mike is mentioned alongside

her mother in-law Sophronica, while the name of her
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community donations, some category
overlaps can occur. For example, in the case
of foundation inscriptions, female donors
can be attested together with members of
their family, alongside other families, or as
individual members of the community who
donated for the common cause. The last part
of inscription No. 42 reads:

“Under the most holy and most venerable
bishop Ioannes, was built and completed
this holy place of Yours, through its
presbyter and guardian Barichas. In the
month of November, in the times of the
sixth indiction.

Oh God of Saint Lot and of Saint
Prokopios, accept the offering and the gift
of Stephanos and Elias, brothers, children
of Komitissa! O God of the holy martyrs,
accept the gift of Sergios and Prokopios,
his son!

As a vow for the salvation of Rabatha,
daughter of Anastasia, and for the repose
of Ioannes, son of Anastatios, and for those
who made offerings. The Lord knows their

names.”

husband was destroyed. No. 35 B contains the names
of Eulampia with her father loannos and her son
Eugenios, who already passed away before her.

183 No. 9 mentions laia and her son Nestabos, the
reader. No. 13 Mary and her father Stephen as well
as her brothers Leontakios and Julian.



In this case, it seems that several donors
made offerings to the Church of Saints Lot
and Procopius and their names were
inscribed in a foundation inscription located
at the east end of the central nave in front of
the chancel screens. In such cases,
inscriptions refer to various male and
female donors but the differentiation
between family and community is neither

noticeable nor clear.

7.2.1 Community and family churches

Regarding the social status of donors, it
could be interesting to look more closely at
the differentiation between community and
family churches. Ashkenazi’s 2018 article,
“Family Rural Churches in Late Antique
Palestine and the Competition in the ‘Field
of Religious Goods’: A Socio-Historical

View”, views the building of such family

184 Ashkenazi 2018: 717-718, where for example he
points out the reminiscence of the depiction of
“Kaliora and the Lady of Silthous” in the mosaic at
Kissufim (No. 30) compared to a manuscript
illustration on the 6™ century byzantine Princess
Anicia Juliana.

185 Ashkenazi 2018: 711-727.

186 Ashkenazi 2018, he still mentions throughout the
article, that family churches do not necessarily have
to be extramural and that some families founded
churches within the village boundaries to provide the
space for a common use of the community. On the
other hand, building efforts by the community also
didn’t always have to be within the village limits, as
he remarks that there are community churches as

well as monasteries build by communities that can
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churches as an instrument to demonstrate

power and legitimize the rural elites, in

some cases even mimicking aristocracy.'%

Following Bourdieu’s theories, Ashkenazi

sees these elite families and their

ecclesiastical buildings  in  direct

competition with the official church and its
claims of religious superiority.'®® Although

Ashkenazi specifically discusses

extramural churches,’®® he also outlines
some typical characteristics that can be seen

in dedication inscriptions in family

churches,*®”, and thus helps to define and
separate family and community churches.
Following the outlined characteristics on
foundation inscriptions of family'®® and
community!® churches, several examples
within each group that include female
donors and benefactresses can be found.

Inscription No. 12 is an example of a

be found outside of villages (713-717). Ashkenazi
picks out the extramural private churches for the
argument, that he suggests them to be more a private
object of prestige for the building family, and by thus
a challenge to the “official church”, and not so much
of a philanthropic act, for the good of the community
or the higher good of the donors (723-726).

187 Ashkenazi 2018: 720-721.

18 Following inscriptions can be foundation
inscriptions of family churches: No. 8 A-C, 12, 13,
17 A-B, 26, 32, 39, 56.

189 The following examples can be seen as
community churches, some of them donated by one
family: No. 33 A+B, 34, 35 A+B, 36, 38, 40+41, 42,
47,52, 54, 59.



founding inscription in a family church.
This
Ashkenazi’s article:

inscription is  mentioned in

pmoBodoew | v 1@ dyim tome
Z®dovg kai Xaphoug |
kai Podgog kai TovAt | aviig koi Apsakiov v- |
[10]D kai EvOvpoic |
kol Apooaxiov kai | Kopag kai Edotoyig k(ai) |
Méyov drok(6vov) Aduvt | Adovba Motpd
(Remember in the holy place Zosus and
Khalous; and Rufus and Juliana and (their)
son Arsakius;
and Euthymia and Arsakius; and Kyra and
Eustogious; and Machus the deacon; and

Domna, Adoutha and Matrona.)

Figure 20 — Inscription No. 12.

This main inscription is set together with
others in an extramural church at Horbat
Kenes. Combining the information from the
inscriptions, it is clear the church was
funded by several members of an extended

clergy
who could also be family

family.  Only  lower-echelon
members,
members, are mentioned, and the church is

dedicated to St Conon.t°

190 Ashkenazi 2018: 715-716.

The foundation inscription of the Church of

Bishop Isaiah (No. 35 A) in Jerash is an

example of a community church, even if

donated by one family. It reads:

‘Enti 1@V ayio(tédrov) kol poxopio(tédrov)
Ooud untpomor(itov) kai ‘Hoaiov
EMoK(OTOV).

(H) y1&[c6n t]odto /

70 Gy(10v) edvkp(LoV), oikodourOn ¢ €k
Oeperiov Kol Eyneadn kai diekoopunon &k
TpocPopdc /

Bnpoiov kai EvAapmioc Aapm(potdtmv)
VIEP COTNPILOG ADTOV TE KOl TOV 0OTAOV
TEKVOV Ko/

AVaTOOGE®S YOVEDV aOTAV. 'Ev &te1 afky ]
unvi Aaisiov xp(6vorg) £ ivo(tkTidvog).
(At the time of the most holy and blessed
Thomas, the Metropolitan, and Isaiah the
Bishop.

This place of /
prayer was consecrated, and built from the
foundations, covered with mosaics, and
beautified through the offerings of the
most illustrious /

Beroios and Eulampia, salvation to them,
and of their children, and /
for the repose of their parents. In the year
621, in the month of Daisios, in the

seventh indiction.)
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i R A R o S A A

Figure 21 — Inscription No. 35.

The disparity between the two categories, of
community and family churches, lies in the
high

ranks within community

appearance of members  of
ecclesiastical
churches, and their absence in family
churches. As well as the circumstance that
community churches did not necessarily
require a dedication to a specific saint or
martyr,'%! compared to family churches that
all had such a dedication. A closer
examination of Ashkenazi’s argumentation
based on Bourdieu’s theory on “Fields of
Religious Goods” suggests it is reasonable
to assume that in some cases of private
building activities, the aspects of self-
profiling, demonstration of power and
legitimization of social placement could
have predominated over more pious and

humble points of view.

7.3 Conclusion

This chapter has highlighted that the female
donors mentioned in donation inscriptions
seem to come from a wide range of social
backgrounds. Only a small group of female

donors can be attested to belong to a social

191 Even though most of the community churches

where females are mentioned in inscriptions do have
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upper class or possibly even aristocratic

ranks. However, most female donors
mentioned in the inscriptions seem to have
held a more moderate social status. There
are several reasons for such an assumption.
The first, as previously mentioned, is that
most benefactresses do not hold any social
or ecclesiastical positions or titles. Even if
the family churches were used as symbols
of status, wealth, and social rank by the
rural elites, there are only 20 benefactresses
who possibly belonged within this higher
social ranks.

A further factor suggesting that female
donors came from more diverse social
backgrounds can be seen in the high number
of inscriptions that attest the founding,
building, or renovation of several churches
to be a community act. In these cases, the
total costs could have been split between
several members and households, so more
community members could be included and
the expenses could be shared.

A third aspect, which is discussed by
Jacobs, is the fact, that not all donors had to
pay for the whole building or the whole

floor mosaic. There must have been the

a dedication to Saints or Martyrs. Ashkenazi 2018:
711-727.



possibility of only donating a small section;
smaller donations could have been made in
this way.'% Based on this argument, the
female donors and benefactresses’ social
backgrounds could have been quite diverse
since ecclesiastical buildings constructed
by communities and donations connected to
them opened the opportunity to demonstrate
humbleness, religious belief, and piety to a

broad range of individuals.

192 Jacobs 2020: 41-42. As one of the examples to
argue the point, that donors didn’t necessarily have
to pay the whole floor mosaic, Jacobs takes the
mosaics at the Church of Kissufim. Only small parts
of this mosaic pavement are preserved and there are
several different scenes, with different names
inscribed next to the depictions. Jacob’s argument is
that each of the donors has his own vignette and by
thus only had to pay for this part of the floor mosaic.
Since the church structure of Kissufim is found to be
outside the village boundaries, Ashkenazi (2018:

717-719) describes it to be a private family church in
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his article. Taking in account all of Ashkenazi’s
arguments for the church to be seen as an act of
private building initiative, one must not stress
enough that the greatest part of the mosaic pavement,
including the space of the main nave, where one
would suggest the placement of a foundation
inscription, have been destroyed. Due to this and the
rather subtle placement of the depictions that are
preserved, | tend to follow the argumentation of
Jacobs on this set of inscriptions, and count the
church at Kissufim more likely to be an example of

a community church.



8. Aspects of placement and
visuality of donation inscriptions

in ecclesiastical spaces

All factors of development in epigraphical
culture, analysis of relationships and status
of donors, and qualitative and quantitative
measures on inscriptions are on display and
can be analysed today due to a human need
for visibility within these ecclesiastical
structures. While donations can be made
anonymously and piety can be lived
privately, there is a significant number of
donation inscriptions that place private
services and donations for the churches and
communities on public display. These
intentional inscriptions have been left for

others to see and to acknowledge the

donors’ offerings and donations. The
donors intended that their service, their
names, and their actions would be

remembered and remain visible for other
community members long after their deaths.
Before examining the positioning of

dedication inscriptions and potential

connections to the social and clerical
situation of the female donors, two aspects
must be mentioned. First, dedication
inscriptions can be found everywhere in
ecclesiastical complexes; there is not a

specific place within the mosaic program

198 Michel 2001, shows the rather uniformed design

range of different types of church structures and
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where they had to be placed. Second, since
the intention is to consider the positioning
of mosaic dedication inscriptions that
mention women and this is only a marginal
group, the analysis outlined in this chapter
only identifies tendencies rather than
general statements that can be projected

onto all dedication inscriptions.

8.1 Visualizing the layout of an early
Christian church

Examination of the available floorplans of

the churches and

that

early  Christian

ecclesiastical  complexes retain
inscriptions with female names in them,
highlights the fact that all these complexes
followed the same fixed architectural
in size and
The
early uniform church architecture makes the

different

design; they only differ

additional architectural structures.

following  comparison  of
complexes — described by means of an
imaginary walk through a church — broadly
achievable and uncomplicated.!®®

8.1.1 The atrium

Placing ourselves in the footsteps of a
member of an early Christian community on
their way to mass, the first mosaics can be
seen in associated structures in front of the

church. Three inscriptions, two belonging

architecture in  byzantine times in the area of

nowadays Jordan.



to an atrium (No. 4 and No. 14) and one
from a transitional building (No. 19), are
located outside the actual church. While
parts of inscriptions No. 4 and No. 19 are
missing, all three seem rather simple and do
not include any information on social
The

inscriptions only mention one or two names

context or a specific donation.

and set the donors as a family connection.

8.1.2 The narthex

Upon entering the church, the next mosaic
inscriptions located in the narthex. Four
examples are located in this part: Nos. 8A,
12, 36, and 53. the

inscriptions are more revealing. Although

In these cases,

they do not provide any information on the
social or clerical positions of the donors, at

least two inform about the donation.

Inscription No. 36 from the church of
Bishop Marianos in Jerash reads “... this
holy temple was built and covered with mosaics
...” and No. 53 from the church in Buseir
mentions that “... this mosaic was finished ...
for the salvation of Christ-loving Megale ...”,
while the work was done by a mosaicist from
Jerusalem called Andrew. There is also a
difference regarding the donors themselves. No.
53 only mentions one woman, while No. 36 lists
one woman together with four men from her
community, and No. 8A declares two husband

and wife combinations as donors'®4. Inscription

194 note 124 to see the argumentation, why in this

case Saphrica and Annel can be seen as husband and

57

8A from the northern church at Herodion and
further inscriptions from this pavement suggest
that Saphrica and Annel and their families were

main benefactors of the church.

8.1.3 The main nave

Following on our way inside the church, the
next mosaics are located in the central nave.
This area features 13 inscriptions citing female
names. It is noteworthy that most of these
inscriptions date to the 6™ century and come
from churches in the Province of Arabia.
Furthermore, the positioning seems to be quite
unilateral, with 10 of the inscriptions positioned
right in front of the bema, one set in the middle
of the nave, one set on a side, and the last
positioned close to the entrance. Most of these
inscriptions state the clear purpose of the
donation, either the founding and building of
the churches themselves, or a specific donation
for inventory, as well as mosaic floors. In terms
of visibility, it could be argued that these mosaic
floors of the main nave, especially the ones in
the large open space in front of the bema and the
chancel screens, would have been the most
prominent and prestigious in the whole
complex. Clearly, this is the position for host
inscriptions that frequently express exceptional
donations. In terms of social information, it is
only possible to make assumptions regarding
the mentioned benefactresses and female
donors. Only one inscription, the one set at the
beginning of the nave, near the entrance, was

donated by an individual woman. Inscription

wife, even though the inscription addresses him as

“brother”.



No. 43, as previously discussed, cites a psalm
that describes sacrifices that should be brought
to the altar. The connection to the altar, as well
as the fact that the inscription is aligned in a way
to be read from the direction of the altar, might
suggest that Epiphania donated this piece of
sacred inventory. Two other inscriptions
mention a (married) couple as donors for the
founding of the church (No. 34) as well as for
the payment of the mosaic floor (No. 37). It is
known that Georgia’s (No. 34) husband held the
office of “paramonius”, which evidently also
shed some light on her position within the
congregation since she is not only mentioned by
name but also depicted in the mosaic program.

That the largest number of mosaics laid in this
prominent position testifies to community
donations. Within this group, only two women
are clearly identified as the wife of a donor (No.
8 C and No. 32), while all others appear alone
or together with children but without husbands
(Nos. 33 B, 39, 41, 42 and 59). This is possibly
a sign that these other women where well
integrated, wealthy widows who could handle
their own fortune. For one inscription (No. 38),
it is difficult distinguish if the mentioned
woman and possibly one of the men were
married. Nevertheless, this exact inscription
shows another aspect of donation inscriptions:
the case that some women were named while
others were vaguely referred to as wives.

The inscription reads:

Lord, receive the offering of the donor and
the one who has created (this mosaic),

195 Beven et al. 2015: 54-55.

[your servant] Mouselios along with his
children.

Our Lord Jesus Christ, God of Saint
Sergius protect the megaloprepestatos
Almoundaros, the komes.

God of Saint Sergius, bless your servant
Eusebius along with his children.

God of Saint Sergius, bless your servant
loannes along with his wife and children.
God of Saint Sergius, bless your servant
Abdalla and Dionysios and S(...)

In the time of the bishop Polyeuktos, the
most beloved by God, the holy Martyrion
of Saint Sergius was decorated with a
mosaic floor by the zeal of Mari, son of
Rabbos the most devout priest, and
Georgios the Deacon, and Sabinus and
Maria in the month of April at the time of
the ..."%

It can be assumed that the man (Sabinus)
with no clerical position and the following
named woman (Maria) were a married
couple who donated together. This
inscription from the church of St Sergius at
Tall al-Umayri could lead to the suggestion
that Maria, as the companion of Sabinus and
a female donor, was possibly well known
and eventually more involved in the
Christian community than the unknown
wife of loannes, who is not mentioned by
name. Since this is the only inscription

where one woman is mentioned as “wife”



and another is referred to by name, and no
further social information is given, the
suggestion of a connection between social
position and the statement of a name can

only be considered as a possibility.

8.1.4 Main apse — bema

Moving further inside the church, the way
leads past the chancel screens into the bema
and the main apse. Two shorter inscriptions
(No. 33 Aand No. 57) and one detailed (No.
35 A) belong to this space. The shorter
inscriptions only state the names of the
mixed donors, while the third speaks of the
“most illustrious” couple, Beronios and
Eulampia, as well as their children, who
“consecrated, and built” the church of Bishop
Isaias in Jerash “from the foundations, covered
it with mosaics, and beautified it through their
offerings .1 Although the term “illustrious”
does not describe a certain official position, it
highlights their prominent social position
within the community as well known or more

profanely famous.

8.1.5 Side aisle and side apses

Leaving the main nave, the first inscriptions
encountered are located in the spaces between
the columns towards the side aisles. One of
these, located between the last column and the
steps leading to the bema, found at the church
of St Menas in Rihab, mentions the founding of
the church by the family of Komitissa (No. 54).

While the inscription does not mention any

196 pjccirillo 1993 A: 311.
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offices or social information, since it is the only
inscription found in this church, it can be
assumed that Komitissa and her family were
quite wealthy and involved members of their
Christian community. Two other inscriptions
found in intercolumnar spaces inform about the
donation of the mosaic floor (No. 15) and an
unspecified offering (No. 40), while a third
includes the names and depiction of two women
(No. 30) — Kaleora and the Lady of Silthous.
Although this scene is missing a clear
interpretation, taking the Lady of Silthous as a
benefactress of the church, her depiction
suggests her to be an older noblewoman.

Entering the side aisles and apses, the
inscriptions become more personal. Most of the
donations declared in these parts of the churches
were from single women or small groups
(maximum three people), some of them children
or husbands, but also other women. Most texts
do not talk about specific donations; rather, they
provide information about offerings or the
fulfilment of vows. For example, No. 44 from
the church of Sts Lot and Procopius, reads: “St
Lot accept the vowl/votive offering (?) of

Rhome, and Porphyria, and Maria, your

1197 donors

servants Since most female
represented in these areas of the churches
appear individually in the inscriptions, it is
possible that these spaces were held for smaller

donations made by individuals or minor groups.

197 piccirillo 1993 A: 164-165.



8.1.6 Connected ecclesiastical structures
(chapels, baptisteries, diaconicon)
Depending on the function and size of the
church, there might be several other
ecclesiastical structures connected to the main
building. Ten inscriptions mentioning female
names are placed in such connected
ecclesiastical structures. Most of these mention
more than one individual donor and can
possibly be seen as donations made by several
community members.1%
A closer examination of inscription No. 16
suggests that the donation was specifically
made for the room where it is placed, the
diaconicon, and a communication hall:
+[...... ®leoddpw Mdyiotp(0)o kai
®copirog kai Baogii[m]
‘Emg[...éyélvero M y[M]owoig tov
LEGOOAOD KOl TOV S10KOVIKOD
émitf...... Inpe(cPutépwv) HAob kai
Baogihov tvdkti[d]vog Z étovg pa.

(+ [Christ help] Theodor, the magister, and
Theophilia and Bassilos.
[Glorious] was executed, the paving of the
communication hall and of the diaconicon
under [the pious] presbyters Elias and
Bassilos, in indiction 7, year 591.)1%°
Other

ecclesiastical rooms (e.g., No. 47 and No.

inscriptions  from  connected
48) provide insight into the meaning of the

donation. The text of inscription No. 47

198 except from inscription No. 8 B, which can be
connected to a family donation, not a community act.
199 Ovadiah 1987: 43, No. 51.
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states that the donation was made to rebuild

the diaconicon, the room where the
inscription was placed.?® Inscription No.
48 is placed in a chapel and states that the
mosaic pavement of this holy place has
been donated by Aitha.?®! Although two
further inscriptions (No. 8 B and No. 45)
only state that an offering was made, and
the others give no such information, one
could suggest that inscriptions placed in
such connected ecclesiastical structures as
chapels, diaconicons, and baptisteries
commemorate the donors or donations

made for these specific places.

8.2 Conclusion

Connecting the given information on
possible social standing and “worth” of a
donation to the placement of the respective
inscription reveals that there are some
towards a visible

tendencies more

placement  of  certain  inscriptions.
According to Watta, the mosaics are used as
a means of communication, and within that
sphere not only the decorative splendours
within the mosaics but also an appropriate
position are of high value.?%

This preference for clearly visible positions
can be observed in the cases of foundation

inscriptions. Irrespective of whether the

200 Dj Segni 1998: 429-430, No. 6.
201 piccirillo 1993 A: 128, fig. 144.
202 \Watta 2018: 98-99.



donations for the foundation came from one
family or were given by several members of
the community, these inscriptions tend to be
placed in prominent position, such as at the
east end of the central nave, in front of the
chancel screens, centrally in the main nave,
or close to the entrance at the narthex, so
everybody who enters the church
immediately sees and reads about the
donors. Other inscriptions found in these
prominent spaces could be in connection
with high value donations, such as
inscription No. 43, where Epiphania can
possibly be connected to the donation of the
altar, which is one of the holiest and most
important pieces of inventory.

Inscriptions that are placed in less
prominent parts of the churches, such as in
the side isles and side apses or in
intercolonial spaces can possibly be linked
to minor donations, perhaps only
representing donations that covered certain
parts of the mosaic of the pavement.
Inscriptions  placed in  connected
like

baptisteries, and diaconicons, which were

ecclesiastical structures chapels,
not used as regularly as the main church,
possibly offered a certain element of
prestige for the donating families and
community members. Watta states that the

written names “could be seen in association

to the liturgical attribution during the

203 \Watta 2018: 99, translated by ML
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intercession”, 2% and thus, even if the names
were placed in less crowded areas of the
churches or in connected buildings, their
presence alone could be seen as a positive
effect for the donors.

Inscriptions placed in the area behind the
chancel screens, in the main apse, and the
bema, can also be seen in connection to this
effect of “indirect intercession” since these
are the most holy places of a church
complex where the general members of the

community are rarely seen.



9. Conclusion

This analysis of mosaic inscriptions
mentioning names of female donors and
benefactresses has proven to be rewarding.
The 68 inscriptions mentioning 101 female
names demonstrates that although the
women are outnumbered by male donors,
their  presence  within  ecclesiastical
structures was not a petty or trivial matter.
Laws and legislation in favour of women
and female heirs allowed late ancient

women more personal influence on
monetary decisions within their households.
This circumstance might also have played a
role in the large number of captured
donations made by female benefactresses,
either on their own or in partnership with
family or community members.

The focus of the first part of the analysis in
this thesis is on the “hard facts” concerning
the quantity, development, and geographic
distribution of the inscriptions. Evaluations
of these aspects reveal that inscriptions
commemorating donations by women
follow the general distribution pattern
examined by Di Segni?® and Avi-Yonah?®,
others?°®, Late

among Throughout

Antiquity there is a shift from urban to rural

204 Dj Segni 2017: 287-322.

205 Avi Johan 1958: 39-51.

206 There are several articles discussing the topic of
this shift from urban areas towards rural areas, and

the possible reasons for it, to mention only some:
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areas that manifested in the distribution of

epigraphical material, such as in the

geographical  distribution of mosaic
inscriptions in ecclesiastical spaces.

The distribution maps presented in Figure
23 clearly illustrate that the majority of
preserved inscriptions mentioning female
names dates to the 6™ century, which marks
the highpoint of epigraphic tradition in this
region. A second point that is displayed in
the maps is the widespread distribution of
all the inscriptions stating female donors
and benefactresses. Such inscriptions are
not only found in urban contexts (e.g.,
Jerusalem, Gaza, Madaba, Jerash). Female
involvement in donation and foundation
activities also occurred in smaller, more
rural areas and countryside villages (e.g.,
Horbat Kenen, Kissufim, Khirbet Beit Loya
and Khirbet el-Kerak).

The analysis of quantitative development
suggests that not only building activities for
ecclesiastical spaces were highest in the 6%
century, but also the widespread popularity
of donation most

inscriptions  was

Hamarneh on “Continuity or Change? Rural
settlement in Provincia Arabia and Palaestina Tertia
in the seventh to the ninth centuries.”, 2015: 61-69
or Bar on “The Christianization of Rural Palestine

during Late Antiquity”, 2003: 401-421.
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Figure 22 — distribution map of inscriptions mentioning female donors and benefactresses, divided by centuries.

prominent. Donation inscriptions were
evidently accessible by a broad group of
female and male donors throughout the
entire Holy Land.

The second part of this study involved
analysis on a more complex and
controversial level, pertaining to possible
social influences of mentioned female
donors in accord with forms, donations, and
the The

evaluation of the forms in which female

placement of inscriptions.
donors and benefactresses are named
demonstrates that the greater number of
inscriptions depict women in  many
different donation contexts. The broader

variation of forms, the use of psalms and
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prayers, and declarations of secular and
ecclesiastical status provide a sense of the
personal involvement of the donors in the
decisions concerning the inscriptions. The
forms themselves only provide limited
immediate information on the social
standings of female benefactresses. There
are only a few cases where secular titles or
special addresses are used. More
information on the social aspects of female
donors is stated indirectly.

Only a small number of women appear as
sole donors. The two largest groups are
women who donated together with their
families and women who donated together

with other members of their Christian



communities. In both cases, the social
background of these women could have
been quite different. There are cases of
foundations of large family churches, but
also examples of community churches
founded by one family that strongly lead to
the suggestion that these families, and the
women  represented in  these few
inscriptions, belonged to a social elite or
high upper class.

There are also inscriptions that not only
mention a core family but also rather
extended families or several different
members of a community. In some cases,
more than one woman appears in the
inscription. For example, inscription No. 12
mentions four wives and their husbands and
three other women, possibly members of

the extended family,?’

they all are
mentioned as donors of a family church.

In the case of smaller churches or churches
where more than one party, or more family
members than just the core family, donated
for the foundation, the renovation, or the
decoration (e.g., the mosaic pavement) of a
church, it can be assumed that the shared
amount from each donor could have come
down to a range that might have been
achievable for well-off members of the
middle class, merchants, and farmers.?%®

Further proof that donation inscriptions

207 Ashkenazi 2018: 715-716.
208 Jacobs 2020: 40-41.
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were not only made by wealthy elites can be
seen in small inscriptions, some of which
only state the name of the individual person,
or in inscriptions or limited mosaic panels
that might lead to the suggestion that the
donors only paid for a specific fraction of
the mosaic. Jacobs’ argument that a small
mosaic could have cost about a quarter
solidi makes a donation accessible to a
broad range of society.??® A broad range in
inscriptions and social backgrounds can
also be seen in connection to female donors.
Regarding the search for a link between the
social status of the donors and the
placement of the inscription within the
ecclesiastical space, it can be stated that
there is a link between the position of the
display and the purpose or amount of the
donation. This possibly provides insight
into the social status of the donors.
Inscriptions for the foundation, larger
renovations, or splendid decorations of the
whole ecclesiastical complex are found in
certain prominent positions along the main
aisle, in front of the chancel screens, or in
the entrance areas or the narthex of the
churches.

However, inscriptions

commemorating smaller donations or
donations of certain panels or portions of
the mosaic pavement can be found on the

outer edges of the main nave, the side aisles

209 Jacobs 2020: 41.



or intercolumnar spaces. Therefore, a
plausible suggestion is that large donations
made by wealthier donors or by the
community tend to have inscriptions placed
in the most prominent position, while
inscriptions honouring smaller donations
are placed in less visible areas of the
ecclesiastical spaces. For this reason,
inscriptions mentioning female donors can
be found in all these places, (i.e., in the most
prominent positions as well as in several
hidden corners). They are visible for
everyone, and in this way, they are
remembered by the communities during
church services as well as by visitors.

There is no difference between inscriptions
meant as symbols of piety, devotion, and
religious belief and those meant to manifest
social standing and grant prestige to the
named persons: they are a visible,
permanent display within an important
place of religious and social gatherings, and
thus, the meaning of female visibility in
these places is of utmost importance,
particularly in a time and context of male

dominance.
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10. Abstract

Antike Stifterinnen und Stifter sind Teil eines philanthropischen Phanomens, das sich nicht erst
im frihen Christentum etabliert hat, sondern bereits in der rémischen und griechischen Zeit
weit verbreitet war. Dennoch ist es gerade die Zeit des frihen Christentums, die durch ihre
Vielzahl an erhaltenen Mosaikinschriften, vor allem in den Gebieten der stdlichen Levante,
einen umfassenden Einblick in die Materie bietet. Im Rahmen dieser Arbeit soll vor allem
historischen sowie sozialen Aspekten und Fragen rund um Stifterinnen nachgegangen werden.
Hierbei ist zu klé&ren, welche rechtlichen bzw. sozialen Mdglichkeiten Frauen hatten, um als
Stifterinnen in Kirchen aktiv zu werden, und in welcher Anzahl sie in Mosaikinschriften sowie
Darstellungen vorkommen. Zu untersuchen ist dartuber hinaus, in welchen Gebieten sich
Inschriften von Stifterinnen finden lassen. Dabei wird analysiert, ob sie vorwiegend im urbanen
oder im landlichen Kontext angesiedelt waren. Auch Fragen iber mégliche soziale, religiose
und gesellschaftliche Positionen und Stellungen der Stifterinnen sollen anhand von Inschriften

und den darin enthaltenen Informationen aufgearbeitet werden.

The philanthropic phenomenon of private donors, founders and benefactors is long established
throughout the Greco-Roman antiquity. The continuation of this tradition in early Christianity
is especially visible in countless mosaic inscriptions spread all over the region of the southern
Levante. In the course of this thesis questions on historic and social aspects will be focused on
female donors and benefactresses, mentioned in these mosaic dedication inscriptions. The
analysis sheds light on legal and social possibilities of women to become donors in early
Christian communities, as well as the numbers in which female donors occur in dedication
inscriptions and depictions. Furthermore aspects on geographical distribution and changes in
epigraphical culture will be taken into account. Aiding to understand if female donors can be
connected to urban or rural contexts of settlement. Additionally the thesis aims to analyse
questions on social and religious ranks and positions of female donors and benefactresses based

on information given within the dedication inscriptions.
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Index of female names

Adovba — Adutha
Horbat Kenes — Church of St.
Conon (No. 12)
Abavootio — Athanasia
Horvath Zikhrin (No. 5)
Abo — Aitha
Madaba — Atwal chapel (No. 48)
Axentovg — Akeptous
Megiddo (No. 1)
Ade&avdpa — Alexandra
Tell Shocho/Tell Shuweihe (No. 7)
Khirbet el Shubeika (No. 57)
Avactog — Anasia
Horvath Hani (No. 58)
Avootooto — Anastasia
Ayun Musa — Monastery of
Kaianos
(No. 11)
Khirbat el-Mukhayyat — St. Lot and
Procopius (No. 42)
Aviova — Anton(i)a
Hippos — Sussita (No. 14)
Baooco — Bassa
Jerusalem (No. 22)
I'ewpyla — Georgia
Jerash — St. Cosmas and Damian
(No. 34)
Jerusalem — funerary Chapel
(No. 25)
I'ovpela — Goumela
Umm er-Rasas/Kastron Mefa’a —
St. Stepanous (No. 60)

Aopvi— Domna
Horbat Kenes — church of St.
Conon (No. 12)
Aopviva, — Domnina
Evron — Heborn Church (No. 4)
Awpobeag — Dorothea
Megiddo (No. 2)
Emavayio — Epanagia
Beit Loya/Khirbet Lehi (No. 27)
Emeavia — Epiphania
Khirbet el-Mukhayyat — St. Goerge
(No. 39)
Khirbet el-Mukhayyat — St. Lot and
Procopius (No. 43)
Evbvuovg — Euthymia
Horbat Kenes — Church of St.
Conon (No. 12)
Evlopmio — Eulampia
Jerash — Church of Bishop lsaias
(No. 35 A+B)
Zovo — Zana
Herodion/Khirbet Furaidis (No.8C)
Zavva — Zanna
Jerualem — Mount of Olives
(No. 23)
Zodo — Zada
Umm er-Rasas/Kastron Mefa’a —
St. Stephanus (No. 59)
Zon — Z0é
Rihab — St. Basileos (No. 33 A+B)
HModopa (HAQPA) — Heliodora
Hippos — Sussita (No. 15)
®codopa — Theodora

Jerusalem/Nicopolis (No. 20)



®codwpa — Theodora
Madeba — Church of the Apostles
(No. 49)
Birsama/Khirbet Be’er Shema — St.
Stephanus (No. 52)

®codociac — Theodosia
Jerusalem — Mount of Olives
(No. 24)
Jerusalem — funerary Chapel
(No. 25)

®copirio. — Theophilia
Beth Yerah/Khirbet el-Kerak
(No. 16)

Ocwdociav — Theodosia
Khirbet Deiry (No. 26)

Tono — laia
Ozem, Church (No. 9)

TIovho — Julia
Jerash — Church of Bishop
Marianos (No. 36)

TovAavng — Juliana
Horbat Kenes — Church of St.
Conon (No. 12)

KaAnwpa — Kaleora
Kissufim/Bir Abu Radi (No. 30)

Kaiovikn — Kalonike

Khirbet el-Mukhayyat — St. Goerge

(No. 40)

Koptiooo — Komitissa

Khirbat el-Mukhayyat — St. George

(No. 41)

Khirbat el-Mukhayyat — St. Lot and

Procopius (No. 42)

Kopntioon — Komitissa

Rihab — St. Menas (No. 54)
Kvpd ZiA0ovg — Lady of Siltous/Silto
Kissufim/Bir Abu Radi (No. 30)
Kvpag — Kyria
Horbat Kenes — Church of St.
Conon (No. 12)
Kvpuokng - Kyriaka
Megiddo (No. 2)
Mav]...]0ivng — Man(ea)thine
Khirbet el-Wahadineh (No. 61)
Mapia — Maria
Khirbet Damun — Mount Carmel
(No. 13)
Khirbet el-Mukhayyat — St. Goerge
(No. 40)
Khirbet el-Mukhayyat — St. Lot and
Procopius (No. 44)
Khirbet el-Mukhayyat — Church of
Amos and Kasiseus (No. 45)
Khirbet Deiry (No. 26)
GazalJabaliyah — Basilica (2x)
(No. 28A+B)
Jerusalem — St. Peter in Gallicantu
(No. 6)
Jerusalem/Nicopolis (2x)
(No. 20, 21)
Beisan/Beth She’an — Monastery of
Kyria Maria (2x) (No. 17 A+B)
Jerash — Chappel of Elias, Maria
and Soreg (No. 55)
Jerash — Chappel at the Cathedral
(No. 37)
Tall al-*“Umayri (No. 38)



Umm er-Rasas/Kastron Mefa’a —
St. Stephanus (No. 59)
Kissufin (No. 31)
Maoapkeiro — Markella
Ozem — Church (No. 10)
Mozpova — Matrona
Horbat Kenes — Church of St.
Conon (No. 12)
El Quweisme — Church of Kyriakos
(No. 39)
Ayoun Musa — Kayanus church
(No. 44)
Khirbet el-Wahadineh (No. 61)

Meyding — Megale
El-Rashidiyah / Buseira (No. 53)

Mikn — Mika/Mike
Khirbet el-Mukhayyat — St. Goerge
(No. 40)
Emmaus/Nicopolis (No. 19)
Novag — Nonna
Herodion/Khirbet Furaidis
(No. 8C)
Novia — Nonia
Caesarea Maritima (No. 18)
IMaAlovg — Pallos
Nessana/Auja el-Hafir — Valley
Church (No. 56)
[Mavio — Paula
Tell Shocho/Tell Shuweihe
(No. 7)
[Mopoupio — Porfuria/Porfyria

Khirbet el-Mukhayyat — St. Lot and
Procopius (No. 44)
Khirbet el-Mukhayyat — Church of
Amos and Kasiseus (No. 45)
Bostra/Khirbet Sa’ad — Basilica
(No. 32)
[MpyuAing - Primilla
Megiddo (No. 2)
Pafobo — Rabatha
Khirbat el-Mukhayyat — St. Lot and
Procopius (No. 42)
"Poun — Rome
Khirbet el-Mukhayyat — St. Lot and
Procopius (No. 44)
Khirbet el-Mukhayyat — Church of
Amos and Kasiseus (No. 45)
Zofwva — Sabina
Ayun Musa — Monastery of
Kaianos
(No. 11)
Birsama/Khirbet Be’er Shema — St.
Stephanus (No. 52)
Yoraubao — Salamtha
Gaza/Jabaliyah — Basilica (No. 29)
Sanpiko (Zagpuka) — Saprika/Saphrika
Herodion/Khirbet Furaidis (2x)
(No.8A,B +C)
Yaepiko — Saphrica
Herodion/Khirbet Furaidis
(No. 8A, B +C)
Yepywo — Sergia
Mount Nebo —
Diakonikon/Baptistery (No. 47)

Enonvvn — Sesenna/Sesenne



Khirbet el-Wahadineh — central
Church (No. 62)
Yopey — Soreg
Jerash — Chappel of Elias, Maria
and Soreg (No. 55)
Yopio — Sophia
Umm er-Rasas/Kastron Mefa’a —
Church of Bishop Sergios
(No. 50)
Yoocavv(a) — Sosanna
Horvath Karkara — northern Church
(No. 3)
Yoepovio — Sophronia
Emmaus/Nicopolis (No. 19)
TamOa — Talitha
Umm er-Rasas/Kastron Mefa’a —
Church of the Lions (No. 51)
dlovia- Flauia
Gaza/Jabaliyah — Basilica
(No. 28 B)
Xaorovg/Xariovg — Khalous
Horbat Kenes — Church of St.
Conon (No. 12)
Xpeomv — Chreste
Megiddo (No. 2)



Floorplans and Positions of Inscriptions with female names
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Plate 1:

Plate 2:

Platte 3:

Plate 4:
Plate 5:

Plate 6:

Plate 7:

Plate 8:
Plate 9:

Plate 10:

Plate 11:

Phoenicia:

Northern Church — Horvath Karkara (Kohn-Tavor et al.

2020: 2, fig. 4)

Church at Evron — Hebron (Leatherbury 2020: 259, fig.
6.12)

Church — Khirbet el-Shubeika (Syon 2003: 76, fig. 2)

Palestina I-111:
Prayer Hall — Megiddo (Adam 2008: 63)
Church of Area F - Khirbet Zikhrin (Fischer 1989:
1799, fig. 8)
Monastery (remains, two rooms) — Horvath Sokho/Tell
Shocho (Magen/Kagan 2012: 121-122, nr. 235, fig.
235.2)
Northern Church — Herodion (Netzer 1990: 167, fig. 3)
Church — Ozem (Habas 2018: 98, fig. 1)
North-West Church — Hippos/Sussita (Burdajewicz
2005: 40, plan 2)
Church — Khirbet el-Kerak (Delougas/Heines 1960:
plate 15)

Monastery of Lady Mary - Kuria Maria (Hachlili 2009:

256, fig. X11-5)

viii

Plate 12:

Plate 13:

Plate 14:

Plate 15:

Plate 16:

Plate 17:

Plate 18:

Plate 19:

Plate 20:

Church/Basilika — Emmaus/Nikolopis
(https://upload.wikimedia.org/wikipedia/commons/5/52
/Emmaus_Nicopolis_Sketch.png)

Church — Khirbet Deiry (Magen/Kagen 2012: 69-70,
fig. 200)

Byzantine Church complex — Khirbet Beit Loya
(Patrich/Tsafrif 1993: 266)

Basilica of Jabaliyah — Gaza (Saliou 2000: 393, fig. 1)
Church — Kissufim
(https://www.baslibrary.org/biblical-archaeology-
review/6/1/4)

Church — Buseira/ el-Rashidiyah
(www.csla.history.ox.ac.uk/record.php?recid=E02633)
Church/Nunnery — Horvath Hani (Dahari/Zelinger
2014: fig. 1)

Arabia:
Monastery of Kaianus, Basilica Church - Ayun Musa
(Piccirillo 1986: 205)
Basilica - Kh. Sa’ad / Bostra

(www.csla.history.ox.ac.uk/record.php?recid=E02339)


https://www.baslibrary.org/biblical-archaeology-review/6/1/4
https://www.baslibrary.org/biblical-archaeology-review/6/1/4

Plate 21:

Plate 22:

Plate 23:

Plate 24:

Plate 25:

Plate 26:

Plate 27:

Plate 28:

Plate 29:

Plate 30:

Plate 31:

Church of Saint Basil — Rihab (Piccirillo 1993 A: 311,
fig. 626)

Church of Saints Cosmas and Damian — Jerash (Khrisat
et al. 2011: 45, fig. 2)

Church of Bishop Isaiah — Jerash (Piccirillo 1993 A:
295, fig. 566)

Church of Bishop Marianos — Jerash
(Gawlikowski/Musa 1986: 139, fig.2)

Chapel at the Cathedral — Jerash (Piccirillo 1993 A: pp.
284-285, pl. 528.)

Church of St. Sergius - Tall al-Umayri (Bevan et at.
2015: 51, fig. 2)

Church of Saint Kyriakos — al-Quwaysmah (Piccirillo
1993 A: 268, fig. 489)

Church of St. George - Kh. al-Mukhayat (Piccirillo
1986: 177)

Church of St. Lot and Porcopius - Kh. al-Mukhayat
(Piccirillo 1986: 182)

Church of Amos and Kaseius, Chapel of Priest John -
Wadi Afrit (Kh. al-Mukhayat, Piccirillo 1986:189)
Old Diaconicon, Baptistry — Mount Nebo (Piccirillo
1986: 154)

Plate 32:

Plate 33:

Plate 34:

Plate 35:

Plate 36:

Plate 37:

The chapel of Atwal — Atwal, now Archaeological
Museum Madaba (Piccirillo 1986: 130)

Church of the holy Apostles — Madaba (Piccirillo 1986:
97)

Church of the Lions — Umm er-Rasas (Piccirillo 1993
B: 237, fig. 376)

Church of Saint Menas — Rihab (Piccirillo 1993 A: 313,
fig. 635)

Chapel of Elias, Maria and Soreg — Jerash (Piccirillo
1993 A: 296, fig. 571)

Church of Saint Stephan — Umm er-Rasas (Piccirillo
1986: 283)



Northern Church — Horvath Karkara
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Plate 3 — No. 3 — Sosanna,( northern Apse)

Church — Evron/Hebron
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Plate 4 — No. 4 — Dominina (near the entrance to the church)
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Church at Khirbet el-Shubeika Christian Prayer Hall — Megiddo

Plate 4 — No. 1 - Akeptous (west side of the southern mosaic panel in
Plate 5 — No. 57 — Alexandra (center of the northern frame of the bema) the prayer hall), No. 2 - Dorothea, Kyriaka and Primilla (eastern side

of the southern mosaic panel)
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Byzantine church - Khirbet Zikhrin
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Plate b — NO. b - Athanasla, eastern edge ot the northern aisle.
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Monastery (remains of two rooms) — Horvat Sokho/ Tell Shocho

Plate 6 — No. 7. Paula and Alexandra, eastern edge of the northern

room.



Church — Ozem

Northern Church — Herodion
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Plate 8 — No. 9, laia (middle aisle) and No. 10, Makrella (northern aisle).

8A+B . Saprica (A. in the doorway; B. in the northern prayer hall)
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North-West Church — Hippos/Sussita Church — Khirbet el-Kerak (latest stage)

© M. Burdajewicz
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Plate 9 — No. 14 Antona, diaconesse (southern portico, before the Plate 10 — No. 16 — Theophilia (eastern part of the pavement of the Diaconicon)
entrance of room 209W), No. 15 Heliodora (southern aisle, between XViii

third and fourth column, on the edge of the mosaic panel — direction to



Monastery of Lady Mary — Kyria Maria — Beth She’an

Plate 11 — 17 A. Kyria Maria (room D, doorway to room G), 17 B.

Kuria Maria (Room G, south east corner in front of the nave)

XiX

Basilika — Emmaus/Nicopolis

Plate 12 — No. 19 — Mike and Sophronia (infront of the Basilika, close to the entrance)



Church — Khirbet Deiry Byzantine Church complex — Khirbet Beit Loya

B roerne I .

727  Second Phase

Plate 13 — No. 26 - Theodosia and Maria, southern adjoined room.

Plate 14 — No. 27. Epanagia (middle of the northern a jointed chapel)

XX



Basilica — Jabaliyah/Gaza Church — Kissufim

Plate 15 — No. 28 A - Maria (south aisle) and No. 28 B - Maria and

Flauia (diaconicon), No. 29 -. Salamatha (north aisle near apse)

Plate 16 — No. 30 Kaleora and Lady of Siltous (on the north side of the main aisle) and No. 31
Maria (over a tomb in the northern aisle)

XXi



Church - Buseira/ el-Rashidiyah Church — Horvath Hani
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Plate 18 — No. 58 Anasia/Anastasia (inscription located in the south-eastern room, next to the
church)

=
H ]

=i
I 4

I
Plate 17 — No. 53 Megale (in the narthex of the church)
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Basilica - Kh. Sa’ad/Bostra

Monastery of Kaianus, Basilica church - Ayun Musa
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Plate 20 — No. 32 — Porfyria (located in the central nave)
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Plate 19 — No. 11 - Anastasia, Sabina (south-western corner in the northern

aisle), No. 46 - Matrona (between the colums on the south side)



Church of Saint Basil — Rihab Church of Saints Cosmas and Damian — Jerash
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Plate 21 — No. 33 A+B. Zoe, deaconess. A) in front of the altar; B) Plate 22 — No. 34 — Georgia (main aisle, in front of the steps leading to the bema and the

central | front of the chancel screens, middle nave chancel screen)
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Church of Bishop Isaiah — Jerash Church of Bishop Marianos — Jerash

2

D

Plate 23 — No. 35 A+B. Eulampia (in front of the central nave

and in the south nave)
Plate 24 — No. 36 Julia (doorway, entrance to the main nave)
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Chapel at the Cathedral — Jerash Church of St. Sergius - Tall al-Umayri
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Plate 25Z No. 37 Maria (central nave of the chaplet, before the chancel enclosure) Plate 26 — No. 38 Maria (central nave in front of the chancle screen)

XXVi



Church of Saint Kyriakos — al-Quwaysmah Church of St. George - Kh. Al-Mukhayat
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Plate 28 — No. 41. Comitissa (inscription set in the nave, in front of the

Plate 27 —No. 39. Matrona (middle of the central aisle) chancel screen), No. 40 Epiphania, Mike, Mary and Kalonike
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Church of St. Lot and Porcopius - Kh. Al-Mukhayat Church of Amos and Kaseius, Chapel of Priest John - Wadi Afrit (kh.
Al-mukhayat)
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Plate 19 — No. 42. Anastasia, Comitiss.‘é and Fliabatha’(positi(;ned in the navé), No

44 Rome, Porphyria and Mary (eastern end of the southern aisle mosaic), No. 43

Plate 30- No. 45 - Maria, Porphyria and Rome (central nav
Epiphania (western side of the nave, under two bulls) XXViii ¢ 30-No. 45 - Maria, Porphy ome ( @ ©)



The chapel of Atwal — Atwal, now Archaeological Museum Madaba

Old Diaconicon, Baptistry — Mount Nebo
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, in front

Plate 31 — No. 47 Sergia (middle of the central aisle

of the baptistry)

Plate 32 — No. 48 Aitha
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Church of the Lions — Umm er-Rasas

Church of the holy Apostles — Madaba
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Plate 33 — No. 49 Theodora (middle of the central aisle)

Plate 34 — No. 51 - Talitha (right/southern apse)
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Church of Saint Menas — Rihab Chapel of Elias, Maria and Soreg — Jerash
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Plate 35 — No. 54 - Comitissa (inter columnar panel in the north) Plate 36 — No. 55 - Maria (northern part of the presbyterium),

Soreg (south-east in the first row)
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Church of Saint Stephan — Umm er-Rasas
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Plate 37 — No. 60 - Goumela (north aisle, next to the bema),

No. 59 - Maria and Zada (central part of the bema, above the B
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MOSAIC CATALOGUE






No: Name: Date: Size:
1 Axemtovg — Akeptous 31 century 67 x 80 cm
Site: Description and location:

Megiddo - Legio,
prayer hall — domus ecclesiae
Palestina Il

The inscription is made with Black and white tesserae,
framed by a black rectangle. Each short side has two double
framed semi-circuits attached.

Located in the southern mosaic panel of the prayer hall.

Transcription:

Ipoonvikev | Akentovg | n e1ro Bgog | v Tpame- | {av BQ TY XQ | pvrnpoyvvov

Translation:

The God loving | Akeptous has offered | this altar to the God | Jesus Christ | as Memorial

Sources:
Tepper/Di Segni 2006: 31-42.

COJS: http://cojs.org/akeptous_inscription-_3-4th_century_ce/




No.: Awpobeag — Dorothea
2 Kvpuakng - Kyriaka
Ipyuding — Primilla
Xpnotv - Chreste

Date: Size:
3 century 38 x 86 cm

Site:

Megiddo,
Christian prayer hall

Palestina Il

Description and location:

Black and white mosaic framed by a black
rectangle. Each short side has two double framed
semi-circuits attached.

Located in the southern mosaic panel — at the

eastern edge.

Transcription:

Mvnuoveveare | [puiding Ko Kvpt- | axng Kot Awpobeag | etide Ko Xpnomyv

Translation:

Remember | Primilla and Kyr- | iaka and Dorothea | and moreover Chreste.

Sources:

COJS: http://cojs.org/akeptous_inscription-_3-4th_century_ce/

Adams 2008: 62-69.
Tepper/Di Segni 2006: 31-42.




No.: Name: Date: Size:

3 Zooavv(a) - Sosanna 478 A.D. letters 4.5-6.5 cm high
5% century

Site: Description and location:

Horvath Karkara,
canyon near Nahal Bezet.
Northern Church
Phoenicia

The inscription is set in reddish letters on white

ground. Some letters at the beginning are missing.

The inscription id famed by two lines above and

underneath

Located along the semi-circular wall of the

northern apse.

Transcription:
[...]JHETHOEITHEAOYAHXXOYXQXANN
[K(0p)ie uv]nomBet g do0Ang cod Zmcdvv(a).

Translation:

(Oh Lord,) remember your servant Sosann(a).

Sources:
Di Segni/Aschkenazi 2020: 305-306, fig. 3.
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No.: Name: Date: Size:
4 Aopviva - Domnina | 415 A.D. -
5t century
Site: Description and location:
Evron, The inscription in black tesserae is set in a double framed rectangular
Hebron Church, mosaic.
Phoenicia Located at the eastern edge of the atrium.
Inscription:

[.11[.]JAO | MNINA® | YTATPIAY | TECKYPIE | MNHCKO[.] | [.]
Transcription::

[.1]1[[]JAo | pviva 6 | vyotpi av | teg, Kdpie | pvnoxov[.] | [.]

Translation:

... Do- | mina, her | daughter, | Lord, | remember ...

Sources:

SEG 37:1519

Tzaferis 1987: 36-55.

Madden 2014: 176-180, nr. 258.

Brown.edu - https://library.brown.edu/cds/projects/iip/viewinscr/evro0010/




No.: Name: Date: Size:
5 Abovaocio — Athanasia 5t century 70x 170 cm
Site: Description and location:

Horvath Zikhrin,
Church in Area F
Palestina |, between Caesarea Maritima and

Jerusalem

The inscription is made with Black and white tesserae,
it is framed by a black rectangular boarder.

Located at the eastern end of the northern aisle.

Transcription:

Xpi[c]té, BonOt | Tn 60VAN cov | ABavaciov

Translation:

Christ help your servant Athanasia

Source:

SEG 35:1548/ SEG 36:1324
Fischer 1989: 1787-1807.
Madden 2014: 137, no. 204.

CIHIP 1V.1, Ameling 2018: No. 2651, fig. 2651.1 and 2651.2.

\Y




T F T
SERSaeL ! (:
'h"- L
S

“,ﬁ."d ??’ d,..»ﬂ'bq‘r.
3;}\ SRt ; v.?\(-\l::' o

‘ ‘ -I‘-’:.n iy I
/f 9?#‘\,:0 .":A R

.

No.: Name: Date: Size:

6 Mapia - Maria 5t centuy -

Site: Description and location:

Jerusalem, The inscription is set in black letters on white
Church complex of St. Peter in Gallicantu ground, in circular form. Surrounded by a single
Palestina | black line.

Located in the south-eastern corner of the
Byzantine church.
The mosaic was partly destroyed by removal.

Transcription:

Ynrép cmte [plag Ma]pioc

Translation:

For the salvation of Maria

Sources:
ClIP 1.2, Di Segni 2012: No. 803, fig. 803.

Vi




No.: Name: Date: Size:

7 Ale&avdpo — Alexandra 5" century letters 7-8 cm
Tavio — Paula byzantine period

Site: Description and location:

Tell Shocho (Sokho) — Tell Shuweihe, The inscription is set in a tabula ansata.

byzantine building complex — possible remains | Set in the eastern edge of the pavement of the
of a monastery. northern room.

Palestina I, south-west of Jerusalem

Transcription:
+ ANAXTAZIX ATIAK + | + TIAYAOX MONAZ + | + ITIAYAH MONAZ + | + AAEEANAP
MONAZ +

+Avaotdouo)s dwak(ovog) | +ladrog poval(wv) | +IavAn poval(ovca) | +AAeEAvOp(a)

povél(ovoa)

Translation:

Anastasis, the deacon, | Paulus, the monk, | Paula, the nun, | Alexandr{...], living a monastic live.

Sources:

SEG. 46-2002

Meimaris 1986: nr. 882/1167.

Magen/Kagan 2012: 121-122.

CIIP IV.1, Ameling 2018: No. 3312, fig. 3312.

VIl




No.: Name: Date: Size:

8A TamTpIKo, (Zappika) — | End of 5"/6™ century 140 x 105 cm
Saprika/Saphrika

Site: Description and location:

The inscription is set in black letters on white

Herodion - Kh. Furaidis, ground. Framed by a thick black rectangular line.
Northern church The inscription is internally divided by a cross set
Palestina I, south of Jerusalem in a black and white pattern.

Located in the narthex, in front of the entrance to

the central nave.

Transcription 1:
+ Avtn 1 oA | Tod K(Bpio)v eicerev- | covte év adn | dlakatot +

K(pve Y (oi)o X(p1o16)c pviodntt | 106V d00A0V 60o- | v Avonk Kot | Zampika.

Translation 1:
+ This is the gate of the Lord; the righteous shall enter into it.+

O Lord the son Christ, remember your servants Anael, and Saprica

Sources:

Di Segni 1990: 177-184. Di Segni 2016 A: 66-67.
Madden 2014: 74-76.

Magen/Kagan 2012: 136-140.

CHP 1V.2, Ameling 2018: No. 3325, fig. 3327.
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No.: Name: Date: Size:

8B SampKo, (Zappika) — | End of 51"/6™ century 65 x 150 cm
Saprika/Saphrika

Site: Description and location:

The inscription is set in a tabula ansata. The black

Herodion - Kh. Furaidis, letters are on white ground. The rows are divided
Northern church by single lines.
Palestina I, south of Jerusalem Located in a small room attached to the northern

side of the church.

Transcription:
+Avyie Muyonh npdcde- | e v kaproopiav | Toh dovAov cov Avan + |

K(ai) T(dv) dapepdviov avtod | Zorpikav Kai Mapav dunv.

Translation:
+Saint Michael, receive the offerings of your servant Anael+

and his household* Saprica and Mamas, Amen.

Sources:

Di Segni 1990: 177-184. Di Segni 2016 A: 66-67.

Madden 2014: 74-76.

Magen/Kagan 2012: 136-140.

CIIP V.2, Ameling 2018: No. 3327, fig. 3327.

* ton diapheronton autou®- Segni 1990, translates with/as household; Madden 2014, translates with/as
neighbours. Since Anael and Saprica are mentioned as brother and sister in 8 C a close familiar relation
is obvious.
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No.: Name: Date: Size:

8C Sagppike — Saphrica End of 5/6™ century 175x 71 cm

Zavo, — Zana (2x)

Novag — Nonna

Site: Description and location:

The inscription is set in black letters on white

Herodion — Kh. Furaidis, ground, framed by a single lined rectangle. The
Northern church rows are separated by thin black lines.
Palestina I, south of Jerusalem Located at the eastern end of the central nave.

Transcription:

K(0p1)e Y (10)o X(piotd)o k(ai) dyie Mnyonk npdcedete v kapmo-
owpiav T6 dovAov cov 10 T€kvov Toviéoa Za-

opika Kol AvonA adedoav K(oi) t(0)0g advtdv k(ai) Zora-

€ov k(at) 16 tékvov avtov Kk(ai) APpadp k(o) T6 Tékv-

ov avtov k(al) Zavag k(at) Novag k(at) Zava Buyatip Novag.

Translation:

O Lord, the son holy Christ and holy Michael; receive the offering
of your servant, the child of loulesas,

Saphrica and Anael (her) brother and their household,

and of Salaeos and his child; and of Abraham and his child,

and of Zana and Nonna, and Nonnas daughter Zana.

Sources:

SEG 37:1489. Di Segni 1990: 177-184. Di Segni 2016 A: 6-67. Madden 2014: 74-76.
Ovidah 1987: 69-70, pl. LXXXII. Magen/Kagan 2012. 136-140.

CIHIP 1V.2, Ameling 2018: No. 3326.




No.: Name: Date: Size:
9 Touo - laia 430 A.D. -

(Less likely 530 A.D.)

5% century
Site: Description and location:

Set near the north-western corner of the nave
Ozem mosaic. Divided in two parts, one framed by a half.
Church, circle, the second inscription set above between
Palestina | two medallions. Black letters on white ground, the

letters have an average hight between 3,8 and 6 cm.

Transcription:
1. Negotapog avayvod(otg)

2. Taro ufTnp odTov.

Translation:
1. Nestabos the reader.

2. laia his mother.

Sources:
Habas 2018 : 97-120, fig. 5.
DiSegni 2012 : 153-158.

Xl




No.: Name: Date: Size:
10 Mapxerro — Marcella 430 A.D. Dm. 84 cm

(Less likely 530 A.D.)

5t century
Site: Description and location:
Ozem Set in the pavement of the northern aisle. The
Church, inscription is framed by a double circle and
Palestina I enclosed by a sqauare.

Transcription:

Kbpte | Teoov Bon[0]- | ioov ™ do[vAn] | 600 M(N)apkér[Aa, 6-] | Tt é[xTioe]v ? é[kh(noiav) ?] | dy[ia -

- - -«] | ai Ma[piag] | Tapbé[vov.]

Translation:

Lord Jesus, help thy handmaid (servant) Marcella, for she founded (a holy church ? of - -) and of virgin

Mary.

Sources:
Habas 2018 : 97-120, fig. 5.
DiSegni 2012 : 153-158.

Xl
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No.: Name: Date: Size:
11 Avaoctoowo — Anastasia late 5" century letters 10 cm

Yofwva — Sabina

Site: Description and location:

Ayun Musa, Unframed inscription made with black letters on

Monastery of Kaianos —church, white ground.

Arabia Located in the southwestern corner of the North
aisle.

Transcription:

ANAXTAXIA
XABINA

Translation:

Anastasia

Sabina

Sources:

Piccirillo 1989: 205-210; and 1993 A: 190-191, fig. 278.
Gatier 1986: nr. 96.

Di Segni 1998: 455, nr. 66.

X1




No.: Name: Date: Size:

12 Xaorovg/Xarrovg - Khalous | 6™ century ca.1mx130m
Tovhavng — Juliana
EvBupovg Euthymia
Kvpag - Kyra
Aopvin - Domna
Adovba - Adoutha

Motpw(va) - Matrona

Site: Description and location:

Horbat Kenes - Karmiel well preserved inscription, placed in the narthex of
Church, the church, black letters set on a yellow and white
Phonicia background. The inscription is set in a round

medallion, framed by a twisted bordure, a hederae

is found above and below the text.

Transcription:

uvnoeBovoew | &v T@ ayim TOT®

Z®ovg Kol XagAoug |

kai Podeog kai TovAl | aviig kai Apoaxiov v- | [io]d kai EvOupods |

kol Apoaxiov kai | Kbpag kai Evotoyig k(at) | Mdyov dtak(6vov) Adpvt | AdovBa Matpd

Translation:
Remember in the holy place Zosus and Khalous; and Rufus and Juliana and (their) son Arsakius;
and Euthymia and Arsakius; and Kyra and Eustogious; and Machus the deacon; and Domna, Adoutha

and Matrona.

Sources:
SEG 63-1566.
Ashkenazi 2018: 215-217, 217 fig. 2. Di Segni 2016 B: 190.

XV




No.: Name: Size:

13 Maoapuog — Maria ca.1mx130m
6™ century

Site: Description and location:

Khirbet Damun — Mount Carmel

Church, badly damaged inscription, location not given.

Phonicia

Transcription:

Tpeopieg g deom(oivnc) | nudv g Beotdxo- | [v] k[vp(iag) ? Mapi]ag cvv Oemt |
+&yéveto 10 mav £p- | yov 100 deomOTOV 1- | v 100 dryrw(tdtov) Twdv | vov d1d Etepdvov | Aapumpotdtov

ona- | Bapiov kai TV av- | 100 Tékvev Ag- | ovtaxiov koi Ma- | piog koi To[vA]iavod+

Translation:

By the intercessions of Our Lady the mother of God, Lady Mary,

with (the help of) God, the whole work of (the church of)

our lord the most holy John was done, through Stephen the clarissimus spatharius

and his children, Leontakios, Mary and Julian.

Sources:
Di Segni 2009: 227-230, fig. 1.
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No.: Name: Date: Size:
14 Aviovo — Anton(i)a ca. 550-650 A.D. -

6™ / 7 century
Site: Description and location:

Hippos-Sussita,
northwest Church
Palestina Il

The inscription is inserted in the grid of squares of
the floor of
the southern portico of the atrium.

Transcription:

TIpocpopd | vmép dvamn- | adoemg A- | vidvag 10~ | Kovioonc.

Translation:

Offering for the repose of Anton(i)a the diaconesse.

Sources:

SEG: 54-1663.

Madden 2014: 150.
Burdajewicz 2005: 39-58, pl. 4.

XVI




No.: Name: Date: Size
15 HModopa (HAQPA) — Heliodora ca. 550-650 A.D. -

6" / 7 century
Site: Description and location:

Hippos-Sussita; Qal’at el-Husn,
North-west church

Palestina Il

The inscription is set in black letters on white
ground, not framed.
Located in the south aisle, on an intercolumnar

panel

Transcription:

"Exapropopnoev HAQPA egig A0y(ov) tov yme(iov) NO....TO...

Translation:

He[lio]dora donated for the purpose of the mosaic...

Sources:

SEG: 54-1661/1662

Madden 2014: 150-151.
Burdajewicz 2005: 39-58, pl. 4.
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No.: Name: Date: Size:
16 Oco@iriio. — Theophilia 528/29 AD, 520 x 970 cm

6™ century
Site: Description and location:
Kh. El-Kerak — Beth Yerah, The inscription is set in black letters on white
Church ground, surrounded by a single lined rectangular
Palestina Il frame.

Located at the diaconicon (third stage of

construction), in the eastern part of the pavement.

Transcription:
+H...... Bleoddpo Mayiotp(o)o kai Ocopitog koi Baccii[w]
'Emg|[...éyélvero 1 y[M]omoig to0 pesadiov kol Tov S10Kovikon

énit...... Inpe(oPfutépwv) 'HAob kai Baociiov tvowtd]vog Z étovg Dpa

Translation:
+(Christ help) Theodor, the magister, and Theophilia and Bassilos.
(Glorious) was executed, the paving of the communication hall and of the diaconicon

under (the pius) presbyters Elias and Bassilos, in indiction 7, year 591.

Sources:

SEG 37:1474

Ovadiah 1987: 43, nr. 51.
Meimaris 1992: 82, Inscr. 11.
Delougaz/Heines 1960: pl. 51 — A.

XVIII
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No.: Name: Date: Size:

17 A Mapio — Maria (Kyria) 2" half of 6™ century | -
A.D.

Site: Description and location:

Beisan, (Beth She’an) The inscription is set in a tabula ansata. Black

Monastery of Kyria (Lady) Maria letters are set on white ground.

Palestina Il Located in the floor of Room D, in front of the
doorway to Chapel G (northeast section of the
complex).

Transcription:

X(p1o1)e 6 0(e0)g Totnp TOd KOGHOV, EAENGOV

v erhoy(proto)v kup(i)av Mapiav k(ai) Tov

TaTng LoV Maénpov, k(at) dva-

naboov 100G avTdV Y(0)VEls,

€0Y0ic TAVTOV TAV Ayiov: auiv.

Translation:

O Christ, God, Saviour of the world, have mercy

upon the Christ-loving Lady Maria and her

son Maximos, and grant rest

to their forefathers, through

the prayers of All the Saints. Amen.

Sources:

Madden 2014: 162-163. Ovadiah 1987: 26-30, nr. 26.

Fitzgerald 1939: 13-14, pl. XX.

Oxford dictionary: The Cult of Saints in late Antiquity - Online catalogue.

http://csla.history.ox.ac.uk/record.php?recid=E04120
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Transcription:

[+ omo]v éotiv 16 oTte@av(0)oTavmi(o)v

[€xel] xeit(on) T6 TEALOIKOV TOD

otopatog o0 pvnu(e)iov £x(o)v

kpikeia kai 6 fovAdpevog En(on)pel 10

otepav(o)otavpi(o)v k(at) evpickel T meAla-

KoV k(ai) Oantel i 8¢ Behont 1 kup(i)a

Maopia (1) TOVoeE TOV vadv kt(l)caca

katoednvor &v (dr)de T(dr) pvn(e)piot

XX



N g ToTE TG VNG YEVENS €YD

"HMog €léel O(£0)0 &£(7)kMeL)oTodC €V Gvopatt

[I(at)p(6)o k(ai) Y(io)0 k(ai) Ayiov ITv(edparo)c evloyd k(ai) dvabe-
potiE® ékaotov Tiva PET’ ERé

K(m)Abovta 1 a0TAV N TVOL T(D)V a0TNHG

N k(ai) én(ar)povta T]avtd pov Td

+ypappotot

Translation:

Where the wreath-cross is, there

lies the ...(pellaikon?)

of the mouth of the tomb,

having rings. And he who wishes lifts up

the wreath-cross and finds the ... (pellaikon?)

and buries the dead. But if Lady (Kyria)

Maria, who founded this church,

desires to be laid in this tomb,

or any of her family, I,

Elias, a recluse by the mercy of God, in the name of
the father and of the Son and the Holy Ghost curse and anathe-
matise everyone after me

who hinders her or any of hers,

or takes up this my

+ inscription+

Sources:

Madden 2014: 163.

Ovadiah 1987: 26-30, nr. 26.

Hachlili 2009: 254-264, fig. XII - 7.

Fitzgerald 1939: 13-14, pl. XXI. Avi-Yonah 1933: 143-144, no. 20.

Oxford dictionary: The Cult of Saints in late Antiquity
http://csla.history.ox.ac.uk/record.php?recid=E04120

Online

catalogue.
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No.: Name: Date: Size:
18 Novia - Nonia 6™ century (or later) 66,5 x 104 cm
Site: Description and location:

Caesarea Maritima,
Church
Palestina |

The inscription is set in a tabula ansata. With black
letters on white ground.

Located at the northern aisle of the church, facing
east — to be read by entering the church.

Transcription:

"Yrép compiag | EnABavov kai | Noviao

Translation:

For the salvation of Silvanus and Nonia.

Sources:
Patrich 2011: 207-223.
CIHP 11, Ameling 2011: No. 1150, fig. 1150.1.

XXII




No.: Name: Date: Size:

19 Miukng — Mike 6™ century about 280 cm wide,
Ym@povia - Sophronia parts missing

Site: Description and location:

Emmaus — Nicopolis, The inscription is set in black letters on white

near the basilica ground. Parts of it are missing.

Palestina | The mosaic was found outside of the basilica

complex — maybe belonging to a transitional
building used while a new church was erected after

the Samaritan uprising in 529 A.D.

Transcription:
[...]1ZA AMAXQO®PONIAMHTPKAIMIKHEXYMBIQ (palm)
[...]Jooa dpo Zoepoviat untp(i) kai Mikng coppiot.

Translation:

.. together with (my) mother Sophronia and (my) wife Mik(k)e.

Source:

CIIP IV.1, Ameling 2018: No. 3087, fig. 3087. Suggesting “[éyne]woa’ and translating “I, so-and-so,

paid for the mosaic together with my mother Sophronia and my wife Mik(k)e.”

XX
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No.: Name: Date: Size:
20 ®codopa — Theodora 6" century 45 x 338 cm

Mopra — Maria
Site: Description and location:
Motza - Colonia The inscription is set in a tabula ansata. Black
Chapel near Motza letters on white ground, with rows divided by
Palestina | single lines.

The mosaic is located in the chapel.

Transcription:
Y7rép compiog kai pivng dStapdvng kol GvTiAnpu |
yewg Baooov dpydtaxovov kai [Tétpov koptog kol |

Kvpraxod npesPut(épov) kai ®cod6pog k(ai) Mapiog tov erroyp(ictwv)

Translation:
For the salvation and enduring peace and succour of
Bassus archdeacon and of count Petrus and

of Kyriacus priest and of Christ-loving Theodora and Maria

Source:
Magen/Kagan 2012: 23-24.
CIIP 1.2, Di Segni 2012: No. 856, fig. 856.

XXIV




No.: Name: Date: Size:
21 Mapia - Maria 6™ century 33x113cm
Site: Description and location:

Motza - Colonia
Chapel near Motza

Palestina |

The inscription is set in a tabula ansata. Black
letters on white ground, with rows divided by
single lines.

The mosaic is located in the chapel.

Transcription:

Yrép pviung Kol ajvaravcewng Kvpiko

00 Stakdvov Kai Mapi(ag)

Translation:

For the memory and rest of Cyricus the deacon and Maria.

Source.

Magen/Kagan 2012: 23-24.

CIIP 1.2, Di Segni 2012: No. 855, fig. 855.

XXV




No.: Name: Date: Size:
22 Baooa — Bassa 550-575 A.D. -

6™ century
Site: Description and location:

Jerusalem — Mount Zion,

church in the garden of the Armenian Patriarchate

Palestina |

The inscription is set in black letters on white

ground, set at the eastern end of a panel with the

pattern of overlapping scales.

Inscription are destroyed.

Parts of the

Located at the eastern margin/limit of the nave.

Transcription:

[Y7]ép uvnueg kai kapropopiag tfav | | eid]oypictwv Baciiov £[n(dpy)]ov xai Ba[--] or Bactiov[o -

-] xoi Ba[--]

Translation:

For the remembrance and offering of the Christ-loving Basilos praetorian prefect (?) and Ba(ssa) or

Basilo (female name) and Ba...

Sources:

SEG 35:1547
Ovadiah 1987: no. 122, pl. XCV. There is controversy on the dating of this mosaic and Ovadiah and

others date it already to the 5" century.

ClIP 1.2, Di Segni 2012: No. 808, fig. 808.1-3

XXVI




No.: Name: Date: Size:

23 Zovva — Zanna 6™ century (DiSegni) 32x 64 cm
Site: Location in the site:

Jerusalem,

Mount of Olives — Angelismo Chapel
(Viri Galilaei)
Palestina |

The inscription is set in a tabula ansata. Black letters
on white ground.
Located in a funerary chapel in the southwestern

corner of the mosaic floor.

Transcription:

X(po1)é uviobntt | g 800 | Ang 600 | Zavvag

Translation:

Christ, remember thy maidservant Zanna.

Source:

SEG 8:212, dates the inscription already in the 51" century.

Magen/Kagan 2012: 46.

CIIP 1.2, Di Segni 2012: no. 828, fig. 828.1/828.2.

XXVII




No.: Name:

24 ®codociac — Theodosia

Date: Size:

Late 6"/to 7™ century diam. 120 cm

Site:

Jerusalem, Mount of Olives;
church ruins near the Russian tower (close to the
Tur-Bethany road)

Palestina |

Description and location:

The excising inscription is set in a double framed
circle. The letters are black, on white ground. Two
leaves in red, black and yellow flank the end of the
inscription.

Located in the rooms of Mother Superior.

Transcription:

[Yrép ebymc | xai dvaravg- | ewg @c0d0]- | olag g £vdo | Eotdt(n)o kovPikovra- | piag

Translation:

For the fulfilment of the vow and the repose of Theodosia, the most illustrious cubicularia.

Sources:

SEG 8:175

Avi-Yonah 1932 : 167, nr. 116.
Schultze 1881: 9-17, fig. 2.

CIIP 1.2, Di Segni 2012: no. 836.
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No.: Name: Date: Size:
25 Ocwdooiav — Theodosia 6™ century 70 X 67 cm
Tewpyo— Georgia
Site: Description and location:
Jerusalem, The inscription is places along the heads of two

funerary chapel on an extra muros cemetery | women in frontal orans pose. The letters consisting of

near the Damascene Gate

Palestina |

black tesserae are set on white background. The panel
is only a small part of a greater composition featuring
Orpheus, Charon and Pan in the main panel of the

chapel.

Transcription:
OEQAQXIA |TEQPTTA

Translation:

Theodosia | Georgia

Source:

Olszewski 2011: 655-664, fig. 7.

Vincent 1901: 436-444 and 1902: 100-103.

Friedmann 1969: 1-36.

XXIX




No.: Name: Date: Size:

26 ®szwdociov — Theodosia 6™/7" century -
Maoapuo — Maria

Site: Description and location:

Khirbet Deiry — Nes Harim,
Church The inscription is set in a tabula ansata, preceded
The site Kh. Deiry is located near Moshav Nes- | by a cross. Black letters on white ground.

Harim, 5 km east of Beth Shemesh Located in a small basilica church with narthex.
Palestina | The mosaic was found in the square apse of a

chapel, attached to the southern side of the church.

Transcription:

+KEO®ZX [..] ERAOPOYAIAOYAAZONTOYE | AOYA.[..]. NINJOEQAOZIANEIAAOYZTPION |
JA.[.].OEQOYAAKTONJIQANIIPEEBY/ | K[..]MAPIAZ[IOANOYTONIIPO |

[..]. cKEEAEIZONZTE®A|

K(pr)e 6 6(ed¢) [to0 dyiov] Oemddpov drapdra&ov Tovg |

dovAo[vg Gov... [ +NIN (kai) Oswdociov eildovatpiov |

(xoi) A+[..]+ @soedroktov (kai) Todav(vny) TpesPid(tepov, -tépoug). |
K[..] Mapiag (xai) Todvov tév mtpo|

[..]++c.k(Opu)e, Erécov ZTépoa(vov).

Translation:

Oh Lord, God of St. Theodorus, save your servants ...and Theodosia, the illustrious one, and
A...Theophylaktus and loanes, the priest(s)?... of Mary and loanes, the ...Lord, have pity on
Stephanus.

Holy Lord of St. Theodor, guard over the noble Antonius and Theodosia, and Theophylactus and the
priest John, remember the donors Mary and John, in the 6™ year of the indiction, have mercy on Stephan.
(Madden, 2014)

Source:
Madden 2014: 114-115, no. 156. Magen/Kagan 2012: 69-70, no. 200.
CIIP IV.1, Ameling 2018: No. 3183, fig. 3183.1, 3183.2

XXX




No.: Name: Date: Size:
27 Enavayio — Epanagia 500 A.D. diameter 57 cm

6™ century,
Site: Description and location:
Beit Loya (Kh. Lehi), The inscription is set in a medallion formed of
Chapel wreath of flowers in the middle of the mosaic.
Palestina | Located in the middle of the northern chapel.

Transcription:

‘Emavayio. | 0nép avomon- | cemg koi pvn- | ung Aetiov | v yreoot | avédnka.

Translation:

Epanagia, dedicated the mosaic for the repose and memory of Aethios.

Sources:

SEG 35:1539

Madden 2014: 26-27.

Patrich/Tsafrir 1985: 106-111.

Patrich/Tsafrif 1993: 265-272.

CIIP IV.2, Ameling 2018: No. 3748, fig. 3748.

XXXI




No.: Name: Date: Size:

28 A Mapia — Maria 528-530 A.D. letters 8 cm
6™ century

Site: Description and location:

Gaza (Jabaliyah),
Basilica
Palestina |

The inscription is set in black letters on white
ground, framed by a single black rectangle.
Located in the Diaconicon.

Transcription:

[Kvpie] mpdgdeg(e) v | kapmopopiav | Tov apocswvikdtav | [[Ta]diov ko Mapiag.

Translation:

Lord, receive the offerings of the donors Paul and Maria

Sources:
Madden 2014 : 66.

Saliou 2000 : 396, pl. 111 — a) Inscr. 5.
CIHP 111, Ameling 2014: No. 2447.
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No.: Name:
28B Mapia — Maria
dlavia- Flauia

Date: Size:
6™ century, letters 7,2 cm
528-530 A.D.

Site:

Gaza (Jabaliyah),
Basilica

Palestina |

Location in the site:

The inscription is set in a tabula ansata. Black
letters on white ground.

Located in the central nave of the diaconicon.

Transcription:

“Yrép cotpiag | TTadrlog OdAmia- | vod povalov k(ai) O- | ha(v)ia k(ai) Mapia.

Translation:

For the salvation of the monk Paul, son of Oulipanos; and Flauia and Maria.

Sources:
Madden 2014 : 66.

Saliou 2000 : 396, pl. Il —a) Inscr. 4.

CIHP 111, Ameling 2014: No. 2446. Maria here is identical with Maria from no. 24 A, she appears several

times in inscriptions from this church, together with her brother Paul. In CIIP Ill nos. 2451, 2453 and

2454, she is already deceased, and Paul prays for “her rest and salvation”.

XXXHI




No.: Name: Date: Size:

29 Yorapbo — Salamtha End of 6th century -

Site: Description and location:

Gaza (Jabaliyah), The inscription is set in a medallion, surrounded by
Basilica a thin black frame.

Palestina | The letters are black, on white ground.

Located in the northern aisle, in front of the

northern apse.

Transcription:

Yrép owt- | (n)prég Biktwp | Zara(n)dvov k(ai) | Zorkapba T'YKO... | [€]ni Zaia(o)vog d1- | ako(V)ov.

Translation:

For the salvation of Victor, son of Salamanos, and Salamtha (?) GYKO under Salaon the deacon.

Sources:

Madden 2014 : 64-65.

Saliou 2000 : 407, pl. VIl —b) Inscr. 17.
CHIP 111, Ameling 2015: No. 2458, fig. 2458.

XXXIV




No.: Name:

30 Kolnopo — Kaleora

N kupd Zwbovg — Lady
Siltous/Silto

Date: Size:
576 A.D. about 130 x 60 cm

of | 61 century

Site:

Kissufim — Bir Abu Radi,
Church
Palestina |

Description and location:

The inscription is set in black letters on white
ground surrounding the depiction of two females.
Located in the north intercolumnar panel.

Transcription:
KAAHQPA
H KYP(I)A XIAGOYZ

Translation:
Beautiful hour —
the Lady of Syltous/Sylto

Sources:
Madden 2014: 99.
Cohen 1993: 277-282.

CIHP 111, Ameling 2014: No. 2544, fig. 2544. Ashkenazi 2018: 716-719.
Oxford dictonary: The Cult of Saints in late Antiquity - Online catalogeue.

http://csla.history.ox.ac.uk/record.php?recid=E03137
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No.: Name: Date: Size:
31 Moprog - Maria 6™ century letters 7.5 cm
Site: Description and location:

The inscription is set in black letters on white

Kissufin, ground. One line running along the rectangular
Church edges of a tomb. Great parts of the mosaic are
Palestina | destroyed.

Located in the centre of the northern aisle, placed

over a tomb.

Transcription:
[..]+++OZ+[.] t6v doiov | matp(6c) udv Zovaivov mpe[cPuté(pov)..] Mapiog.|

K(pio)o, pora{&ov ..]+TE | v kaproe[opov ..]TOX. Aunv

Translation:

... of out holy father Zonainous, the priest...of Mary...Lord, protect...the offering... Amen

Source:

Cohen 1993: 277-282.

CIHP 111, Ameling 2014: No. 2546, fig. 2546. Ashkenazi 2018: 716-719.

There were five skeletons found in the tomb underneath the mosaic. Mary could have been one of the

donors of the mosaic and possibly one of the persons buried in the family tomb.

XXXVI




No.: Name: Date: Size:
32 [Mopevpia — Porfyria/Porfuria 573/4 A.D. ca. 280 x 100 cm

6™ century
Site: Description and location:
Kh. Sa’ad - Bostra, The inscription is set in tabula ansata, on top of the
Basilica central mosaic carpet. The letters are white tesserae
Arabia on a reddish, brown background.

Located in the central nave, in front of the bema.

Transcription:

[Xdprrr Oeo0 k]ai K(Opio)v T(noo)d X(pioto)d £0euniicdon

[kai éynoedb]n kol ékooundn 6 vads tov

[aylov O]opa Tc? vmootdoemg ['epovtion

[...] xai"HAiov avtov viov kai cwt(epiog) [loppupiag

[ovu]B(iov) Tp(oTtépac) ahTov Viov TOV K(al) AVIA®GAVI®V.

[Ke Inclovg mpdodeé(ar) v kapmogopiav. Eyn(emin)

[...]o mop () € tvd(ikTidvog) £1(ovg) VEC. MvncOntt 6 O(e6)o ebyaug

[...Jrov T00 Aapmp(otdtov) Luyoot(dtov) Bootpmv kai Tadvvov.

Translation:

By the grace of God, and the Lord Jesus Christ, this church of Saint
Thomas was founded (and paved with mosaics) and furnished for the life of
Gerontios (...) and of his son Elias and the salvation of Porfuria the

former wife of his son and of the people who have paid the money. O

Lord Jesus accept the offering. It was paved (by care of?) on the fifth
indiction of the year 467 (572/3). Remember o God the vows of (...) the
illustrious master of weights of the people of Bostra and of John.

Sources:
Sari, 1995: 526-529.
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No.: Name: Date: Size:
33A Zom — Zoé 594 AD. -
6™ century
Site: Description and location:
Rihab, The inscription is set in black letters on white
St. Basileos church ground, no framing.
Arabia Located in front of the alter.

Transcription:
+YIIEPEZQTEPIAZZOHEAIKKETEOANOYKI'EQPITOYKBAZXOYKBAAATTOYK®EQAQPOY -
KTOYZAIAO®E]...... JTONE]]

+¥Ynép cmtepiag Zomng di(a)k(ovicong) k(ai) Ztepdavov k(ai) I'ewpyiov k(ai) Bdooov k(ai) Badayiov k(oi)

Oc0d(d)pov Kk(ai) tovg drapé[povtag k(ai) vrép avamaig(ewg) Tmv] y(o)vé(wv).

Translation:
For the salvation of Zoe, the deaconess, and Stephanos, and Georgios, and Bassos, and Badagios, and

Theodoros, and for the Rest of their families (parents?).

Sources:

Piccirillo 1981: 70-73, fig. 6, 7; and 1993 A: 311, fig. 626.

Avi-Yonah 1947: 69-70.

Oxford  Dictonary. The cult of Saints in late  Antiquity, online  catalogue.

http://csla.history.ox.ac.uk/record.php?recid=E02045
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No.: Name: Date: Size:
33B Zom — Z0é 594 A.D. -

6™ century
Site: Description and location:

The inscription is set in a tabula ansata. Black
Rihab, letters on white background with red interlines
St. Basileos church between the rows.
Arabia Located in the floor of the nave, near the steps of

the choir, facing the altar.

Transcription:

npovoig 0(e0)d £0eu[eMd]0n k(oi) teMdOn 6 vaog tod Evioé(otdTov)

uaptop[(oc) to]d ay(iov) Baocir[iov £x]i 10D dyiwt(drov) k(ai) octwt(drov) IToAvedkt[ov &]pyi-
gmoko(mov) [€€ Emulel(eiag) Zamg dwako(viconc) xal Xtepavov k(ai) T'ewpyiov k(ail) Baoo[ov k(ai)]
Beodm-

pov k(o) Bad[ayiov vmep] dvanave(ewc) Tpokoniov k(ai) y(o)véwv. £ypae(n) tod £r(ovg) vd” xpd(voig)

17 v(dkTidvVoQ)

Translation:

By the providence of God was laid the foundation and was completed the church of the most glorious
martyr, Saint Basilios in the time of the most holy and most pious Polyeuktos, archbishop, from the offering
of Zoe the deaconess and Stephanos and Georgios and Bassos and Theodoros and Badagios as a vow for

the repose of Prokopios and parents. (This) was written in the year 489, in the times of the 121" indiction.

Sources:

Piccirillo 1981: 70-73, fig. 6, 7; and 1993 A: 311, fig. 626.
Avi-Yonah 1947: 69-70.

Oxford
http://csla.history.ox.ac.uk/record.php?recid=E02045

Dictonary. The cult of Saints in late  Antiquity, online catalogue.
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No.: Name: Date: Size:
34 I'ewpylo — Georgia 533 AD -
6™ century
Site: Description and location:
Jerash, The inscription is set above a female depiction,

St. Cosmas and Damian
Arabia

black letters on white ground. The rectangular
frame surrounds the whole ensemble.
Located in the main nave, in front of the steps

leading to the chancel screen and the altar

Transcription:
TEQPTTA ®@EOAQPOY TTAPAM

Translation:
Georgia (wife) of Theodoros, the paramonarius

Sources:

SEG/ Gerasa 316

Welles 1938: 482

Piccirillo 1993 A: 277, 288-289.
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No.: Name: Date: Size:
3BA Ebvloumio — Eulampia 558/9 A.D. 303 x34cm

6™ century
Site: Description and location:
Jerash, The Inscription is set with black letters on white
Church of Bishop Isaias ground. Framed by a rectangle. Semi-circuits are
Arabia attached on both short ends.

Located in front of the central apse.

Transcription:

Enl 1V ayww(tatov) kol pokapio(tdton) Ooud untporol(itov) kai ‘Hoaiov €mok(dmov).
(H) y1&[c6n t]odto /

T0 dy(ov) sokmp(ov), oikodoundn o6& €k Oepehov kol eynemdn kol diekooundn éx
TPOCPOPac /

Bnpoiov kai EvAapmiog Aapm(potdtmv) Vmep cotpiog avtdv T€ Kol TOV aVTdV TEKVOV Kot/

avamaoews yovémv avtdv. 'Ev &tet af[ky’] unvi Aasiov xp(6vorg) £ ivo(tkTidvog).

Translation:

At the time of the most holy and blessed Thomas, the Metropolitan, and Isaiah the Bishop.

This place of /

prayer was consecrated, and built from the foundations, covered with mosaics, and beautified through the
offerings of the most illustrious /

Beroios and Eulampia, salvation to them, and of their children, and /

for the repose of their parents. In the year 621, in the month of Daisios, in the seventh indiction.

Sources:

Clarke/Bowsher 1986: 303-341.

Piccirillo 1993 A: 294-295.
https://referenceworks-brillonline-com.uaccess.univie.ac.at/entries/supplementum-epigraphicum-
graecum/*-a37_1541 1543
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No.: Name: Date: Size:
358 Ebvloumio — Eulampia 558/9 A.D. 265 x 17 cm
6™ century
Site: Description and location:
Jerash, The Inscription is set with black letters on white

Church of Bishop lIsaias
Arabia

ground. Framed by a tabula ansata.

Located in front of the north apse.

Transcription:

"Ex mpocopdc Evdap {1} wiog Aapmpotdtng vmep pvqung

Todvvov motpog kai Evyeviov Biov paxkopiotdtov

Translation:
Offered by the most illustrious Eulampia in memory

of her blessed father loannos and son Eugenios.

Sources:
Clarke/Bowsher 1986: 303-341.
Piccirillo 1993 A: 294-295.

https://referenceworks-brillonline-com.uaccess.univie.ac.at/entries/supplementum-epigraphicum-

graecum/*-a37_1541 1543
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No.: Name: Date: Size:
36 TovAia — Julia 570 A.D. ca. 130 x 60 cm

6™ century
Site: Description and location:
Jerash, The inscription is set in black letters on white
Church of Bishop Marianos ground and framed by a thick single rectangular
Arabia frame.

Located in the doorway to the main nave.

Transcription:
Xapitt X(p1oto)0 £ktictn kai | Eyneddn 6 dy(10c) vads | ovtog ék omovdng Pagpaa |

«(ai) TovAlav k(ai) Zapivov k(ai) | [Ipoxomiov k(ai) Novvov.

Translation:
By the grace of Christ, this holy temple was built and covered with mosaics

through zeal of Raphaa, and Julia and Sabinos and Prokopios and Nonnos.

Sources:
Gawlikowski/Musa 1986: 137-166.
Piccirillo 1993 A: 298, fig. 579.
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No.: Name: Date: Size:

37 Mapio — Maria 6™ century 180 x 21 cm

Site: Description and location:

Jerash, Located in the nave of the Cathedral chapel, before
Chapel at the Cathedral the chancel enclosure.

Arabia

Transcription:
+ AvomaOAng pvRumv QEpEL TV Tpocayayo(Vv) T[mv]

[ ....]Jov kai Map[iag] g Gyhang yneidog

Translation:
(For) the rest and memory of the tomb of

[ ....Jov and Maria who had the mosaic laid.

Sources:

SEG/ Gerasa 294

Welles 1938: 475, Inscr. 294. (mentions the mosaic as unpublished)

Piccirillo 1993 A: 284-285, pl. 528.

* No picture or drawing of this mosaic has been published jet. The one above is fig. 528 from Picirillo
1993 A, a plan of the Chapel at the Cathedral in Jerash — the inscription can be seen right in front of the
chancel screens.
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kellPocheZeTHRocTwlPoceNexkoNTKATUIAYA, AMOYCHNWHETAT EXNUN:

KEEXCOBCTOVAT'10Y CEPTI0 VAIA HYA AZANT onmETANATPAAMOYNAAPONKOI
0BCTOYATKIYCEPTIOY €YA ol ¢ ONTONA OYNON coYey cERHNMETAT EKN
08TORI0YCEMTOYEYAOrH CONTONAOYAONCOY (WANNHNMETACYNRIOYKAITEK
0&JOYAMOYCEPTIOYEYAOr HCONTON NOYAONCOYABA AN AMKAIN IANYCHNKAIC
RellToYOEOPINECTATOYTOAYAKTOY €N|Cis€ Y € OWOHTOAT IANKAPT YrioyTora!

‘TG(AIIIL\NIY@QEY/\ABS“PE (E&N\’E\UFHWA&KKNCBHZSM\H\YIACEHHN\PNWXM‘

No.: Name: Date: Size:

38 Mapio — Maria 568/569-581/582 A.D. | 350 x 70 cm
6" century

Site: Description and location:

Tall al-Umayri, Located in the main nave, in front of the aps and

Church of St. Sergius the chancel screens.

Arabia The mosaic has been heavily damaged and
destroyed in the last years.

Transcription:

K(Opr)e mpdodeie v mpooe(opdv) Td TPOCEVEKKOVTL KAl T® Ypayav[Tt 500 A® 6]ov Movoniio peté
TEKVOV

K(pr)e I(nocov)o X(p1o1d)c 6 BO(ed)c 100 dyiov Xepyiov drapvrasav TOv peyoronp(enéotatov)
Alpovmdapov kopu[nta . |

0 O(e0)o 100 dylov Zepyiov edAOYN GOV TOHV dovAoV cov Evoefnv petd tékv[wv .]

0 O(g0)o 10V dyiov Xepyiov e0AOYVGOV TOV 0VAOV Gov Twdavvny petd cuvPiov Kai Tek[vav .]

0 O(0g)o 10V Gyiov Xepyiov 0AOYVGOV TOV 60VAOV Gov ARSGAA Kail Atavoony kai X[...]

Pént tov Beopihestdtov [loAvdktov Emok(6mov) Eyepd 16 dylav Mantiprov Tov dy[iov Xepyiov]

[o]movdn Mapt [afPov eviaf(ectdrov) mpecP(Btépov) kai ['empyiov drax(dvov) kol Zafivov kai
Mopiog év pmvi) "Ampirio ypovo[v . . vé(iktdvog)] 1 mpooeveykovilt 2 Sapdra&ov

peyorom(enéotatov) 5 Atovoctov 6 Tlodvévktov Eynembn dylov

Translation:

Lord, receive the offering of the donor and the one who has created (this mosaic), [your servant]
Mouselios along with his children.

Our Lord Jesus Christ, God of Saint Sergius protect the megaloprepestatos (magni.centissimus)
Almoundaros, the komes.

God of Saint Sergius, bless your servant Eusebius along with his children.

God of Saint Sergius, bless your servant loannes along with his wife and children.

God of Saint Sergius, bless your servant Abdalla and Dionysios and S. . . .

XLV




In the time of the bishop Polyeuktos, the most beloved by God, the holy Martyrion of Saint Sergius

was decorated with a mosaic foor
by the zeal of Mari, son of Rabbos the most devout priest, and Georgios the Deacon, and Sabinus and

Maria in the month of April at the time of the .. [indiction]

Sources:
Beven et. al. 2015 : 49-68.
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No.: Name: Date: Size:

39 Matpdva - Matrona 6™ century -

Site: Description and location:

El Quweisme, The inscription is set in a tabula ansata. With black
Church of Kyriakos (Upper Church, B) letters on white ground and lines dividing the rows.
Arabia Located in the nave, in front of the chancel.

Transcription:

Yrép cmtepiag ipvng pakponpe[ped]-

GEWMG TOV OECTOTOL NUDV ZTEPAAVO[V ]

TpPovvov k(ai) e dovAng cov Matpmvag k(ai)
tékvov avtng. EvAdynco(v) avtovg K(Hpio)o

0 O(ed)o gvloyiov TvevpOTIKNV €V Talg Emovpa-

vioig gbyaig Tov dyiov Knpokov. ‘Apnv. K(vpt)e fonot

T 00V A®L Gov Mayvmt k(ai) covpfimt avToo.

Translation:

For the salvation, peace, and long life

of our master, Stephan,

the tribune, and of Your servant Matrona

and of her sons. Bless them, o Lord,

with a spiritual blessing through

the heavenly vows of Saint Kyriakos. Amen. Lord help

your servant Magnus and his consort.

Sources:
SEG 34-1515/ IGLSyr 21,2 54
Piccirillo 1993 A: 268, fig. 489, 494,

Oxford Dictonary. The cult of Saints in late Antiquity, online catalogue:

http://csla.history.ox.ac.uk/record.php?recid=E02394
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No.: Name: Date: Size:

40 Emopavia — Epiphania 535 A.D. 109 x 62 cm
Mapia — Maria 6™ century
Mikn — Mika
KaAovikn — Kalonike

Site: Description and location:

The inscription is set in a rectangular frame — in

Khirbet el-Mukhayyat, black, red, and yellow XLVIlInglishXLVIII. The
Church of St. George letters are red on white ground and the lines are
Arabia separated by yellow lines rows.

Located in the second intercolumniation from the

west.

Transcription:

[TPOZOOPAAMMONIOYS | EINI®ANIA KTATHKN IQANNOYK |
SAPTOYKYTIEPZOTHPIATZIAOAS | KAZIZHYKTATHKNAAYT Y |
MIKHZKAAONIKH | KMAPIAKAAONIKH

[Ipocpopd Appoviov x[at] | ‘Emeavia k[o1] & thkv[a] Todvvou k[ot] | Zdpyov k[or] dnép cotmpiog

Yaoi[a] | Kaotonov k[o] té thxve avtod | Mikng KaAovikn | k[ot] Mapio Kaiovikn

Translation:
Offering of Ammonious and Epiphania and (their) children John and Sergius; and for the preservation

of Saolas (son) of Kasiseus and his children, Mike Kalonike and Mary Kalonike

Sources:

SEG/ IGLSyr 21,2 101

Piccirillo 1989: 177- 181; and 1993 A: 178-179. Gatier 1986: 100-105.
Di Segni 1998: 441, nr. 40.
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No.: Name: Date: Size:

41 Komniooa — Komitissa 535/536 A.D. 66 x 330 cm
6™ century

Site: Description and location:

The inscription is set in a mosaic panel containing three text

Khirbat el-Mukhayyat, fields. The letters and frames are set in black, yellow and
Church of St. George red tesserae. Located in the floor of the nave, in front of the
Arabia chancel screen.

Transcription:

ATTET'EQPTIEIIPOXAHEAI | THNIIPOZO®OPANKTONKA | MATONTOYXANG®POIIOYZ |
THKOMHTAYTHKAIYIIEP | ZOTEPIAZKIIPOZOOPAXLTEOANOY |
KEATAAAEA®THKNAKOMITIZ

Avyie ledpyte, mpodcdnéat | v Tpocpopay K(al) TOV Ka- | potov tovg avOpdmoug | Tii(g) koun(c) tavm(q):

Kol vEp | cotnpiog k(oi) Tpoopopdc Xtepdvov k(oi) EAia adelp(®dv) mrva Kowrti(oong).

Translation:
Saint George, accept the offering and the toil of the people of this village; And for

the preservation/salvation and offering of the brothers Stephanos and Elias, children of Komitissa.’

Sources:

SEG/ IGLSyr 21,2 97 (date 562 A.D.) Piccirillo 1989: 177-181; and 1993 A: 178-179. Di Segni 1998:
339-440, nr. 36 a-c. Gatier 1986: 100-105.

Oxford Dictonary. The cult of Saints in late Antiquity, online catalogue:
http://csla.history.ox.ac.uk/record.php?recid=E02552 — in: Gatier (1986) and Saller; Bagatti (1949)
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No.: Name: Date: Size:

42 Avaoctoowo — Anastasia | 558 or 573 A.D. 0.52x2.92m
Kopticoo — Komitissa | 6™ century
PaPobo — Rabatha

Site: Description and location:

The inscription is set in form of a tabula ansata. There are

Khirbat el-Mukhayyat, multiple decorative elements found within the text.
St. Lot and Procopius Located in the floor of the nave, in front of the chancel
Arabia screen.

Transcription:

(palm) émi tod ayiw(tdrov) k(i) doww(tdtov) Twdvvov eimiokd(mov) Ektnodn k(al) £teMmbn ® dylog
TOTOS cov o1 (palm)

Bapiya mpeofotmpov k(ai) mapapovapiov avtod v unvi NoeuPpio ypodvov Ekty ivo(IKTidvog).

(palm) 6 <6>(g0)¢ 10D dyiov AOT k(ai) tod dyiov IIpokomiov mpdcdele Tiv mpoopophv K(ai) TV
Kkapmopop(iov)

Ytepavov k(ai) Hiia adelpov rva Kopitiooa. (palm) 6 6(ed)g tov ayiov paptopov tpdodee (palm)
v Kapropopiov Zepyiov k(ai) ITpokomiov tékvov avtod. (palm) vmep cwmpiog Pafabag Avactaciog

k(o) vEp dvamovcens Toavvov Avactaciov k(at) vVaep ov Tpocévikey. K(Hp1o)g yivookt Tm @vouaTo.

Translation:
(palm) Under the most holy and most venerable bishop loannes was built and completed this holy place
(hagios topos) of Yours, through its presbyter and guardian (paramonarios) Barichas. In the month of

November, in the times of the sixth indiction.

(palm) O God of Saint Lot and of Saint Prokopios, accept the offering and the gift of Stephanos and
Elias, brothers, children of Komitissa! (palm) O God of the holy martyrs, accept (palm) the gift of Sergios

and Prokopios, his son! (palm)




As a vow for the salvation of Rabatha, daughter of Anastasia, and for the repose of loannes, son of

Anastatios, and for those who made offerings. The Lord knows their names.

Sources:

SEG 8:336/ IGLSyr 21,2 97

Piccirillo 1989: 182-188; and 1993 A: 160-161, 164-165.
Gatier, 1986: 97-99.

Di Segni 1998: nr. 42.

Oxford  Dictonary. The cult of Saints in
http://csla.history.ox.ac.uk/record.php?recid=E02557

late  Antiquity, online catalogue:
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No.: Name: Date: Size:
43 Emeavio — Epiphania 6™M/7™ century Letters 7 cm
Site: Description and location:

Khirbet el-Mukhayyat,
Church of St. Lot and Procopius
Arabia

The inscription is set in black letters on white
ground.
Located in the western part of the main nave

mosaic.

Transcription:

TQTHANOIZOYZINHINITQOYZIAZTHPIONEXOYMOZXOYZKYHAHEIZONEITIOANIAEITAIIIN §

Tot dvotsovsty i 1o Buclact)pldy cov pocyovs. Ko[pie] nineicov Emeavia €l tomiv[n]

Translation:

Then they shall offer bulls on thy altar. Lord, have mercy upon the humble Epiphania.

Sources:
SEG 8:338/IGLSyr 21,2 99

Piccirillo 1989: 187-188; and 1993 A: 164-165.

Gatier 1986: 103-104. Di Segni 1998: 143-144, nr. 43.
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No.: Name: Date: Size:
44 Mopia — Maria 558 or 573 A.D. 26 x 114 cm
IMopeupio — Porphuria 6™ century
"Podopn - Rome
Site: Description and location:
Khirbet el-Mukhayyat, The inscription is set in a tabula ansata. Black
Church of St. Lot and Procopius letters on white ground.
Arabia Located in the floor of the south aisle, in front of
the entrance to the south chamber flanking the
apse.

Transcription:
ATTEAQTITPOXAEZEETHN | [IPOZEYXHNPOQMHX TII1O §DYP. | S
S MAPIAZTONIONA HIAQN

‘Ayie Aot, Tpdcdete v | tpocevynv Poung (kai) opeup(iog) | (kai) Mapiog T@vV cdv dovAidmv

Translation:

Saint Lot, accept the vow/votive offering (?) of Rhome, and Porphyria, and Maria, your servants!

Sources:

SEG/ IGLSyr 21,2 98

Di Segni 1998: 444, no. 44.

Piccirillo 1989: 182-188; and 1993a, pp. 164-165.

Oxford Dictonary. The cult of Saints in late Antiquity, online catalogue:
http://csla.history.ox.ac.uk/record.php?recid=E02557
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No.: Name: Date: Size:
45 Mopia — Maria 542/3 - 557/8 A.D. 60 x 50 cm
[Mopeupio — Porphuria 6" century
"Poun - Rhome
Site: Description and location:
Wadi Afrit (Kh. Al-Mukhayat), The inscription is set with black letters on white
Church of Amos and Kasiseus - Chappel of | ground. Framed by a temple like building with
Priest John multiple colours.
Arabia Located in the centre of the chapel, the mosaic is part

of the younger floor.

Transcription:
+ YIIEPZQTEPI | AZKIIPOZ®OIIAS | TONAYAQOLY | SEPT IS STEDAN § |
KITPOKQITIBIIOP | ®IPTAZKIIOMHEK | MAPIATZKIOYAIA | NSMONAPXOY

Yrép cotepi- | ac k[at] mpospopag | Twv dovAmv cov | Zepylov Xtepdvov | k[at] IIpoxmriov [op-

| euprag k[an] "Popng k[ot] | Maprog k[ot] TovAa | voo povapyov

Translation:
For the preservation and offerings of Thy (your) servants, Stephan (son) of Sergius and Procopius

(son) of Porphyria; and Rome and Mary and Julian the monk

Sources:

SEG/ IGLSyr 21,2 107

Piccirillo 1989: 190-197 and 1993 A: 174-175.
Di Segni 1998: 447-448, nr. 52

Gatier 1986: 106-108.
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No.: Name: Date: Size:
46 Matpdva - Matrona 2" half of 6™ century L:85cm
H: 47 cm
Site: Description and location:
Ayoun Musa, The inscription is set in a tabula ansata. The letters

Basilica Church — Moanstery of Kaianus
Arabia

are red, on white ground.

Located between the columns on the south side.

Transcription:

+YIIEPZQTH | PIAZIIPOZ®O | PAXMATPQNAZX

Ynep cw- | prog [kai] Tpocpo- | pag Matpovac

Translation:

For the salvation and the offering of Matrona.

Sources:

SEG 34:1511/IGLSyr 21,2 96

Piccirillo 1989: 205-210 and 1993 A: 190-191.
Di Segni 1998: 456, nr. 68.

Gatier 1986: nr. 96.

Buschhausen 1986: 224, Katalog nr. 11.

Metropolitan Museum: https://www.metmuseum.org/art/collection/search/477398
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No.: Name: Date: Size:

47 Yepywa — Sergia 530 A.D. 430 x 66 cm
6™ century

Site: Description and location:

The inscription is set in black letters on white

Mount Nebo — Memorial of Moses ground. The rectangular frame is set with red and
Diaconicon — Baptistery yellow tesserae.
Arabia Located at the eastern part of the central mosaic —

in front of the baptistery.

Transcription:

1. Xaprr Ogion, émi To0 16 mdvTo Ogoplecta(dtov) ToTpdg Nuov K(ai) toyévog HAiov émok(6mov) dvoikodopnon
on k(ai) éxoopn-

2. 01 16 iepov T00 O(£0)H Srakov(YKOV petd TG &v avtdt dyilog KoAZuPEdpag ¢ maiyv)ye(v)esiog k(al) tov
XOP1ECTATOL KN-

3. Bopiov, omovdnt ' HAlov iyovpévov Kk(ai) mpe(aPutépov), £v vmation pA(aoviov) Aapradiov k(ai) Opéotov TOV
Aapmp(o)t(drov), punvt) A(d)yovoto,

4. ypovov 0 ivd(tkatidvog) 100 £tovg YKE ¢ érnapyiog. Yép cotnpioag Moveniiov oyo(laotikod) k(ai) Zepyovg,
YOUETNG, VTEP

5. cotmpiog PLadédpov oyo(hactikov) k(at) I'ob(o)v oyo(ractikod) k(al) Tdvtov Tdv avtoig Supepdviwv. Auév,

K(pr)e.

Translation:

By divine grace, at the time of our father and Bishop, Elias, beloved by God,

the holy diaconicon of God was rebuilt, and adorned with the basin of regeneration it contains and with
the splendid ciborium,

by the good offices of Elias, hegumen, and priest, under the consulate of Flavii Lampadius and Orestes,

in the month of August,

LVI




in the ninth indiction of the year 425 of the Province (of Arabia = 530 A.D.). For the salvation of
Muselius, advocate, and Sergia, his wife,

and for the salvation of Philadelphus, advocate, and of all his kinfolk. Amen, Lord.

Sources:

SEG/ IGLSyr 21,2 74

Piccirillo 1989: 155-157; and 1993 A: 135, 146-147, fig. 166, 182.
Di Segni 1998: 429-430, nr. 6.

Gatier 1986: nr. 74-75. — translates with Sergius.
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No.: Name: Date: Size:
48 Ao — Aitha 6™ century 54 x 110 cm
Site: Description and location:
Madaba, The inscription is made with Black letters on white

Atwal chapel (southeast of the Acropolis)
Arabia

ground.

Located near the entrance, main nave.

Transcription:

EKIIPOXOOPAX | [..AE]JZOYAIOAY | EYHOQO®HOATIT...] | TOIIOZOYTOX.

‘Ex mpoc(p)opdcs | [dovAng] cov Aibag | Eéyneddn 6 dy(1oc) | tdmog ovtoc.

Translation:

With the offering

(of) your (servant) Aitha
this holy place

was paved with a mosaic.

Con ['offerta
(della) tua (serva) Aitha
fu mosaicato questo

santo luogo.

Sources:
IGLSyr 21,2 148/ SEG 8.331
Piccirillo 1986: 129-132 and 1993 A: 128, fig. 144.
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No.: Name: Date: Size:

49 ®codmpo. — Theodora 6™ century -

Site: Description and location:

Madeba, The inscription is set in a circle, surrounding the
Church of the Apostles depiction of Thalassa. The letters are black on
Arabia white ground. The outer frame is set in red with

black boarders, the inner frame is set in lighter,
yellow, again with black outlines.

Located in the middle of the nave.

Transcription:

K(pr)e 6 B(ed)c 6 momoog 1oV ovpavov Kai v yiv 86¢ Lony ‘Avac-

Taciol kol @ouat kai @codmdpar kai Zaiapaviov yne(obétov).

Translation:

Oh Lord, God, who made (?) heaven and earth; give live to Anastasios,

and Thomas and Theodora and Salamanios, the mosaicist.

Sources:

Piccirillo 1989: 69-107 and 1993 A: 106-107, fig. 95.

Gatier 1986: 138-139, nr. 142.
Buschhausen 1986: pl. XI.
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No.: Name: Date: Size:
50 Zoeia — Sophia 6™ century -
Site: Description and location:

Umm er-Rasas — Kastron Mefa’a

Church of Bishop Sergios

Arabia

The inscription is set in black letters, on white
ground, not framed. The inscription belongs
together with other names that occur in the mosaic
floor.

Located in the middle aisle, part of the main

mosaic.

Transcription:

2QOIA

Translation:

Sophia

Sources:

Piccirillo 1993 A: 234-235, fig. 371.
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No.: Name: Date: Size:
51 TaiBa — Talitha 6th century -
Site: Description and location:

Umm er-Rasas, Kastron Mefa’s
Church of the Lions
Arabia

The inscription is set in black letters on white
ground. It is part of an ensemble that also contains
a partly destroyed motive.

Located in the southern apse.

Transcription:
ITAOANQON TAAIGA IQANNHEX XYEAY

Translation:
Pafanon, (son) of Talitha/
John, (son) of Soel

Sources:
Piccirillo 1993 A: 236-237, fig. 375.
Piccirillo 1993 B: 220, Insc. 72.a.
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No.: Name: Date: Size:

52 @eodwpa — Theodora Second half of the 6™ | -
Yofwva — Sabina century

Site: Description and location:

The inscription is set in black letters on white

Birsama — Kh. Be’er Shema, ground, framed by a single line. The rows are

Church of St. Sephanus separated by lines.

Palestina Il1 The panel is located on the bema in front of the
apse.

Transcription:

TQOIKQEOYIIPEIIETIATTIAZMAKE | TAZAEKTONZONXOITTPOZOEPOME |
NYIIEPZQTHPIAZAAAOQNKAIEME | ZONOXZKAIZABINAKAIGEOAQPAX |
OOXTOYATTIOYXTE®PANOYMNHX®H | TITONAOYAONXZOYXZTEPANOYIIPEEZBYT.

Td owk®d cov mpémet dyloopa K[vpt]e | T4 6d €k Tov 6dv oot Tpocpépmpe- | v vmép cotnpiog AoV
kol Epé- | covog ko Zapiva kot @godmpag | 6 Oedc] 100 dyiov Xtepdvov pvnebn- | Tt Tov 6000V Gov

Z1e@dvov mpecPut[€Epov]

Translation:
Holiness becometh thine house, O Lord bringing before thee thine and thine all (psalm 93:5).
For the salvation of Alaphon, and Emesus, and Sabina and Theodora.

O God of St. Stephan, remember your servant Stephan the priest.

Sources:

Gazit/Lender 1992 : 33-40.
Gazit/Lender 1993: 273-276.
Madden 2014: 44.
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No.: Name: Date: Size:
53 Meyding - Megale 573/4 A.D. -

6™ century
Site: Description and location:
el-Rashidiyah — Buseira, The inscription is set with black letters on white
Church ground, surrounded by a double lined octagonal
Palestina Il1 frame.

Set in the narthex of the church.

Transcription:

‘Evtavba &i- | 6éM0ov katavon- | o(e)ig untépa tapbevov | X(proto)d, appaotov Adyov, O(£0)0 |
olkovopiav, kai gl moTeL- | oMg cONoEL. v B(e)mt £Teleld- | On N yNewoig un(vi) Hepitio |
oV £1(0vg) vEN” tvd(iktidvog) £, vmép | cotnpiag Meyahig ¢ | prhoypiotov. Epy(ov) ve- |

vapuevov d1d Avopé- | ov EAnvatov | yi(piotov).

Translation:

Entering hither thou will see the virgin mother of Christ,

the ineffable Logos, dispensation of God, and if thou believe, thou shall be saved.
With God’s help this mosaic was finished in the month of Peritius

of the year 468, indiction 7, for the salvation of Christ-loving Megale.

Work done by Andrew of Jerusalem, mosaic layer.

Source:
Di Segni 2006: 587-589, pl. 56 - fig. 7.
Oxford Dictonary. The cult of Saints in late Antiquity, online catalogue:

http://csla.history.ox.ac.uk/record.php?recid=E02633
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No.: Name: Date: Size:

54 Kountioon — Komitissa 635 A.D. 256 x 71 cm
7t century

Site: Description and location:

The inscription is set in red letters on white

Rihab, background. The rectangular frame is set in a red
Church of St. Menas and white pattern.
Arabia Located in the intercolumnial space, north of the

main aisle — close to the apse.

Transcription:

Xapitt Incov [X]ptotov Oe0b Kot compog Nuov ékticty k(al)
eynedon kai £teM@bv 6 vaog tob dylov Mnvd, éni @e0d06-
POV TOV AYLIOTATOV KOl VEOTYHTOV UNTPOTOAITOV, EK TPOGPO-
pag [pokomiov paprupiov kot Kounticong copPiov kot tékv-
®V aTOV, OTEP AENCEMS ALOPTIOV KOl Avamavce-

oG y[ov]éov. [E]ypaon év unvt Maptid xpodvov 6ydove tv(diktidvog) (€)tou(c) kb .

Translation:

By the grace of Jesus Christ, our God and saviour, this church of Saint Menas

has been built, plastered with mosaic (pavement) and completed, under Theodosius,

the holiest Metropolitan honoured by God; with the donation of Prokopios (son) of Martyrius

and (his wife) Kometissa and their children; for the redemption of their sins and peace for the ancestors.
Written in the month of march, in the time of the eighth indication, in the year of (529) 635.
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Sources:

Mittmann 1967: 42-45

Piccirillo 1981: 76-77, fig. 11; and 1993 A: 313, fig. 632.

* Translated to Englisch ML, German translation by Mittmann 1967: 42.
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No.: Name: Date: Size:
55 Maopio — Maria 1st half 7th century 70x 70 cm
Yopey - Soreg

Site: Description and location:

Jerash, The inscriptions are set around the depictions of
Chappel of Elias, Maria and Soreg two women. In black letters on white ground.
Arabia Located in the nave, in front of the altar.

Transcription:

1.) MAPIA. 2.) TOPET

Translation:

1.) Maria 2.) Soreg

Sources:

Saller/Bagatti 1949: 269-289.

Buschhausen 1986: 244, Katalog nr. 40, 41.
Piccirillo 1993 A: 296, fig. 567, 572.
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No.: Name: Date: Size:
56 IMaAlovg — Pallous 601 A.D. 3,2 m wide
7" century
Site: Description and location:
Nessana - Auja El-Hafir, The inscription is set in a tabula ansata. With black
Valley-Church letters on white ground.
Palestina 111 Possibly located in the nave.

Transcription:

[YInép ocomplag tdv xapmopopncdviov Zepyi(ov) dnd ocovpmdév(ov) «(ai) povopy(od) w(atl)

IoAA(oV)Tog/

adero(ng) k(ai) IMav(ov) diax(dvov) avthg v(iov) mpwtéovt(og) pntpom(diews) Eppicng) £&(tovg)

V015 tVO(kTIdVOC) € un(vog) INopr(taiov) k.

Translation:

For the salvation of the benefactors Sergius, assessor and monk, and Pallous/

his sister, and Pianos the deacon, her son, Primicerius of the metropolis of Emesa, the 20th of the month

Gorpaeus in the year (496) 601, indiction 5.*

Sources:

Meimaris 1992: 278, Insc. 440.

Madden 2014: 172.

Avi-Yonah 1932: 137-142, nr. 11.

Welles/Kirk 1962: 173-174, pl. XXXII.I.

*era of Arabia = 7 September 601 (Madden 2014: 172)
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No.: Name: Date: Size:
57 AleEdvopa - Alexandra 784/5 or 785/6 A.D. -

8™ century

(eventually 801/2 A.D,

9™ century)
Site: Description and location:
Khirbet el-Shubeika, Located central at the northern edge of the bema,
Church, the inscription is set in a rectangular frame.
Phonicia

Transcription:

+ Hpaxk | Atog | Awax(o)v | AdeEav | dpa

Translation:

+ Heraklitos deacon. Alexandra.

Sources:
Tsaferis 2003: 83-86.
Syon 2003: 75-82.
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No.: Name: Date: Size:

58 Avaciog — Anasia  (more likely | 8" century letters 4.2 -5.5 cm
Anastasia)

Site: Description and location:

Horvath Hani, The inscription is set in the mosaic floor without a

Church — Monastery (nunnery)

Palestina |

frame. It shows Black letters on white ground.
Set in the south-eastern room, next to the church.

Transcription:

pvn (o) on, kolpne, Avaociag ev(oefeardrn)o OF Ey(ovuévn)o

Translation:

Remember. Lord. the most pious Anasia; or mother superior Anasia.

Source:

CHIP IV.1, Ameling 2018: No. 2656, fig. 2656.
Dahari/Zelinger 2014: 179-203.
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No.: Name: Date: Size:
59 Zado — Zada 756 A.D. -
Mapia — Maria 8™ century
Site: Description and location:
Umm er-Rassas, Kastron Mefa‘a The inscription is set in black letters on white
St. Stephanus ground. The mosaic is divided in three panels
Arabia surrounding the alter.
The mosaic is located in the area of the altar.

Transcription (29, right part):

+MNHEI®ITHKETOY | AOYAOYZOYXTAYPAKHOY | TOYYIOQOETOYEZB |
ONTINOYIOYTOYZAAA | EYPEMHOYETEPOYAYTOY | MNHXE®ITHKETOYXAOYA |
OYXOYHAIAZAMOYHAOY | TOYAEZOYXZKEZTANTINOY | TEPMANOYXABAEAA +

| AMAMAPIA +

+Mvicbun K(vpi)e tov | dovAov cov Traupakiov | Tov yiewbéov £CB- | ovtivov iov tov Zada | kai
Ebdpeunov étépov avtov | pviobim K(vpr)e tovg dovk- | ov cov ‘Hrio Zapovrirov | tov Aggov kol
Kootavtivov | Teppavod kai ABdero +

apo Mapio +

Translation:

+ Remember, o Lord, your servant Staurachios, the mosaicist, Ezbontino, son of Zada and Euremenos,
his college. Remember, o Lord, your servants, Elias (son) of Samuel of Lexos, and Constantine, and
Germanos and Abdela +

with Maria +

Sources:

Piccirillo 1989: 284-285.

Piccirillo 1993 A: 238-239, fig. 383.
Piccirillo 1994: 241-258.
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No.: Name: Date: Size:
60 T'ovpelo — Goumela 8™ century ca. 60 cm (diam.)
Site: Description and location:

Umm er-Rasas,Kastron Mefa’a
St. Stephanus
Arabia

The inscription is set in a circular frame, with
multiple colours. The letters are black on white
ground.

Located at the northern aisle next to the bema.

Transcription:

MNIZOHTI | KETOYZAOYAOY | XO0Y®EQAOPOY | YHOYTOYMEAA | KAIZAMOYH |

AOYYIOY.

Mviottt | K("8pt)e To0g 600 ovg | cov Oemdopov | viov [Novpera | koi Zopovn | Aov viov.

Translation:

Remember, Lord, your servants Theodoros, son of Goumela and Samoug(le) his son.

Sources:

Piccirillo 1989: 290-291.

Piccirillo 1993 A: 238-239, fig. 383.
Piccirillo 1994: 241-258.
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No.: Name: Size:

61 Matpovo — Matrona - 80 x 80 cm
Mav[...]0ivng — Man(ea)thine

Site: Description and location:

Khirbet el-Wahadnah - The inscription is set in black letters on white

near Khirbet Mar Liyas ground, framed by three rectangles.

Church The location at the site is unknown.

Palestina Il1

Transcription:
IMPOZ®OPA | AMAMAYTIOAI | AKONOYKAIOIKO | NOMOYAMAMA | TPONAXYNI.] |
QKAIMAN[.] | ®INHE®YTT[.] | TPO[JAYTO ]

IIpocpopa
‘Apopo vodt- | axdévou kai oiko- | vopov dua Moa- | tpdva cuv[Bi]- | ot kai Mav - - | 8ivng 6vy[a-] |

PO aOTO[V]

Translation:

Offering by Amama, subdeacon and oikomen, and by Matrona his wife, and Man(ea)thine, her daughter

Sources:
Piccirillo, 1981: 18-20
Piccirillo, 1993 A: 339.
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No.: Name: Date: Size:
62 Ynonvvn — Sesenna/Sesenne - -
Site: Description and location:

Khirbet el-Wahadnah —
near Khirbet Mar Liyas
Central church

Palestina 111

The inscription is set with black letters on white
ground, framed by two lines.

Parts of the mosaic are destroyed.

Transcription:
---OND®Y AQXP---
---IYKONOMO---

- YKAIZTHZHNNH---

Transcription:

---[a0T]OV PLADYP-
---ONOYAQXP--- [toToV AadV]
---[YKONOMO--- ---1UKOVOLLOV---
---YKAIXHXHNNH--- ---v Kol nonvvn---
Transaltion:
... Christ loving People... ...popolo amante di Cristo...
...econom... ...€economo. ..

...and Sesenna/Sesenne...

...e di Sisinni...

Sources:
Piccirillo 1981: 18-20.
Piccirillo, 1993 A: 339.
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